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Chapter 26
The Ten Grounds

At that time, the Bhagavat was residing in the Maṇi Jewel Treasury 
Palace of the Paranirmita Vaśavartin Heaven King, together with an 
assembly of great bodhisattvas. All of those bodhisattvas had already 
achieved irreversibility in their progression toward anuttara-samyak-
saṃbodhi. They had all come to assemble there from the worlds of 
other regions.

They dwelt in the realm of knowledge possessed by all bodhisat-
tvas. They were tirelessly diligent in entering those places entered 
by the knowledge of all tathāgatas. They were well able to manifest 
many different sorts of endeavors accomplished by the spiritual 
superknowledges. They taught and trained all beings and, in doing 
so, never erred in their timing.

In order to fulfill all of the great vows of the bodhisattva, they 
remained diligent in the cultivation of all practices, doing so in all 
worlds, in all kalpas, and in all lands, never desisting even briefly. 
They had become completely equipped with the bodhisattva’s merit 
and knowledge, the provisions assisting realization of the path, and 
were never deficient in benefiting beings everywhere. They had 
achieved the most ultimate perfection in all bodhisattvas’ wisdom 
and skillful means.

They manifested entry into saṃsāra as well as nirvāṇa, and yet 
they still refrained from neglecting their cultivation of the bodhisat-
tva practices. They were skillful in entering all of the bodhisattva’s 
dhyāna concentrations, liberations, samādhis, samāpattis, spiritual 
superknowledges, and clear knowledges.1

They achieved sovereign mastery in all of their undertakings. 
They had already garnered all of the freely exercised spiritual powers 
of the bodhisattva such that, in but a moment, without moving in the 
slightest, they were all able to go forth to join the assemblies gathered 
at the bodhimaṇḍas2 of all tathāgatas to serve therein as leaders for those 
congregations, and to request that the buddhas expound the Dharma.

They served there as guardians of the wheel of the right Dharma3 
of all buddhas. With expansively magnanimous minds, they made 
offerings to and served all buddhas and were always diligent in 
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872  The Flower Adornment Sutra

their cultivation and implementation of all works performed by 
all bodhisattvas. Their bodies appeared everywhere in all worlds. 
Their voices reached everywhere throughout the ten directions of 
the Dharma realm.4 Their minds and their knowledge were unim-
peded. They everywhere saw all bodhisattvas of the three periods of 
time. They had already entirely cultivated and brought all meritori-
ous qualities to perfect fulfillment. Even in an ineffable5 number of 
kalpas, one would still be unable to entirely describe them all. Their 
names were:6

Vajragarbha Bodhisattva;
Jewel Treasury Bodhisattva;
Lotus Blossom Treasury Bodhisattva;
Treasury of Qualities Bodhisattva;
Treasury of Lotus Qualities Bodhisattva;
Solar Treasury Bodhisattva;
Sūrya Treasury Bodhisattva;
Stainless Moon Treasury Bodhisattva;
Treasury of Adornments Manifesting in All Lands Bodhisattva;
Treasury of Vairocana’s Knowledge Bodhisattva;7
Treasury of Sublime Qualities Bodhisattva;
Treasury of Candana’s Qualities Bodhisattva;
Treasury of Floral Qualities Bodhisattva;
Treasury of Kusuma’s Qualities Bodhisattva;
Treasury of Utpala’s Qualities Bodhisattva;
Treasury of Celestial Qualities Bodhisattva;
Treasury of Merit Bodhisattva;
Treasury of Unimpeded Pure Knowledge Qualities Bodhisattva;8

Treasury of Meritorious Qualities Bodhisattva;
Treasury of Nārāyaṇa’s Qualities Bodhisattva;
Treasury of Stainlessness Bodhisattva;
Treasury of Defilement Transcendence Bodhisattva;
Treasury of Adornment with All Forms of Eloquence Bodhisattva;
Treasury of the Great Net of Light Rays Bodhisattva;
Treasury of the King of the Pure Light of Awesome Qualities 

Bodhisattva;
Treasury of the King of Great Qualities’ Gold-Adorned Brilliance 

Bodhisattva;
Treasury of Pure Qualities Adorned with All the Marks Bodhisattva;
Treasury of Adornment with Flaming Vajra Radiance and the Marks of 

Merit Bodhisattva;
Treasury of Radiant Flames Bodhisattva;
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Chapter 26 — The Ten Grounds 873

Treasury of Constellation King’s Radiance Bodhisattva;
Treasury of Spacious Unimpeded Knowledge Bodhisattva;9
Treasury of Unimpeded Sublime Sound Bodhisattva;
Treasury of Dhāraṇī Qualities and Vows Sustaining All Beings 

Bodhisattva;
Treasury of Oceanic Adornments Bodhisattva;
Treasury of Sumeru-Like Qualities Bodhisattva;
Treasury of All Qualities of Purity Bodhisattva;
Tathāgata Treasury Bodhisattva;
Treasury of Buddha Qualities Bodhisattva; and
Liberation Moon Bodhisattva.

An assembly of bodhisattva-mahāsattvas10 such as these was present 
there in countless, measureless, boundless, matchless, innumerable, 
indescribable, inconceivable, immeasurable, and ineffable numbers.11 
Vajragarbha Bodhisattva served as their head.

At that time, Vajragarbha Bodhisattva, aided by the spiritual 
power of the Buddha, entered “the bodhisattva’s great wisdom light 
samādhi.”12 After he entered this samādhi, from beyond a number 
of worlds in each of the ten directions as numerous as the atoms in 
ten koṭis13 of buddha lands, buddhas as numerous as the atoms in ten 
koṭis of buddha lands, all of them identically named “Vajragarbha,” 
immediately appeared directly before him and uttered these words:

It is good indeed, good indeed, Vajragarbha, that you have become 
able to enter this bodhisattva’s great wisdom light samādhi.

Son of Good Family, these are a number of buddhas from each of 
the ten directions as numerous as the atoms in ten koṭis of buddha 
lands who have all joined in providing assistance to you here. This 
is due to the power of the original vows of Vairocana Tathāgata, 
Worthy of Offerings, of Right and Universal Enlightenment,14 and 
because of his awesome spiritual powers. It is also because of your 
supreme powers of knowledge and because they wish to influence 
you to describe for all bodhisattvas the inconceivable Dharma light 
of all buddhas, in particular doing so:

To cause their entry into the grounds of knowledge;
To bring about their gathering together of all roots of goodness;
To enable their skillful selective differentiation of all dharmas of 

the Buddha;
To bring about their vast knowing of all dharmas;
To enable their skillfulness in the ability to expound on Dharma;
To facilitate their purification of non-discriminating knowledge;
To ensure their non-defilement by any worldly dharma;
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874  The Flower Adornment Sutra

To facilitate their purification of roots of world-transcending 
goodness;

To facilitate their acquisition of the realm of inconceivable knowl-
edge;

To cause their acquisition of the realm of knowledge of those pos-
sessed of all-knowledge;

To also cause their acquisition, from beginning to end, of the bod-
hisattva’s ten grounds;

To bring about the reality-accordant explanation of the differenti-
ating aspects of the bodhisattva’s ten grounds;

To enable objectively focused mindfulness of all dharmas of the 
Buddha;

To facilitate their cultivation and differentiation of the dharmas 
that are free of the contaminants,15

To facilitate their skillful adornment through excellence in selec-
tion and contemplation employing the light of great wisdom;16

To cause their skillful entry into the gate of absolutely definitive 
knowledge;

To enable them to be fearless in providing sequential expositions 
wherever they may abide;

To facilitate their acquisition of the light of unimpeded eloquence;
To enable their abiding on the ground of great eloquence with 

skillful resolve;
To enable their bearing in mind the bodhisattva’s resolve without 

ever forgetting it;
To bring about their ripening of beings in all realms of existence;
And to facilitate their realization of definitive awakening that 

reaches everywhere.
Son of Good Family, you should eloquently explain the different 
skillful means dharmas associated with these Dharma gateways, 
doing so:

To receive the Buddha’s spiritual power through being aided by 
the light of the Tathāgata’s knowledge;

To facilitate the purification of one’s own roots of goodness;
To everywhere purify the Dharma realm;
To everywhere draw forth beings;
To deeply enter the Dharma body and knowledge body;
To receive the Buddha’s consecrating anointing of the crown;
To acquire the most supremely lofty and grand body in the entire 

world;
To step entirely beyond all worldly paths;
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Chapter 26 — The Ten Grounds 875

To purify roots of world-transcending goodness;
And in order to completely fulfill the cognition of all-knowledge.

At that time, the buddhas of the ten directions bestowed these things 
on Vajragarbha Bodhisattva:

They bestowed a body that none could outshine;
They bestowed the skill of unimpeded eloquent expression;
They bestowed skillfully differentiating pure knowledge;
They bestowed the power of skillful remembrance invulnerable to for-

getfulness,
They bestowed thoroughly decisive and completely understanding 

intelligence;17

They bestowed awakened knowledge that extends to all places;
They bestowed the freely exercised powers associated with realization 

of the path;
They bestowed the fearlessnesses of the tathāgatas;18

They bestowed the Omniscient Ones’ eloquence and knowledges19 that 
contemplate and distinguish all Dharma gateways;

And they bestowed the adornments of all tathāgatas’ supremely sub-
lime and utterly perfected body, speech, and mind.

Why did this occur?
Because acquisition of this samādhi dharma entails just such an occur-

rence;
Because this was generated by his original vows;
Because of his having well purified his resolute intentions;20

Because of his having well cleansed the sphere of knowledge;21

Because of his having well accumulated the provisions assisting real-
ization of the path;22

Because of his having well cultivated and refined whatever he engaged 
in;

Because his mindfulness made him fit as a vessel able to contain mea-
surelessly many dharmas;23

Because of the knowledge that he was possessed of pure resolute faith;24

Because of his having acquired the comprehensive retention dhāraṇīs25 
in which he was free of errors;

And because of his having been well-sealed by the seal of knowledge 
of the Dharma realm.26

At that time, the buddhas of the ten directions each extended their 
right hands and rubbed the crown of Vajragarbha Bodhisattva’s head. 
After they had rubbed the top of his head, Vajragarbha Bodhisattva 
emerged from samādhi and, addressing everyone in that congrega-
tion of bodhisattvas, he informed them as follows:
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876  The Flower Adornment Sutra

Sons of the Buddha, the vows of the bodhisattva are excellent in 
their resolve, unmixed, imperceptible, as vast as the Dharma realm 
itself, and as ultimately far-reaching as empty space. They extend to 
the very bounds of future time and everywhere throughout all bud-
dha lands. They serve to rescue and protect all beings, are carried 
out under the protection of all buddhas, and enter into the grounds 
of knowledge of all buddhas throughout the past, the future, and 
the present.

Sons of the Buddha, what then are the grounds of knowledge 
of the bodhisattva-mahāsattvas? Sons of the Buddha, there are ten 
grounds of knowledge of the bodhisattva-mahāsattvas. All bud-
dhas of the past, the future, and the present have proclaimed them, 
will proclaim them, and do now proclaim them. In this same way, I 
too proclaim them here. What then are these ten? They are:27

First, the Ground of Joyfulness;
Second, the Ground of Stainlessness;
Third, the Ground of Shining Light;
Fourth, the Ground of Blazing Brilliance;28

Fifth, the Difficult-to-Conquer Ground;
Sixth, the Ground of Direct Presence;
Seventh, the Far-Reaching Ground;
Eighth, the Ground of Immovability;
Ninth, the Ground of Excellent Intelligence;29

Tenth, the Ground of the Dharma Cloud.
Sons of the Buddha, these ten bodhisattva grounds have been pro-
claimed by all buddhas of the three periods of time. They have pro-
claimed them in the past, will proclaim them in the future, and do 
proclaim them now.

Sons of the Buddha, I have never observed any among all the 
buddha lands in which the tathāgata therein failed to set forth an 
explanation of these ten grounds. Why is that? These constitute the 
bodhisattva-mahāsattvas’ most supreme path to the realization of 
bodhi as well as the gateway to the light of the pure Dharma. We 
refer here to the differentiation and explication of the bodhisattva 
grounds.

Sons of the Buddha, these stations are inconceivable. We refer 
here to all bodhisattvas’ knowledge as it develops in accordance 
with their realizations.

Then, having set forth the names of these ten grounds of the bod-
hisattva, Vajragarbha Bodhisattva fell silent, remained in place, and 
did not then proceed to present a differentiating explanation of them.
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Chapter 26 — The Ten Grounds 877

At this time, having heard the names of the bodhisattvas’ ten 
grounds without hearing any attendant explanation of them, that 
entire congregation of bodhisattvas gazed up at him with thirst-like 
anticipation as they thought to themselves, “Due to what causes and 
what conditions does Vajragarbha Bodhisattva merely set forth the 
names of the bodhisattvas’ ten grounds while not then proceeding to 
explain them?”

Knowing the thoughts in the minds of those in that great assem-
bly, Liberation Moon Bodhisattva then used verses to ask Vajragarbha 
Bodhisattva:30

Why is it that you who are possessed of pure awakening
and are replete with the qualities of mindfulness and knowledge
speak of these supremely sublime grounds, but then,
even with the power to do so, still refrain from explaining them?
All of those here are decisively resolute in all things,
valiantly brave, and entirely free of any timidity.
Why then would one set forth the names of the grounds
and yet still refrain from beginning to expound on them for us?
As for the sublime meanings and import of the grounds,
the members of this congregation all wish to hear them.
Their minds are free of timidity.
Hence they wish you will differentiate and explain these for them.
Those in this congregation are entirely pure,
have abandoned indolence, and are strict in their pristine purity.
They are able to remain solidly unmoving
and are replete with meritorious qualities and wisdom.31

After looking at each other, they have all become filled with reverence
and have trained the focus of their gaze up at you.
In this, they are like bees when they bring to mind fine honey or
like one who is thirsty when he longs for the elixir of sweet-dew.

At that time, having heard him say this, the greatly wise and fearless 
Vajragarbha Bodhisattva, wishing to cause the assembled congrega-
tion to feel delighted in mind, spoke verses for the sake of all those 
sons of the Buddha:

The matter of the bodhisattva’s practices on the grounds
is the most supreme of all and is the origin of all buddhas.
To reveal them through a differentiating explanation
is the foremost of all rare and difficult endeavors.
This is extremely subtle and difficult to perceive.
It transcends thought and steps beyond the mind ground.
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878  The Flower Adornment Sutra

It produces the domain realized by the Buddha.
Those who hear of it may all be thrown into confusion.
It is those whose minds have a capacity for retention as solid as vajra,
who possess profound faith in the Buddha’s supreme knowledge,
and who know the mind ground as devoid of any self
who are then capable of hearing this supreme Dharma.
Like a mural painted in space
and like the appearance of wind in empty space—
The knowledge of the Muni is of this very sort,
for it is very difficult to see using differentiating explanations.
As I call to mind the wisdom of the Buddha,
the most supremely inconceivable of matters,
I see that no one in the world would be able to accept it.
Hence I fall silent and no longer speak.

At that time, having heard him declare this, Liberation Moon 
Bodhisattva then addressed Vajragarbha Bodhisattva, saying:

O Son of the Buddha, those in this assembly that has gathered 
together here:

Have well purified their resolute intentions;32

Have well cleansed their thoughts;
Have well cultivated all of the practices;
Have well accumulated the provisions for realization of the path,33

Have been well able to draw close to hundreds of thousands of 
koṭis of buddhas;

Have perfected countless meritorious qualities and roots of good-
ness;

Have abandoned delusion;
Have become free of the defilements;
Are possessed of resolute intentions and resolute faith;
And, as they abide in the Buddha’s Dharma, do not follow other 

sorts of teachings.
It would be good indeed, O Son of the Buddha, if, having here 
received the aid of the Buddha’s spiritual powers, you would 
expound on these matters for their sakes. All of these bodhisattvas 
are able to achieve realization of such extremely profound stations 
as these.

At that time, Liberation Moon Bodhisattva, wishing to restate his 
meaning, spoke verses, saying:

Please speak on what is most conducive to peace and security,
these unsurpassable practices of the bodhisattva,
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Chapter 26 — The Ten Grounds 879

presenting a differentiating explanation of all of the grounds,
the purification of knowledge, and realization of right enlightenment.
Those in this congregation are free of all defilements,
are entirely bright and pristine in resolve and understanding,
have rendered service to countless buddhas,
and are able to realize the meaning of these grounds.

At that time, Vajragarbha Bodhisattva responded by saying:
O Son of the Buddha, although those within this assembled congre-
gation have well purified their thought, have abandoned delusion 
and doubts, and within the extremely profound Dharma, do not 
follow others’ teachings, still, there are yet other beings possessed 
of only inferior understanding who, on hearing of these extremely 
profound and inconceivable matters, would then generate numer-
ous doubts due to which they would consequently suffer all man-
ner of ruin and torment for a long time. It is because I feel pity for 
those of this sort that I have therefore fallen silent.

At that time, Vajragarbha Bodhisattva, wishing to once again state his 
meaning, thereupon spoke these verses:

Although those in this congregation are pure, of vast wisdom,
of extremely deep and brilliant acuity in their selective abilities,
are possessed of minds as immovable as the king of mountains,
and are as invulnerable to overturning as the great oceans—
Still, others, not long-tenured in practice, not yet understanding,
acting in accord with consciousness and thus not with knowledge—
Hearing this, they will raise doubts and fall into wretched destinies.
It is due to pity for those of this sort that I therefore do not speak.

At that time, Liberation Moon Bodhisattva again addressed 
Vajragarbha Bodhisattva, saying:

O Son of the Buddha, aided by the spiritual powers of the Buddha, 
please do present here a differentiating exposition of these incon-
ceivable dharmas. These persons will be afforded the protective 
mindfulness of the tathāgatas and will consequently bring forth 
faith and acceptance.

And how could this be? Whenever an explanation of the ten 
grounds is set forth, the Dharma of all bodhisattvas is such that 
they should be afforded the protective mindfulness of the buddhas 
in this way. Due to having been afforded the protective mindful-
ness of the buddhas, they will then be able to bring forth heroic 
valor in cultivating these grounds of knowledge.

And why is this? This is because these constitute what the bod-
hisattvas practice from the very beginning and utilize in perfecting 
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880  The Flower Adornment Sutra

all dharmas of the buddhas. This is analogous to the circumstance 
involved in the writing of words wherein everything in the realm of 
counting and description relies upon the alphabet34 as its origin and 
also relies upon the alphabet in the end. There is not even the most 
minor increment of this that departs from the alphabet.

O Son of the Buddha, all dharmas of the Buddha in every case 
rely upon the ten grounds as their very origin and also rely upon 
the ten grounds in the end as they are cultivated and perfected and 
then culminate in all-knowledge.

Therefore, O Son of the Buddha, please expound on these mat-
ters for our sakes. These persons will most certainly be afforded the 
protection of the tathāgatas through which they will be caused to 
bring forth faith and acceptance.

At that time, Liberation Moon Bodhisattva, wishing to restate his 
meaning, thereupon spoke these verses:

Good indeed! O Son of the Buddha, please do expound
on the practices taken up in progressing into bodhi’s grounds.
Of all of the ten directions’ sovereignly masterful Honored Ones,
none fail to hold these roots of knowledge in protective mindfulness.
These bases of establishment in knowledge are also ultimate,
for all the dharmas of the Buddha grow forth directly from them
just as all writing and counting are but expressions of their alphabets.
So too it is with Buddha’s Dharma in its reliance on the grounds.

At that time, that entire congregation of great bodhisattvas, simulta-
neously and with a single united voice, uttered verses to Vajragarbha 
Bodhisattva, saying:

[May it be that you] of supremely sublime and stainless knowledge
as well as boundless eloquence in differentiation
will expound with profound and exquisite phrases
that correspond to the supreme meaning.
[May you] whose pure practice is maintained with mindfulness,
who have ten powers and have gathered the meritorious qualities
proceed to differentiate their meanings with eloquence
and present the exposition of these most supreme grounds.
With concentration, moral precepts, and accumulated right thought,
as well as transcendence of arrogance and wrong views,
this congregation is entirely free of doubting thoughts
and hence wishes only to hear a skillful proclamation.
We are like the thirsty thinking about cool water,
like the hungry recalling exquisite cuisine,
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Chapter 26 — The Ten Grounds 881

like the sick calling to mind an especially fine physician,
and like bees craving fine honey.
We are all just like these
in our wishing to hear this sweet-dew Dharma.
Good indeed it would be, you of such vast knowledge.
We only pray that you will expound on the entry into the grounds,
on accomplishment of the ten powers’ unimpeded realization,
and on all of the practices of the well-gone ones.

At that time, the Bhagavat emitted from between his eyebrows a pure 
light known as “the flaming light of bodhisattva powers,” a bril-
liance attended by a retinue of a hundred thousand asaṃkhyeyas35 of 
light rays. It everywhere illuminated all worlds of the ten directions, 
having none it failed to entirely pervade. The sufferings of the three 
wretched destinies then all subsided. It also illuminated the assem-
blies in attendance on all tathāgatas, revealed the inconceivable pow-
ers of the buddhas, and also shone upon the bodies of all of the bod-
hisattvas in all worlds throughout the ten directions who were then 
being aided by all buddhas in the proclamation of Dharma. After it 
had done this, it then ascended into space, formed an immense ter-
race made of a net of light clouds, and then remained there.

At that time, the buddhas of the ten directions all proceeded in 
this very same manner, emitting a pure light from between their eye-
brows wherein that light, its retinue of light rays, and its actions all 
manifested in just the same manner. In addition, they illuminated 
this Sahā World, the Buddha, and his great assembly, and then, after 
shining on the person of Vajragarbha Bodhisattva and his lion throne, 
those rays ascended up into empty space and formed an immense 
terrace made of a curtain of light clouds. Then, from within that ter-
race of light, through the awesome spiritual powers of the buddhas, 
there then resounded the proclamation of verses, stating:

The buddhas, the equals of the unequaled, are like empty space36

in their possession of the ten powers and countless supreme qualities.
They are the most superior of men, supreme in the entire world.
Here they augment the Dharma of the Lion of the Śākya Clan.
Son of the Buddha, you should take on the powers of the buddhas,
open forth the most supreme treasury of this Dharma king,
and employ Buddha’s awesome powers to distinguish and explain
the supreme and sublime practices of the grounds’ vast knowledge.
Where one is afforded the assistance of the well-gone ones,
one will receive the entry of the Dharma jewel into one’s mind.
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When one gains sequential fulfillment of the grounds’ stainlessness,
he shall then also completely embody a tathāgata’s ten powers.
Though residing amidst an ocean’s waters or in kalpa-ending fires,
those able to accept this Dharma will certainly be able to hear it.
Wherever someone doubts it or has no faith in it,
he will never be able to hear ideas such as these.
You should expound on the grounds’ path of supreme knowledge,
on their entry, abiding, and progressively sequential cultivation,
and on the birth of Dharma knowledge from the domains of practice,
doing so because this will provide benefit to all beings.

At that time, Vajragarbha Bodhisattva surveyed the ten directions 
and, wishing to enable those in that immense assembly to increase 
their pure faith, thereupon spoke these verses:

The path of the tathāgatas, the great rishis,
is subtle, sublime, and difficult to know.
It is not perceptible through thought nor by abandoning thought.
If one seeks to perceive it in that way, it cannot thereby be realized.
It is without either production or destruction
and is by nature pure and constantly quiescent.
For those who abandon defilement and possess brilliant sagacity,
it is the place in which their knowledge is put into practice.
Its own nature is fundamentally empty, quiescently still,
devoid of duality, and endless.
It brings about liberation from all of the rebirth destinies
and the abiding in a state of uniform identity with nirvāṇa itself.
It has no beginning, has no middle, and has no end.
It cannot be described through words or phrases,
utterly transcends the three periods of time,
and, in character, is comparable to empty space.
The quiescence in which the Buddha courses
cannot be reached through any verbal description.
The practices that are taken up on the grounds are also of this sort,
difficult to describe and difficult for one to be able to accept.
The realm of the Buddha, produced through knowledge,
is not a path accessible through thought or by abandoning thought.
It is not a gate entered by aggregates, sense realms, or sense bases.
It is known by cognition, but not reached by the intellectual mind.
Like the track of a bird through the air,
it is difficult to describe and difficult to show.
In this same manner, the meanings associated with the ten grounds
cannot be entirely fathomed by the mind’s intellectual faculty.
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Kindness, compassion, and the power of vows
bring forth the practices through which one may enter the grounds
and sequentially realize perfect fulfillment of the mind.
The practices of knowledge are not the domain of mental reflection.
This realm is difficult to perceive.
It can be known but cannot be described.
It is due to the powers of the buddhas that one expounds on them.
You should all receive them in reverence.
Such knowledge-entering practice as this
cannot be completely described even in a koṭi of kalpas.
Hence I shall now merely set forth a summarizing explanation
of their genuine meaning, leaving nothing unaddressed.
Attend to this in single-minded reverence as,
aided by the buddhas’ powers, I speak
the subtle and sublime voice of the supreme Dharma
in a manner compatible with analogies’ phrasings.
The boundless spiritual powers of the buddhas
all arrive here and enter my person.
Of this circumstance so difficult to proclaim,
I shall now describe but a minor measure.
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The First Ground
The Joyfulness Ground37

Sons of the Buddha, suppose there is a being:
Who has deeply planted roots of goodness;
Who has well cultivated the practices;
Who has well accumulated the provisions facilitating realization 

of the path;38

Who has practiced well the making of offerings to the buddhas;
Who has well accumulated the white dharmas of pristine purity;
Who has been skillfully drawn forth by the good spiritual guide;
Who has well purified his resolute intentions;
Who has established himself in the vast resolve;
Who has developed vast understanding;
And who has brought forth presently manifest kindness and com-

passion, [having done so]:
For the sake of the quest to acquire the knowledge of the 

Buddha;
For the sake of gaining the ten powers;
For the sake of realizing the great fearlessnesses;
For the sake of gaining the buddhas’ dharma of uniformly 

equal regard for all;
For the sake of coming to the rescue of all worlds;
For the sake of purifying the great kindness and great com-

passion;
For the sake of gaining the knowledge that knows everything 

without exception throughout the ten directions;
For the sake of bringing about the unimpeded purification of 

all buddha lands;
For the sake of knowing all three periods of time in a single 

instant; and
For the sake of fearlessly turning the great wheel of Dharma.

Son of the Buddha, the bodhisattva’s generation of such resolve:
Takes the great compassion as foremost;
Takes wisdom as its predominant condition;
Is subsumed within skillful means;
Is sustained by the most superior resolute intentions;
[Is aided by] the measureless powers of the Tathāgata;
[Is accompanied by] skillful contemplation and assessment of 

beings’ strength of courage and strength of knowledge;
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[Is implemented with] the directly manifested unimpeded knowl-
edge;

Is accordant with spontaneous knowledge;39

Is able to take on all dharmas of the Buddha in using wisdom in 
transformative teaching;

And is as vast as the Dharma realm, as ultimately extensive as 
empty space, and so enduring as to reach the very end of future 
time.

Son of the Buddha, when the bodhisattva first brings forth this 
resolve, he immediately:

Steps beyond the grounds of the common person;
Enters the station of the bodhisattva;
Takes birth into the clan of the tathāgatas;
Becomes such that no one can claim his lineage is possessed of 

any fault;
Leaves behind worldly destinies;
Enters the world-transcending path;
Acquires the bodhisattva dharmas;
Abides in the bodhisattva abodes;
Equally enters the three periods of time;
And becomes definitely bound to realize the unexcelled bodhi in 

the lineage of the tathāgatas.
The bodhisattva who dwells in dharmas such as these is known as 
one who dwells on the Ground of Joyfulness, this on account of his 
being imperturbable.

Son of the Buddha, abiding on the Ground of Joyfulness, the 
bodhisattva is completely endowed with:

Abundant joy;
Abundant pure faith;
Abundant fond delight;
Abundant happiness;
Abundant exultation;
Abundant ebullience;
Abundant valiant fortitude;
Abundant disinclination to disputatiousness;
Abundant harmlessness;
And abundant disinclination to anger.40

Son of the Buddha, the bodhisattva dwelling on this Ground of 
Joyfulness:
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Becomes joyful due to calling to mind the buddhas;
Becomes joyful due to calling to mind the Dharma of the buddhas;
Becomes joyful due to calling to mind the bodhisattvas;
Becomes joyful due to calling to mind the conduct practiced by 

the bodhisattvas;
Becomes joyful due to calling to mind the pure pāramitās;
Becomes joyful due to calling to mind the exceptional supremacy 

of the bodhisattva grounds;
Becomes joyful due to calling to mind the indestructibility of the 

bodhisattvas;
Becomes joyful due to calling to mind the Tathāgata’s teaching of 

beings;
Becomes joyful due to calling to mind the ability to cause beings 

to acquire benefit;
And becomes joyful due to calling to mind entry into all tathāgatas’ 

knowledge and skillful means.
He also has this thought:

I become joyful due to turning away from and abandoning all 
worldly states;

I become joyful due to drawing close to all buddhas;
I become joyful due to departing far from the grounds of the com-

mon person;
I become joyful due to drawing near to the grounds of wisdom;41

I become joyful due to eternally cutting off any vulnerability to 
entering the wretched destinies;

I become joyful due to serving as a place of refuge for all beings;
I become joyful due to seeing all the tathāgatas;
I become joyful due to being born into the domain of the buddhas;
I become joyful due to becoming of the same nature as all bod-

hisattvas;
And I become joyful due to leaving behind the fear of all circum-

stances that would cause hair-raising terror.
Why is it that, once this bodhisattva has gained the Ground of 
Joyfulness, he abandons all forms of fearfulness? In particular, they 
are:

The fear of failing to survive;
The fear of a bad reputation;
The fear of death;
The fear of rebirth in the wretched destinies;
And the fear of the awesomeness of great assemblies.42
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He succeeds in forever leaving behind all such forms of fearfulness. 
And why is this? It is because this bodhisattva has abandoned any 
perception of a self. Thus he does not even cherish his own body. 
How much the less might he cherish any provisions or valuables it 
happens to possess. As a consequence, he is entirely free of any fear 
of failing to survive.

He does not hope for or seek out offerings from others. Rather, 
he devotes himself solely to providing for and making gifts to all 
beings. Consequently he has no fear of a bad reputation.

Because he has abandoned the view that conceives the existence 
of a self and because he does not perceive any existence of a self, he 
is therefore entirely free of any fear of death.

He realizes that once he dies, he will definitely not be reborn 
apart from the buddhas and the bodhisattvas. Consequently he is 
entirely free of any fear of falling into the wretched destinies.

He thinks, “That to which I aspire is without equal anywhere in 
the world. How much the less might there be anything superior to 
it?” Consequently, he is entirely free of any fear of the awesomeness 
of great assemblies.

Thus it is that the bodhisattva leaves far behind all such circum-
stances that might otherwise cause fear and hair-raising terror.

Son of the Buddha, this bodhisattva takes the great compassion 
as foremost. He is possessed of a vast aspiring resolve that no one 
could obstruct or destroy. Thus he redoubles his diligent cultivation 
of all roots of goodness, thereby achieving complete success in his 
aims, in particular doing so:

Through making faith predominant;
Through pure faith;43

Through the purity of his resolute faith;44

Through the resolute decisiveness of his faith;
Through bringing forth compassionate pity;
Through perfecting the great kindness;
Through remaining free of any tendency to become weary or 

withdraw from his efforts;
Through being adorned with a sense of shame and dread of blame;
Through perfecting mental pliancy;
Through respectfully according with and venerating the bud-

dhas’ teaching dharmas;
Through insatiably cultivating and accumulating roots of good-

ness day and night;
Through drawing near to good spiritual guides;
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Through always cherishing and delighting in the Dharma;
Through insatiably pursuing extensive learning;
Through engaging in right contemplative investigation accordant 

with the Dharma he has learned;
Through ensuring that his mind remains free of dependent 

attachments;
Through not indulging any attachment to receiving offerings, 

becoming renowned, or receiving expressions of reverence 
from others;

Through not seeking for any life-supporting material possessions;
Through tirelessly bringing forth jewel-like resolve;45

Through seeking to reach the ground of all-knowledge;
Through seeking to gain the Tathāgata’s powers, fearlessnesses, 

and dharmas exclusive to the buddhas;
Through seeking proficiency in the pāramitās and the other dhar-

mas assisting realization of the path;
Through abandoning all flattery and deceptiveness;
Through being able to practice in accordance with what has been 

taught;
Through always maintaining adherence to truthful speech;
Through never defiling the house of the tathāgatas;
Through never relinquishing the moral precepts of the bodhisat-

tvas;
Through bringing forth a resolve to gain all-knowledge that is as 

unshakable as the king of mountains;
Through never relinquishing his endeavors in service to anyone 

in the world while still perfecting the world-transcending path;
Through insatiably accumulating those dharmas that comprise 

the factors assisting realization of bodhi;
And through always striving to gain ever more superior realiza-

tion of the most supremely excellent path.
Son of the Buddha, the bodhisattva who completely develops such 
dharmas for purification of the grounds as these thereby becomes 
one who abides securely on the bodhisattva’s Ground of Joyfulness.

Son of the Buddha, the bodhisattva who dwells on this Ground 
of Joyfulness is able to completely institute just such great vows 
entailing just such great heroic courage and just such great effective 
action. Specifically, they are:46

He brings forth a vast, pure, and resolute understanding through 
which he makes a vow to reverently present gifts of every form of 
offering to all buddhas without exception. His implementation 
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of this vow is as vast as the Dharma realm and as extensive 
as empty space as it continues on incessantly until the end of 
future time and throughout all kalpas.

He also makes a great vow in which he vows to take on all bud-
dhas’ turning of the Dharma wheel, vows to take on [the real-
ization of] all buddhas’ bodhi, vows to protect all buddha’s 
teaching, and vows to preserve all buddhas’ Dharma. His 
implementation of this vow is as vast as the Dharma realm and 
as extensive as empty space as it continues on incessantly until 
the end of future time and throughout all kalpas.

He also makes a great vow in which he vows that, in all worlds, 
when the buddhas come forth into the world, descend from the 
Tuṣita Heaven Palace, enter the womb, abide in the womb, first 
take birth, leave behind the home life, achieve realization of the 
path, proclaim the Dharma, and finally enter nirvāṇa, in every 
instance, he will go forth to visit them, will draw close to them 
and make offerings to them, will serve them as a leader within 
their congregations, will take on the practice of right Dharma, 
and will proceed then to simultaneously turn the Dharma 
wheel in all places. His implementation of this vow is as vast as 
the Dharma realm and as extensive as empty space as it contin-
ues on incessantly until the end of future time and throughout 
all kalpas.

He also makes a great vow in which he vows to explain in accor-
dance with their reality all of the bodhisattva practices, so vast, 
so immeasurable, indestructible, unalloyed in their purity, and 
inclusive of all the pāramitās, vows to explain the purifying 
cultivation of the grounds, their general characteristics, their 
specific characteristics, their common characteristics, their dif-
ferentiating characteristics, the characteristics conducing to 
success in them, and the characteristics leading to ruination, 
vowing too to teach these matters to everyone, thus influencing 
them thereby to take on these practices and bring forth increas-
ing resolve. His implementation of this vow is as vast as the 
Dharma realm and as extensive as empty space as it continues 
on incessantly until the end of future time and throughout all 
kalpas.

He also makes a great vow in which he vows: “I will teach all 
realms of beings in a manner influencing them to enter into 
the Dharma of the Buddha, influencing them to eternally cut 
off coursing in any of the destinies of worldly rebirth, and 
influencing them to become established in the path to the cog-
nition of all-knowledge,47 teaching all of them, whether they 
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be possessed of form or formless, whether they be possessed 
of perception, free of perception, or abiding in a state of nei-
ther perception nor non-perception, whether they be egg-born, 
womb-born, moisture-born, or transformationally born, teach-
ing all of them, no matter how they are connected to the triple 
world, no matter in which of the six destinies of rebirth they 
abide, and no matter in which place they have taken birth, 
teaching all beings possessed of name-and-form, teaching all 
such classes of beings as these.” His implementation of this vow 
is as vast as the Dharma realm and as extensive as empty space 
as it continues on incessantly until the end of future time and 
throughout all kalpas.

He also makes a great vow in which he vows to directly know and 
perceive with utterly clear cognition all worlds in all their vast-
ness and countless varieties, including the coarse, the subtle, 
the disordered, the inverted, and the upright, knowing them 
all, whether in entering them, coursing along within them, 
or emerging from them,48 knowing them in their countlessly 
many different sorts of variations throughout the ten directions 
that are analogous [in their mutual relationship] to the net-like 
curtain of Indra. His implementation of this vow is as vast as 
the Dharma realm and as extensive as empty space as it contin-
ues on incessantly until the end of future time and throughout 
all kalpas.

He also makes a great vow in which he resolves to bring about 
the complete purification of all the measurelessly many bud-
dha lands wherein all lands enter a single land, a single land 
enters all lands, and they are all adorned with many radiant 
phenomena, wherein they all become filled with measurelessly 
many wise beings49 who have left behind all afflictions and 
perfected the path of purification, and wherein he everywhere 
enters the vast realms of all buddhas, accords with the mental 
dispositions of beings, and thus appears for them in a manner 
that causes them all to be pleased. His implementation of this 
vow is as vast as the Dharma realm and as extensive as empty 
space as it continues on incessantly until the end of future time 
and throughout all kalpas.

He also makes a great vow in which he vows to unite with all other 
bodhisattvas in practices with a single determined aim, doing 
so in a manner that remains free of enmity or jealousy, proceed-
ing therein with the accumulation of all forms of roots of good-
ness, treating all bodhisattvas with universally equal regard 
and a singular objective basis for affinity, always gathering 

Kalavinka.Org & Kalavinkapress.Org / Copyright (c) 2022 by Bhikshu Dharmamitra. 
All Rights Reserved. Please do not alter files or post elsewhere on the Internet. 



Chapter 26 — The Ten Grounds 891

together with them and never allowing there to develop any 
mutual estrangement, doing so with a freely exercised ability 
to manifest all sorts of different buddha bodies, being able by 
resort to the capacities of his own mind to know all the domains, 
awesome powers, and wisdom50 of all tathāgatas, being able thus 
to gain realization of the irreversible psychic powers through 
which one freely roams throughout all worlds, manifesting his 
physical presence in all of their assemblies, everywhere enter-
ing into all of stations of rebirth, perfecting the inconceivable 
Great Vehicle, cultivating the practices of the bodhisattvas. His 
implementation of this vow is as vast as the Dharma realm and 
as extensive as empty space as it continues on incessantly until 
the end of future time and throughout all kalpas.

He also makes a great vow in which he vows to take up the irre-
versible turning of the wheel, to course in the bodhisattva prac-
tices, to cultivate the refinement of physical, verbal, and mental 
karmic actions, to never neglect his endeavors in these matters, 
vowing too that, if anyone sees him, even if only momentarily, 
then he will thereby become bound for definite success in the 
Buddha’s Dharma, vows that, if anyone hears his voice, even 
if only momentarily, then he will thereby become bound to 
gain genuine wisdom,51 vows that, if one merely brings forth 
thoughts of pure faith, then he will thereby become bound to 
eternally cut off the afflictions, vows that he will succeed in 
becoming like a personification of the great king of medicine 
trees, that he will become like a personification of a wish-ful-
filling jewel, and vowing that he will cultivate all of the bod-
hisattva practices. His implementation of this vow is as vast as 
the Dharma realm and as extensive as empty space as it contin-
ues on incessantly until the end of future time and throughout 
all kalpas.

He also makes a great vow in which he vows that he will gain real-
ization of anuttara-samyak-saṃbodhi in all worlds, that he will not 
abandon even any of those places manifesting within the tip of 
a hair, that he will appear even in all those places manifesting 
within the tip of a hair the actions of taking on human birth, 
leaving behind the home life, arriving at the bodhimaṇḍa, real-
izing the right enlightenment, turning the wheel of Dharma, 
and entering nirvāṇa, that he will acquire the Buddha’s realms 
of awareness and powers of great wisdom,52 that even in every 
successive instant, adapting to the minds of every being, he will 
manifest for them the realization of buddhahood and cause 
them to succeed in achieving quiescent cessation themselves, 
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that he will, through a single saṃbodhi, gain the realization of 
all dharma realms as characterized by identity with nirvāṇa, 
that, employing a single voice in the proclamation of Dharma, 
he will be able to cause the minds of all beings to become joy-
ful, that, even though he manifests the appearance of entering 
the great nirvāṇa, he will still never cut off his coursing in the 
practices of the bodhisattva, that he will reveal the grounds of 
great wisdom53 and the establishment of all dharmas, and that, 
in accomplishing this, he will employ the superknowledges 
associated with the cognition of dharmas, the superknowl-
edges associated with the foundations of spiritual power, the 
conjuration-like superknowledges, and sovereignly master-
ful transformations that fill up the entire Dharma realm. His 
implementation of this vow is as vast as the Dharma realm and 
as extensive as empty space as it continues on incessantly until 
the end of future time and throughout all kalpas.

Son of the Buddha, the bodhisattva dwelling on this Ground of 
Joyfulness is able to bring forth such great vows, great heroic cour-
age, and great effective action. Taking these ten vow gateways as 
foremost, he brings about the complete fulfillment of a hundred 
myriads of asaṃkhyeyas of great vows.

Son of the Buddha, these great vows are able to achieve their 
perfect completion on the basis of ten propositions on the ending [of 
various phenomena]. What then are those ten? They are:

The end of the realms of beings;
The end of worlds;
The end of the realms of empty space;
The end of the Dharma realm;
The end of the realm of nirvāṇa;
The end of the realms where the buddhas come forth and appear;
The end of the realm of the Tathāgata’s knowledge;
The end of the realm of objects of mind;
The end of the realms of objective circumstances penetrated by 

the Buddha’s cognition;
And the end of the realms of permutations of worlds, permuta-

tions of dharmas, and permutations of knowledge.
[Accordingly, he vows that]:

If the realms of beings come to an end, only then might my vows 
finally come to an end. If the worlds come to an end, and so forth 
on up to, if the realms of the permutations of worlds, permuta-
tions of dharmas, and permutations of knowledge come to an end, 
only then might my vows finally come to an end.
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However, because the realms of beings cannot possibly ever 
come to an end, and so forth on up to because the realms of the 
permutations of worlds, permutations of dharmas, and permuta-
tions of knowledge cannot possibly ever come to an end, therefore 
the roots of goodness associated with these great vows of mine 
will never have an end.

Son of the Buddha, once the bodhisattva has made such vows as 
these, he then succeeds in acquiring:54

The beneficent mind;
The gentle mind;
The adaptive mind;
The serene mind;
The subdued mind;
The quiescent mind;
The humble mind;
The harmoniously smooth mind;
The unmoving mind;
And the unsullied mind.

He thereby succeeds in becoming one possessed of pure faith and 
possessed of the functional uses of faith, whereby he is able:55

To have faith in the original practices entered by the tathāgatas;
To have faith in the perfectibility of the pāramitās;
To have faith in the entry into the supreme grounds;
To have faith in the perfectibility of the powers;
To have faith in the complete fulfillment of the fearlessnesses;
To have faith in the production and development of the indomi-

table dharmas exclusive to the buddhas;
To have faith in the inconceivable Dharma of the buddhas;
To have faith in the generation of the Buddha’s realm transcendent 

of either any middle or extremes;
To have faith in the entry into the Buddha’s measureless domain;
And to have faith in the perfectibility of the resultant fruition.

To speak of the essentials, he has faith in all bodhisattva practices 
and the other related factors up to and including the Tathāgata’s 
grounds of knowledge, proclamations, and powers.

Son of the Buddha, this bodhisattva has these additional 
thoughts:

The right Dharma of the buddhas is characterized by:
Such extreme profundity;
Such serenity;
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Such quiescence;
Such emptiness;
Such signlessness;
Such wishlessness;
Such nondefilement;
Such measurelessness;
And such vastness.56

And yet common people:
Allow their minds to fall into wrong views;
Become covered over and blinded by ignorance;
Erect the lofty banner of arrogance;
Enter the net of craving;
Travel into the dense forest of flattery and deception and 

become unable to escape on their own;
Involve their minds in miserliness and jealousy, fail to relin-

quish them, and thus constantly create the causes and con-
ditions conducing to rebirth in the various destinies;

Increase both day and night their accumulation of every sort 
of karmic activity based on greed, hatred, and delusion;

So set the wind of their anger and animosity blowing upon 
the flames of the mind’s consciousness that they blaze 
incessantly.

Become such that whatever karmic actions they engage in 
are reflections of the inverted views;57

And become such that the flood of desire, the flood of 
becoming, the flood of ignorance, and the flood of views58 
continuously generate seeds associated with the mind and 
mental consciousness in the field of the three realms of 
existence that in turn grow forth the sprouts of suffering.

Specifically, this occurs as follows:
[The aggregates of] name-and-form59 arise conjointly and 

inextricably.
This name-and-form develops and then produces the village 

of the six sense bases.60

In their corresponding pairings, these in turn produce con-
tact.

As a result of the occurrence of contact, feelings then arise.
Because of feelings, there then follows the arising of craving.
Due to the growth of craving, there then occurs the genera-

tion of grasping.
Because of an increase in grasping, there then occurs the 

generation of becoming.
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Because of becoming, there then follow birth, aging, death, 
worry, sorrow, suffering, and the afflictions.

It is in this manner that beings generate and proliferate a mass of 
suffering. In every case, everything therein is empty. Thus, absent 
the existence of any self or anything belonging to a self, there is 
no knowing, no awareness, nothing done, and nothing under-
gone. Thus these matters are all comparable to shrubs, trees, or a 
stone wall and are also comparable to mere reflected images. Still, 
beings remain unaware and unknowing of these circumstances.

On observing all beings in this circumstance wherein they are 
unable to escape from such a mass of suffering, the bodhisattva 
straightaway brings forth wisdom in association with the great 
compassion and then has this additional thought: “I should rescue 
and pull forth all these beings and see to their being placed in a cir-
cumstance of ultimate happiness.” He therefore immediately brings 
forth radiant wisdom in association with the great kindness.

Son of the Buddha, when, in accordance with just such great 
compassion and great kindness as this, the bodhisattva-mahāsattva 
avails himself of deep and profound resolve and dwells on the first 
ground, he becomes free of any selfish cherishing for anything at 
all, pursues realization of the Buddha’s great knowledge, and cul-
tivates the great relinquishing through which he is able to bestow 
whatever he possesses as a gift. This includes his wealth, grain, the 
contents of his storehouses and granaries, gold, silver, maṇi jew-
els, true pearls, lapis lazuli, conch shells, jade, coral and other such 
things, precious jewels, necklaces, bodily adornments, elephants, 
horses, carriages, servants and workers, cities and villages, parks, 
forests, viewing terraces, wives, consorts, sons, daughters, members 
of his inner and outer retinue, and all other sorts of precious jewels 
and means of amusement. He is willing to also give even his head, 
eyes, hands, feet, blood, flesh, bones, marrow, and any other parts 
of his own body, bestowing all of these things without any self-
ish cherishing, and bestowing all these things in quest of the vast 
wisdom61 of all buddhas. This is what constitutes the perfection of 
relinquishing carried out by the bodhisattva dwelling on the first 
ground.

Son of the Buddha, because of this mind of great giving imbued 
with kindness and compassion, the bodhisattva redoubles his quest 
to acquire every form of worldly and world-transcending beneficial 
means through which to facilitate the enactment of his aspiration 
to rescue and protect all beings. Through his tirelessness in this, he 
comes to perfect the tireless mind.
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Having acquired the tireless mind, his mind then becomes 
entirely free of timidity with respect to pursuing the investigation 
of all scriptures and treatises. Because he is free of timidity in that 
regard, he then straightaway succeeds in acquiring the knowledge 
contained within all scriptures and treatises. Having acquired this 
knowledge, he is then well able to assess how he should and should 
not proceed in relating to all of the beings of superior, middling, 
and inferior capacities, adapting to what is appropriate for them, 
adapting to what suits their strengths, and adapting to whatever 
they are habitually accustomed to.

Due to proceeding in this manner, the bodhisattva succeeds 
in developing worldly wisdom. Having developed worldly wis-
dom, he then becomes aware of what constitutes correct timeliness 
and correct measure in those actions. Then, graced with a sense 
of shame and dread of blame, he diligently cultivates the path of 
simultaneously benefiting himself and benefiting others. Thus it is 
that he perfects the state of being graced by a sense of shame and 
dread of blame. As he engages in these practices, he diligently cul-
tivates irreversible renunciation62 and thus develops the power of 
enduring fortitude. Having developed the power of enduring forti-
tude, he then becomes diligent in making offerings to all buddhas 
and becomes able to practice in accord with the teaching dharmas 
proclaimed by the Buddha.

Son of the Buddha, thus it is that the bodhisattva perfects the ten 
dharmas employed in purifying the grounds, namely:63

Faith;
Compassion;
Kindness;
Renunciation;
Indefatigability;
Knowledge of the sutras and treatises;
Thorough comprehension of worldly dharmas;
A sense of shame and dread of blame;
The power of enduring fortitude;
The making of offerings to the buddhas while cultivating in accor-

dance with the teachings.64

Son of the Buddha, having come to dwell on this Ground of 
Joyfulness, the bodhisattva, due to the power of his great vows, 
then becomes able to see many buddhas. That is to say that he 
becomes able to see many hundreds of buddhas, many thousands 
of buddhas, many hundreds of thousands of buddhas, many koṭis 
of buddhas, many hundreds of koṭis of buddhas, many thousands 
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of koṭis of buddhas, many hundreds of thousands of koṭis of bud-
dhas, many koṭis of nayutas of buddhas, many hundreds of koṭis of 
nayutas of buddhas, many thousands of koṭis of nayutas of buddhas, 
or many hundreds of thousands of koṭis of nayutas of buddhas, all 
of whom he reverently venerates with a magnanimous mind and 
resolute intentions as he serves them and makes offerings to them 
of robes, food and drink, bedding, medicines, and every sort of life-
sustaining benefaction, all of which he offers up as gifts while also 
making offerings to all of the many members of the Sangha. He 
then dedicates all of the roots of goodness thereby created to the 
realization of the unsurpassable bodhi.

Son of the Buddha, on account of making offerings to the bud-
dhas, this bodhisattva acquires the dharmas by which one brings 
about the maturation of beings. Employing the first two of the 
means of attraction, namely “giving” and “pleasing words,” he 
draws forth beings. As for the remaining two means of attraction,65 
he only employs them in a manner commensurate with his powers 
of resolute faith, for his practice of them has not yet reached a state 
of consummate skillfulness.

Among the ten pāramitās, this bodhisattva becomes especially 
superior in his practice of dāna pāramitā. It is not, however, that he 
does not cultivate the remaining pāramitās at all. Rather, he simply 
accords them an amount of emphasis corresponding to his own 
strengths and to what is fitting.66

This bodhisattva, in accordance with whatever he is diligently 
cultivating, whether it be making offerings to buddhas or teaching 
beings, in every case does so through cultivating the grounds-puri-
fying dharmas. He dedicates all of the associated roots of goodness 
to the acquisition of the ground of all-knowledge. As he does so, 
they become ever more radiant, pure, and pliant to the point that he 
becomes freely able to put them to use however he wishes.

Son of the Buddha, this circumstance is analogous to that of a 
goldsmith who, especially well-skilled in the refinement of gold, 
introduces it into the fire again and again, with the result that it 
shines ever more brightly, becomes ever more pure, and becomes 
ever more pliant to the point that, once this process is completed, he 
can then freely put it to use however he wishes.

The bodhisattva is just like this. His making of offerings to the 
buddhas and his teaching of beings is in every case done in the 
service of cultivating the dharmas employed in purification of the 
grounds. All of the roots of goodness thereby developed are dedi-
cated to reaching the ground of all-knowledge. As he proceeds with 
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this cultivation, they become ever more brightly shining, pure, and 
pliant to the point where he becomes freely able to put them to use.
Son of the Buddha, the bodhisattva-mahāsattva who dwells on the 
first ground should set forth searching questions in the presence of 
the buddhas, the bodhisattvas, and his good spiritual guides, insa-
tiably requesting from them clarification of this ground’s charac-
teristic aspects and acquired fruits, doing so wishing to completely 
develop this ground’s dharmas.

So too should he set forth searching questions in the presence 
of the buddhas, the bodhisattvas, and his good spiritual guides, 
insatiably requesting from them clarification regarding the second 
ground’s characteristic aspects and acquired fruits, doing so wish-
ing to completely develop that ground’s dharmas.

So too should he set forth searching questions insatiably request-
ing clarification of the characteristic aspects and acquired fruits 
associated with the third, fourth, fifth, sixth, seventh, eighth, ninth, 
and tenth grounds, doing so wishing to completely develop those 
grounds’ dharmas.

This bodhisattva then:
Thoroughly knows the obstacles encountered on the grounds as 

well as the means for countering them;
Thoroughly knows the means of achieving success or falling into 

ruination on the grounds;
Thoroughly knows the characteristic aspects and fruits associated 

with the grounds;
Thoroughly knows the attainment and cultivation of the grounds;
Thoroughly knows the grounds’ purification of dharmas;
Thoroughly knows the progression in the successively adopted 

practices used in advancing from ground to ground;
Thoroughly knows with respect to each successive ground what 

is and is not the correct station;
Thoroughly knows with respect to each successive ground the 

type of especially superior knowledge associated with it;
Thoroughly knows with respect to each successive ground the 

means by which to prevent retreating from it;
And thoroughly knows how to bring about the purifying cultiva-

tion of all of the bodhisattva grounds on through to the point of 
progression into the ground of the Tathāgata.

Son of the Buddha, in this way, the bodhisattva thoroughly knows 
the characteristic features of the grounds beginning with the first 
ground, knows how one takes up the practices and carries them 

Kalavinka.Org & Kalavinkapress.Org / Copyright (c) 2022 by Bhikshu Dharmamitra. 
All Rights Reserved. Please do not alter files or post elsewhere on the Internet. 



Chapter 26 — The Ten Grounds 899

forward without interruption in this manner until one finally enters 
the tenth ground, continuing on in this without any instance of the 
practice being cut off. It is on account of the light associated with the 
knowledge of the grounds that he succeeds in developing the light 
of the Tathāgata’s wisdom.67

Son of the Buddha, this circumstance is analogous to that of a 
leader of merchants who comes to know well the means employed 
when wishing to lead a group of merchants going off to some great 
city. Before embarking, he must first ask about the roads to be taken, 
inquiring about their fine qualities and their faulty aspects while 
also inquiring about the places where one might stop along the 
way, inquiring also as to whether the threats to security one might 
encounter along the way are surmountable or not. After doing this, 
he prepares the provisions to be used on the road and does all that 
one should do in preparing to embark.

Son of the Buddha, even though that great leader of merchants 
has not yet set foot on the road to be taken, he is nonetheless able 
to know all of the circumstances that might threaten their security 
along the path. He is skilled in applying his wisdom68 in assessment 
and observation, in preparing whatever they will need, in ensuring 
that they will not run short of anything, and in safely leading the 
entire band of merchants all along the way until they reach that 
great city, doing so in a manner whereby he himself as well as that 
group of men will all be able to avoid encountering disastrous cir-
cumstances.

Son of the Buddha, so too it is with the bodhisattva in his acting 
like a leader of merchants. Even as he dwells on the first ground, 
he comes to know well the obstacles encountered on the grounds 
as well as the means for countering them. He comes to well know 
everything else as well, all the way on through to his knowing of 
the purifying cultivation of all of the bodhisattva grounds and the 
subsequent progression on forth into the ground of the Tathāgata. 
Having accomplished this, he next prepares the provisions of merit 
and knowledge with which he will be able to lead all beings through 
the hazardous and difficult regions within the vast wilderness of 
saṃsāra’s births and deaths so that they succeed in safely reaching 
the city of all-knowledge, all the while leading them along so nei-
ther he himself nor those beings are forced to go through calami-
tous and difficult circumstances.

Therefore, the bodhisattva should never slacken in his diligent 
cultivation of the most especially superior purifying karmic deeds 
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on all the grounds on through to the point where he enters the 
ground of the Tathāgata’s knowledge.

Son of the Buddha, this has been a summary discussion of the 
bodhisattva-mahāsattva’s entry into the gateway of the first bod-
hisattva ground. Were one to present an extensive discussion of 
this, that would involve an incalculable and boundless number of 
hundreds of thousands of asaṃkhyeyas of differentiating factors.

Son of the Buddha, the bodhisattva-mahāsattva dwelling on the 
first ground often becomes a monarch reigning over the continent 
of Jambudvīpa who is a member of the aristocratic nobility that, 
acting with sovereign freedom, is able to draw forth beings through 
great giving. He is skilled in doing away with beings’ filth of miser-
liness as he always practices endless great giving.

Even while pursuing the practices of giving, pleasing words, 
beneficial actions, and joint endeavors, in all these works that he 
carries out:

He never departs from mindfulness of the Buddha;
He never departs from mindfulness of the Dharma;
He never departs from mindfulness of the Sangha;
He never departs from mindfulness of the bodhisattvas engaged 

in the same practices;
He never departs from mindfulness of the bodhisattva conduct;
He never departs from mindfulness of the pāramitās;
He never departs from mindfulness of the grounds;
He never departs from mindfulness of the powers;
He never departs from mindfulness of the fearlessnesses;
He never departs from mindfulness of the dharmas exclusive to 

the Buddha;
And so forth until we come to his never departing from mindful-

ness of his quest to achieve complete fulfillment of the knowl-
edge of all modes and the cognition of all-knowledge.

He also has this thought: “I should become one who serves these 
beings as a leader, as one who is supreme, as one who is most espe-
cially supreme, as one who is marvelous, as one who is most subtly 
marvelous, as one who is excellent, as one who is unexcelled, as 
one who is a guide, as one who is a general, one who is a supreme 
leader,” and so forth until we come to “as one who relies on the cog-
nition of all-knowledge.”

If this bodhisattva wishes to relinquish the home life and take 
up the diligent practice of vigor in the Dharma of the Buddha, then 
he will be able to relinquish the household, his wife and children, 
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and the five desires, and then rely on the teaching of the Tathāgata 
in his abandonment of the household and in his study of the path.

Having left behind the home life, if he diligently applies himself 
in the cultivation of vigor, in but a single moment:

He will be able to acquire a hundred samādhis, see a hundred 
buddhas, and know a hundred buddhas’ spiritual powers;

He will be able to cause tremors in a hundred buddha worlds;
He will be able to travel across a hundred buddha worlds;
He will be able to illuminate a hundred buddha worlds;
He will be able to teach the beings in a hundred buddha worlds;
He will be able to remain for one hundred kalpas;
He will be able to know events occurring throughout a hundred 

kalpas of the past and future;
He will be able to enter a hundred Dharma gateways;
He will be able to manifest a hundred bodies;
And he will be able to manifest a hundred bodhisattvas to serve 

as the retinue for each and every one of those bodies.
Then, if he resorts to the power of the especially supreme vows of 
the bodhisattva, he will become freely able to bring forth manifes-
tations beyond this number, such that one would never be able to 
count them even in a period of a hundred kalpas, a thousand kal-
pas, or a hundred thousand kalpas.

At that time, Vajragarbha Bodhisattva, wishing to once again pro-
claim his meaning, thereupon spoke these verses:

If someone accumulates the many sorts of good deeds,
perfects the hundred sorts of dharmas of purification,
makes offerings to those most honored among devas and men,
accords with the path of kindness and compassion,
possesses the most extremely vast sort of resolute faith,
and possesses resolve and delight that are pristinely pure,
then, for the sake of seeking the wisdom69 of the Buddha,
he brings forth this unexcelled resolve.
In order to pursue the purification of all-knowledge, the powers,
and the fearlessnesses,
to achieve the perfection of all dharmas of the Buddha, and
to draws in and rescue the many sorts of beings,
And in order to acquire the great kindness and compassion,
set turning the wheel of the supreme Dharma,
and adorn and purify buddha lands,
he brings forth this utterly supreme resolve.
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In order, in a single moment, to know the three periods of time,
and still be free of discriminations about them,
in order, in all of the various eras, each different,
to manifest his presence within the world,
and, to state it briefly, in order to seek
all of the buddhas’ supreme meritorious qualities,
he brings forth the vast resolve
equal in its scope to the realm of empty space.
Taking compassion as foremost and wisdom as primary,
adopting skillful means accordant with them,
being possessed of resolute faith and purified intentions,
availing himself of the Tathagata’s measureless powers,
directly manifesting unimpeded knowledge,
bringing forth spontaneous understanding not reliant on others, and
gaining fulfillment herein that achieves parity with the Tathāgata,
he brings forth this most supreme resolve.
When a son of the Buddha first brings forth
such a marvelous jewel-like resolve as this,
he then steps beyond the position of the common person
and enters into the station in which the Buddha courses.
He is thus born into the family of the tathāgatas,
into that clan lineage utterly free of flaws, and
becomes one bound to become the equal of the buddhas
who will definitely realize the unexcelled enlightenment.
As soon as he brings forth such a resolve as this,
he straightaway succeeds in entering the first ground
and develops determination and delight as unshakable
as the great king of the mountains.
He experiences abundant joy, abundant cherishing delight,
and abundant pure-minded faith as well,
marshals a great and heroically brave resolve,
and avails himself of celebratory and exhilarated thought.
He abandons disputatiousness,
harmful behavior, and hatred,
and becomes humble, respectful, and straightforward in character
while also skillfully guarding the sense faculties.
Regarding those who are matchless in rescuing the world
and all of their many varieties of wisdom,70

he reflects: “This is the station that I am bound to realize,”
and, in bringing them to mind, he is filled with joy.
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On first gaining entry into the first ground,
he straightaway oversteps five types of fearfulness:
failure to survive, death, ill repute,
the wretched destinies, and the awesome virtue of assemblies.
It is because they have no covetous attachment to a self
or to anything belonging to a self
that these sons of the Buddha
abandon all forms of fearfulness.
They always practice great kindness and sympathy
and constantly possess faith and reverence.
Replete in a sense of shame, a dread of blame, and the qualities,
they strive day and night to increase in good dharmas.
They delight in the genuine benefit conferred by the Dharma,
and are not fond of indulgence in the desires.
They contemplate the Dharma that they have learned
and leave far behind actions involving grasping and attachment.
They do not covet offerings or support,
only delight in the bodhi of the Buddha,
single-mindedly seek to acquire the Buddha’s knowledge,
and focus intently on maintaining undistracted mindfulness.
They cultivate the pāramitās
and abandon flattery, falseness, and deception.
They cultivate in accordance with what has been proclaimed,
and establish themselves in truthful speech.
They refrain from defiling the house of the buddhas,
never relinquish the moral precepts of the bodhisattva,
do not delight in any sort of worldly matters,
and always benefit the world.
They are insatiable in the cultivation of what is good,
and strive ever more to reach increasingly superior paths.
In this manner, they are fond of and delight in dharmas
associated with meritorious qualities and whatever is meaningful.
They constantly raise up the resolve of their great vows,
vow to go and see the buddhas,
vow to guard and sustain all buddhas’ Dharma, and
vow to gather and preserve the Great Rishi’s teachings on the path.
They always bring forth vows such as these,
vowing to cultivate the most supreme practices.
They vow to bring all sorts of beings to maturation,
vow to carry forth the purification of the buddha lands,
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vow to bring it about that, all buddha lands
shall become completely filled with sons of the Buddha,
vow that they shall maintain the same singular resolve as theirs,
vow that, whatever actions one does shall not have been in vain,
and vow that, even in those places within the tip of every hair,
they will, at once, manifest the realization of right enlightenment.
They make such great vows as these
that are measurelessly vast and boundless in their reach.
They declare: “If there were an end to empty space or beings,
an end to the Dharma realm or nirvāṇa,
an end to the worlds or the appearance of buddhas in the world,
an end to the buddhas’ knowledge or to objects of mind,
an end to the realms entered by a tathāgata’s knowledge
or to the three permutations [of worlds, dharmas, and knowledge]—
If all of these phenomena were to somehow come to an end,
my vows might then begin to come to an end.
But, just as all of those have no point at which they would end,
so too it is with these vows that I have made.”
Thus it is that they bring forth great vows
with minds that are gentle, subdued, and adaptive.
Through their ability to maintain faith in the Buddha’s qualities
and contemplate the realms of beings,
they realize their circumstances arise due to causes and conditions,
and then let flourish their kindly and mindful resolve,
wherein they reflect thus: “Suffering beings of this sort
are such as I should now rescue and liberate.”
For the sake of these beings,
they then carry out the many different types of giving,
relinquishing the royal throne and jewels as well as
other possessions, including elephants, horses, and carriages,
their heads, eyes, hands, and feet,
even to the point of giving their entire body, its blood and its flesh.
They are able to relinquish absolutely everything
while still remaining free of any distress or regret in this.
They strive to study the many different scriptures
with minds tireless in this pursuit.
They skillfully comprehend their meaning and import,
and are able to adapt to the world in implementing their practices.
They grace themselves with a sense of shame and dread of blame
and become ever more solid in their cultivation.
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They make offerings to countless buddhas,
doing so with respect and profound veneration.
Thus it is that they are always devoted to cultivation,
carrying it forward tirelessly, both day and night.
Their roots of goodness become ever more bright and pure
just as with true gold when it is refined in fire.
The bodhisattva dwelling herein
engages in the purifying cultivation of the ten grounds
and remains free of obstacles in all endeavors he pursues,
bringing them to completion without interruption.
In this, he is like a great leader of merchants
who, for the sake of benefiting an entire group of traders,
inquires about and learns the road’s hazardous and easy conditions,
thus ensuring safe arrival at some great city.
The bodhisattva abiding on the first ground
should also be known as just like this.
Bringing heroic bravery to bear, he remains unimpeded
as he advances all the way to the tenth ground.
When he abides on this first ground,
he may become a monarch possessed of great meritorious qualities
who employs the Dharma in teaching beings
and uses the mind of kindness to refrain from inflicting injury
as he unites and leads the residents of Jambudvīpa
in a way that there are none not reached by his transformative acts.
Thus they are all caused to abide in that great relinquishing
through which they perfect the Buddha’s wisdom.71

Then, wishing to pursue the most supreme of paths,
he relinquishes his position on the royal throne.
He becomes able in taking up the Buddha’s teachings
to diligently pursue their cultivation with such heroic bravery
that he then succeeds in acquiring a hundred samādhis,
in seeing a hundred buddhas,
and in causing tremors throughout a hundred worlds.
His radiantly illuminating practices are also of this sort.
Thus he teaches the beings in a hundred lands,
enters a hundred gateways into the Dharma,
knows the events occurring for a hundred kalpas,
manifests a hundred bodies therein,
and manifests a hundred bodhisattvas
to serve in each of their retinues.
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If he avails himself of his sovereign mastery over the power of vows,
he may extend his capacities beyond this to incalculable numbers.
I have provided here a summary description
of but a minor measure of this ground’s meanings.
If one wished to comprehensively distinguish them all,
he could never finish it even in a koṭi of kalpas.
The supreme path of the bodhisattva
benefits all of the many types of beings.
I have hereby now concluded the explanation of
such dharmas of the first ground as these. 
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The Second Ground
The Stainlessness Ground

As the bodhisattvas listened to this description
of this especially superior and sublime ground,
their minds became entirely purified
and they were all filled with joy.
All of them then rose from their seats,
ascended upward, stood in empty space,
scattered the most marvelous blossoms everywhere,
and then simultaneously uttered praises together, saying:
“It is good indeed, Vajragarbha Bodhisattva,
that the greatly wise and fearless one
has so well described this ground
and the dharmas practiced by the bodhisattva.”
Then, Liberation Moon Bodhisattva,
knowing that the minds of those in the assembly were pure
and knowing they would delight in hearing of the second ground
and all of its characteristic aspects of practice,
straightaway made a request of Vajragarbha Bodhisattva, saying:
“O You of Great Wisdom, we pray you will continue to expound,
for these sons of the Buddha would all delight in hearing
about the second of these grounds on which one may dwell.”

At that time, Vajragarbha Bodhisattva informed Liberation Moon 
Bodhisattva, saying:

Son of the Buddha, the bodhisattva-mahāsattva who has already 
cultivated the first ground and then wishes to enter the second 
ground should bring forth ten types of resolute intentions.72 What 
then are these ten? They are as follows:73

The resolute intention to be upright and straightforward;
The resolute intention to be gentle;
The resolute intention to be capable;
The resolute intention to be subdued;
The resolute intention to be serene;
The resolute intention to be thoroughly good;
The resolute intention to be unmixed [in moral purity];
The resolute intention to be unattached;
The resolute intention to be broadly inclusive;
And resolute intention to be magnanimous.
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It is because of these ten types of resolute intentions that the bod-
hisattva succeeds in entering the second ground, the Ground of 
Stainlessness.

Son of the Buddha, the bodhisattva dwelling on the Ground of 
Stainlessness has naturally abandoned all killing of beings. He does 
not collect knives or staves, does not harbor feelings of animosity, 
is possessed of a sense of shame and dread of blame, is entirely 
complete in his humanity and consideration for others, and always 
brings forth thoughts of beneficial and kindly mindfulness for all 
beings including anything at all that is possessed of a life. This bod-
hisattva does not even produce evil thoughts envisioning his inflict-
ing distress upon other beings, how much the less could it happen 
that he might, having formed the conception of the existence of a 
being, then proceed with deliberate intent to kill it.

He naturally refrains from stealing. As regards his own pos-
sessions and wealth, the bodhisattva is always easily satisfied. He 
feels kindness and consideration for others and so does not wish to 
appropriate what is theirs. If something belongs to someone else, he 
regards it as their property and hence never even thinks of stealing 
it. Hence, he will not take even a blade of grass or a leaf that has not 
been given. How much the less might he take anything else that 
serves to sustain another’s life.

He naturally refrains from sexual misconduct. The bodhisattva 
is satisfied with his own wife and hence does not seek after the 
wives of others. As for the wives or consorts of others, women under 
the protection of others, female relatives, women whose marriage 
has already been arranged, and those who are under the protection 
of the Dharma, he does not even produce any thoughts defiled by 
desire, how much the less would he actually engage in any such 
action, and how much the less might he engage in behaviors involv-
ing a wrong physical orifice.

He naturally refrains from false speech. The bodhisattva always 
practices truthful speech, genuine speech, and timely speech, and, 
even in dreams, does not countenance speech aimed at conceal-
ment. He does not even generate any thought of wishing to com-
mit such actions, how much the less might he commit a deliberate 
transgression.

He naturally refrains from divisive speech. The bodhisattva has 
no thought inclined toward instigating divisions between other 
beings, and has no thought to do harm to others. He does not report 
the words of this person to that one with the intention of breaking 
up that person’s relationship with him, nor does he report to this 
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person the words of that one with the intention of breaking up this 
person’s relationship with him.

He does not cause the breaking apart of those who have not yet 
broken apart and, in the case of those who have already broken 
apart, he does not act in a way which might increase that schism. 
He does not rejoice in divisions that occur between others, does not 
delight in divisions between others, does not utter any speech that 
might create divisions between others, and does not pass on to any-
one any talk that might create divisions between others, regardless 
of whether or not those reports might be truthful.

He naturally refrains from harsh speech such as poisonous and 
injurious speech, coarse and ferocious speech, speech inflicting 
suffering on others whether as direct statements or indirect state-
ments, speech inciting hatred, vulgar speech, base speech, speech 
that no one would enjoy hearing, displeasing speech, angry speech, 
speech that makes others feel as if burned by fire, speech generat-
ing animosity, aggravating speech, speech one cannot appreciate, 
speech in which one can find no happiness, speech that may bring 
harm to either oneself or others, or any other such forms of speech, 
all of which one should abandon.

He always engages in soothingly smooth speech, pliant speech, 
pleasing speech, speech that may inspire happiness in the hearer, 
speech that one would be happy to hear, speech that delights the 
hearer, speech that skillfully enters others’ minds, refined and prin-
cipled speech, speech loved by the many, speech that many would 
find pleasing, and speech tending to cause an upwelling of delight 
in body and mind.

He naturally refrains from frivolous speech. The bodhisattva 
always delights in thoughtful and reasoned speech, timely speech, 
genuine speech, meaningful speech, Dharma speech, speech accor-
dant with principle, skillfully subdued speech, and speech that 
accords with the right time, is always rooted in careful reflection, 
and is definite in its clarity. This bodhisattva, even in humorous 
speech, still always imbues it with thoughtfulness. How much the 
less would he deliberately indulge scattered and chaotically con-
fused speech.

He naturally abstains from covetousness. The bodhisattva does 
not generate covetous thought, wishfulness, or craving to pos-
sess any of the wealth or possessions of others or anything others 
depend upon as a resource.

He naturally abandons ill will. The bodhisattva constantly 
brings forth kind thoughts, beneficial thoughts, pitying thoughts, 
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joyful thoughts, harmoniously smooth thoughts, and inclusively 
accepting thoughts toward all beings. He has eternally relinquished 
ill will, animosity, injuriousness, and behavior intending to vex or 
torment others. Rather, he always engages in thoughtful and agree-
ably adaptive actions while also being motivated toward humanity, 
kindness, helpfulness, and the desire to serve the benefit of others.

He also abandons wrong views. The bodhisattva abides in the 
path of what is right. Thus he does not practice divination and does 
not seize on wrongly conceived rules for one’s conduct. His men-
tal perspective is correct, straightforward, and free of motivations 
toward deceptiveness or flattery. He brings forth and maintains 
resolute and definite faith in the Buddha, in the Dharma, and in the 
Sangha.

Son of the Buddha, it is in this manner that the bodhisattva-
mahāsattva always and uninterruptedly guards and maintains his 
practice of the ten courses of good karmic action.
He also has this thought:

Of all of the beings who descend into the wretched destinies, there 
are none who do not accomplish this by resort to the ten types of 
unwholesome karmic actions. Consequently, I should cultivate 
right conduct myself while also encouraging this in others in a 
manner that causes them to cultivate right conduct as well. Why 
does one proceed in this way? It is because, if one were to remain 
incapable of cultivating right conduct oneself while attempting to 
cause others to cultivate it, it would be impossible to succeed in 
this.

Son of the Buddha, this bodhisattva-mahāsattva also has this 
thought:

The ten courses of unwholesome karmic action constitute the 
causes of rebirth in the hells, among animals, and among hungry 
ghosts, whereas the ten courses of good karmic action constitute 
the causes for rebirth among humans and devas and the other 
rebirth stations on up to the station at the peak of existence.

Additionally, among these superior classes of those who 
adhere to the ten courses of good karmic action, there are those 
who rely on wisdom in cultivating them. Among them, there are 
those who, due to narrow and inferior resolve, due to fear of the 
three realms of existence, due to deficiency in the great compas-
sion, and due to having achieved their understanding based on 
hearing the spoken teachings of others, they then achieve success 
in the śrāvaka-disciple vehicle.
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Also, among these superior classes of those who adhere the 
ten courses of good karmic action, there are those whose culti-
vation is pure and who achieve self-awakening not derived from 
the teachings of others, but who, because of inadequacy in the 
great compassion and skillful means, and because they succeed 
in awakening through understanding the extremely profound 
dharma of causes and conditions, they then achieve success in the 
pratyekabuddha vehicle.

Then again, among these superior classes of those who adhere 
to the ten courses of good karmic action, there are those whose 
cultivation is pure, and who, because their minds are immeasur-
ably vast, because they are complete in their development of com-
passion and pity, because their practice is subsumed within skill-
ful means, because they have brought forth great vows, because 
they have not forsaken beings, because they strive to acquire the 
great knowledge of the buddhas, and because they carry out 
the purifying cultivation of the bodhisattva grounds, they then 
achieve success in the vast practices of the bodhisattva.

Furthermore, these who are most superior among those who 
are superior in the practice of the ten courses of good karmic 
action—because they purify the knowledge of all modes and so 
forth on up to the point of gaining realization of the ten powers 
and the four fearlessnesses, they therefore succeed in perfecting 
all dharmas of the Buddha.

Therefore I should now engage in the equal practice of all ten 
of these good deeds and should cause them all to become per-
fectly purified.

The bodhisattva should train in just such skillful means as these. 
Son of the Buddha, this bodhisattva-mahāsattva also has this 
thought:

The highest level of transgression in the ten courses of unwhole-
some karmic action constitutes the causal basis for rebirth in 
the hells. A middling level of such transgression constitutes the 
causal basis for rebirth as an animal. The lowest level constitutes 
the causal basis for rebirth as a hungry ghost.

Among these, the karmic offense of killing is able to cause 
beings to descend into the hell realms, animal realms, and hun-
gry ghost realms. If they then achieve a human rebirth, they reap 
two types of retribution: First, a short life span. Second, extensive 
illness.

The karmic offense of stealing also causes beings to descend 
into the three wretched destinies. If they then achieve a human 
rebirth, they reap two types of retribution: First, poverty. Second, 
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if they acquire any wealth, it is jointly held by others, thus pre-
venting its independent use.

The karmic offense of sexual misconduct also causes beings 
to descend into the three wretched destinies. If they then achieve 
a human rebirth, they reap two types of retribution: First, their 
spouse is not virtuous. Second, they do not acquire a retinue 
responsive to their wishes.

The karmic offense of false speech also causes beings to 
descend into the three wretched destinies. If they then achieve a 
human rebirth, they reap two types of retribution: First, they are 
often slandered by others. Second, they are deceived by others.

The karmic offense of divisive speech also causes beings to 
descend into the three wretched destinies. If they then achieve 
a human rebirth, they reap two types of retribution: First, their 
retinue is fraught with mutually estranging divisions. Second, the 
members of their family and clan are corrupt and evil.

The karmic offense of harsh speech also causes beings to 
descend into the three wretched destinies. If they then achieve a 
human rebirth, they reap two types of retribution: First, they are 
always subjected to unpleasant sounds. Second, their conversa-
tion is characterized by abundant disputation.

The karmic offense of frivolous speech also causes beings to 
descend into the three wretched destinies. If they then achieve a 
human rebirth, they reap two types of retribution: First, nobody 
accepts their pronouncements. Second, their pronouncements fail 
to be clearly understood.

The karmic offense of covetousness also causes beings to 
descend into the three wretched destinies. If they then achieve 
a human rebirth, they reap two types of retribution: First, their 
minds are never satisfied. Second, they are extensively afflicted 
by insatiable desires.

The karmic offense of ill will also causes beings to descend 
into the three wretched destinies. If they then achieve a human 
rebirth, they reap two types of retribution: First, they are always 
subjected to others’ criticism of their shortcomings. Second, they 
are constantly subjected to injurious torment by others.

The karmic offense of holding wrong views also causes beings 
to descend into the three wretched destinies. If they then achieve 
a human rebirth, they reap two types of retribution: First, they are 
always reborn into a household ruled by wrong views. Second, 
their own minds tend toward flattery and deviousness.

Son of the Buddha, the ten courses of unwholesome karmic action 
are able to generate such an aggregation of measurelessly and 
boundlessly many immense sufferings as these.
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Consequently, the bodhisattva reflects thus: “I must entirely 
abandon the ten courses of unwholesome karmic action and instead 
take the ten courses of good karmic action as the gardens of the 
Dharma wherein I am delighted to abide, dwelling there myself 
while also encouraging others so that they too are caused to dwell 
therein.”

Son of the Buddha, with regard to all beings, this bodhisattva-
mahāsattva also brings forth:74

A mind resolved to serve their benefit;
A mind wishing to bring them peace and happiness;
A kind mind;
A compassionate mind;
An empathetically pitying mind;
A mind motivated to draw them forth;
A protective mind;
A mind that sees them as like oneself;
A mind that regards them as like teachers;
And a mind that regards them as like great teaching masters.

He reflects thus:
These beings are so pitiable. They have fallen into wrong views, 
into perverse knowledge, into perverse inclinations, and into the 
entangling thicket of the unwholesome courses of karmic action. 
I should cause them to abide in right views and practice the genu-
ine path.

He also thinks:
All beings differentiate “other” as opposed to “self” and thus 
engage in mutually destructive actions, disputatiousness, and 
hatred that blazes incessantly. I should cause them to abide in the 
unsurpassable great kindness.

He also reflects thus:
All beings are inclined toward insatiable covetousness and thus 
only seek to obtain wealth and self-benefit even to the point that 
they pursue wrong livelihoods to sustain their lives. I should 
cause them to abide in the dharma of right livelihood character-
ized by pure actions of body, speech, and mind.

He also thinks:
All beings always follow along with the three poisons and the 
many different varieties of afflictions and, on account of that, they 
are as if ablaze. They fail to understand this and fail to bring forth 
the determination to seek the essential means to escape their cir-
cumstances. I should cause them to extinguish that great blaze 
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fed by all of their afflictions and to then become securely estab-
lished in the station of nirvāṇa’s clarity and coolness.

He also reflects:
Because the vision of all beings has been covered over by the deep 
darkness of delusion and the thick cataracts of false views, they 
have therefore strayed into a dark and dense thicket. Having lost 
the shining light of wisdom, they travel along on dangerous paths 
in a vast wilderness and bring forth all manner of wrong views. 
I should cause them to acquire the unimpeded purified wisdom 
eye with which they can know the true character of all dharmas in 
a manner not dependent upon the instruction of others.

He also thinks:
All beings abide on the hazardous road of cyclic births and deaths 
wherein they are bound to fall into the hell realms, the animal 
realms, and the realms of the hungry ghosts. They enter the net-
trap of wrong views, become confused in the dense forest of delu-
sions, and thus follow along with erroneous paths and pursue 
practices influenced by the inverted views. In this, they are like 
blind people with no guide. What is not a path of escape, they 
take to be a path of escape. They enter into Māra’s realm, fall in 
with bands of evil thieves, follow the thoughts of Māra, and leave 
far behind the intentions of the Buddha. I should pull them out of 
these hazardous difficulties and cause them to abide in the fear-
less city of all-knowledge.

He also reflects:
All of these beings have become submerged in the waves of the 
great floods. They have been swept up by the flood of desire, the 
flood of existence, the flood of ignorance, and the flood of views 
and thus have become caught in the whirling currents of cyclic 
existence wherein they are tossed about and turned around in the 
river of craving as they are carried along in its racing rapids and 
bounding turbulence, finding no leisure in which to ponder their 
plight.

They are relentlessly driven along by desire-ridden thoughts, 
by thoughts motivated by hatred, and by thoughts intent on harm-
ing others. The rākṣasa of the view imputing the existence of a true 
self in association with one’s body75 seizes them and carries them 
off to dwell eternally within the dense forest of desire wherein 
they develop a deep defiling attachment for whatever they desire. 
They abide on the high plateau of arrogance and take up residence 
in the village of the six sense bases wherein they have no one well 
able to come to their rescue and no one who is able to liberate 
them.
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I should bring forth the mind of great compassion for them, 
should employ roots of goodness as means of rescuing them, 
should thus prevent their encountering calamitous disasters, and 
should thus assist their abandonment of defilement, their abiding 
in quiescent stillness, and their coming to dwell on the jeweled 
isle of all-knowledge.

He also thinks:
All beings abide in the prison of worldly existence in which they 
are subjected to so much anguishing affliction. They always 
embrace love and hate and produce worries and fears for them-
selves. They are bound by the heavy shackles of desire, are cov-
ered over and obstructed by the dense forest of ignorance, and are 
stranded within the three realms of existence from which no one 
can escape on their own. I should cause them to abandon forever 
the three realms of existence so that they may come to dwell in the 
great nirvāṇa that is free of all obstacles.

He also reflects thus:
All beings are attached to the existence of a self and do not seek 
to escape from their residence within the cave of the aggregates. 
In their reliance upon the empty village of the six sense bases, 
they engage in actions influenced by the four inverted views, are 
assailed and tormented by the toxic serpents of the four great ele-
ments, are subjected to death and injury at the hands of the hostile 
insurgents of the five aggregates, and thus consequently undergo 
immeasurably great suffering. I should cause them to take up resi-
dence in the most extremely superior station in which they are 
free of all attachments, namely, in the unexcelled nirvāṇa where 
all obstacles have been entirely destroyed.

He also has this thought:
The minds of all beings are inferior and mean. They do not prac-
tice the most superior path, the path of all-knowledge. Although 
they might wish to make their escape, even then, they only delight 
in the vehicles of the śrāvaka disciples and the pratyekabuddhas. I 
must cause them to dwell in the Buddha’s vast Dharma and vast 
wisdom.

Son of the Buddha, through his guarding and upholding of the 
moral precepts, the bodhisattva becomes well able to achieve 
growth in the mind of kindness and the mind of compassion.

Son of the Buddha, because of the power of his vows, the 
bodhisattva-mahāsattva who abides on the Ground of Stainlessness 
becomes able to see many buddhas. That is to say that he is able to 
see many hundreds of buddhas, many thousands of buddhas, many 
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hundreds of thousands of buddhas, many koṭis of buddhas, many 
hundreds of koṭis of buddhas, many thousands of koṭis of buddhas, 
many hundreds of thousands of koṭis of buddhas, and so forth in 
this manner on up to his being able to see even many hundreds of 
thousands of koṭis of nayutas of buddhas.

Wherever the buddhas dwell, by resort to his vast resolve and 
resolute intentions, he acts with reverence and extreme veneration 
in serving and making offerings to them of robes, food and drink, 
bedding, medicines, and every form of life-supporting benefaction, 
all of which he offers up as gifts while also making offerings to their 
entire assembly of Sangha members. He then dedicates the roots of 
goodness associated with this to the realization of anuttara-samyak-
saṃbodhi.

In addition, in the presence of all buddhas, bringing forth a 
mind of profound veneration, he undertakes the cultivation of the 
dharma of the ten courses of good karmic action, persisting in what 
he has undertaken all the way to the point of reaching the realiza-
tion of bodhi, never in all that time neglecting or failing in such 
practice.

Because, for countless hundreds of thousands of koṭis of nayu-
tas of kalpas, this bodhisattva has abandoned miserliness and any 
defilement arising from breaking the moral precepts, he achieves 
consummate purity in giving and the observance of the moral pre-
cepts. This is just as when one places real gold together with kāsīsa76 
and subjects it to standard refining processes, whereupon the gold 
leaves behind all impurities and becomes ever more radiant. So 
too it is in the case of this bodhisattva dwelling on the Ground of 
Stainlessness who, for countless hundreds of thousands of koṭis of 
nayutas of kalpas, in order to abandon miserliness and any defile-
ment that would arise from breaking moral precepts, has prac-
ticed giving and upheld the moral precepts and has thus thereby 
achieved a state of consummate purity.

Son of the Buddha, among the four means of attraction, this bod-
hisattva focuses more strongly on “pleasing words” and, among the 
ten pāramitās, he focuses more strongly on upholding the moral pre-
cepts. It is not that he does not practice the others. Rather, he sim-
ply accords them an amount of emphasis corresponding to his own 
strengths and to what is fitting.

Son of the Buddha, this has been a summary discussion of the 
essentials of the bodhisattva-mahāsattva’s second ground, the 
Ground of Stainlessness.

The bodhisattva abiding on this ground often becomes a wheel-
turning sage king who serves as a great Dharma sovereign possessed 
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of an abundance of the seven precious things and sovereign pow-
ers through which he is able to cause beings to do away with their 
miserliness and precept-breaking defilements. He employs skillful 
means to cause them to abide securely in the ten courses of good 
karmic action. He serves as a great benefactor to all, endlessly sup-
plying provisions to everyone.

In his practice of giving, pleasing words, beneficial actions, and 
joint endeavors, and in all other such works as these, he never departs 
from mindfulness of the Buddha, never departs from mindfulness 
of the Dharma, never departs from mindfulness of the Sangha, and 
so forth until we come to his never departing from mindfulness of 
his quest to achieve complete fulfillment of the knowledge of all 
modes and the cognition of all-knowledge.

He also has this thought: “I should become one who serves these 
beings as a leader, as one who is supreme, as one who is most espe-
cially supreme, as one who is marvelous, as one who is most subtly 
marvelous, as one who is excellent, as one who is unexcelled,” and 
so forth until we come to “as one who relies on the cognition of all-
knowledge.”

If this bodhisattva wishes to relinquish the home life and take 
up the diligent practice of vigor in the Dharma of the Buddha, then 
he will be able to relinquish the household, his wife and children, 
and the five desires, and having abandoned the home life, if he 
diligently applies himself in the practice of vigor, in but a single 
moment, he will acquire a thousand samādhis, will be able to see 
a thousand buddhas, will know the spiritual powers exercised by 
a thousand buddhas, will be able to cause tremors in a thousand 
world systems, and so forth until we come to his becoming able to 
manifest a thousand bodies and able to manifest a thousand bod-
hisattvas to serve in the retinue of each and every one of those bod-
ies.

If he resorts to the power of the especially supreme vows of the 
bodhisattva, he will become freely able to bring forth a number of 
manifestations beyond even this such that one would never be able 
to count them even in a period of a hundred kalpas, a thousand 
kalpas, and so forth on up to a hundred thousand koṭis of nayutas 
of kalpas.

At that time, Vajragarbha Bodhisattva, wishing to again proclaim his 
meaning, thereupon spoke these verses:

The straightforward mind, the gentle mind, the capable mind,
the subdued mind, the serene mind, the mind of pure goodness,
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the swift exits from saṃsāra, the broadly inclusive and great minds—
By employing these ten minds, one enters the second ground.77

Abiding herein, one perfects the qualities of the moral precepts,
departs far from killing, refrains from vexing or harming others,
and also abandons stealing as well as sexual misconduct and
speech that is either false, harsh, divisive, or meaningless.
He does not covet wealth, always feels kindness and pity,
walks the right path with a straight mind, has no flattery or falseness,
abandons treachery, casts off arrogance, is utterly subdued and pliant,
accords with the teachings in practice, and refrains from negligence.
One thinks, “The many sufferings endured in the hells, as animals,
and as hungry ghosts who, burning, spew forth fierce flames—
All of these are caused by karmic offenses.
I must abandon them and instead abide in the true Dharma.
Freely gaining rebirth among humans according to one’s intentions,
and so on, up to dhyāna samādhi bliss in peak-of-existence heavens,
and the paths of pratyekabuddha, śrāvaka, and buddha vehicles—
All are gained with the ten good karmic actions as their cause.”
One contemplates in this manner and thus refrains from negligence,
upholds pure precepts oneself, instructs others in guarding them,
and also, observing the many sufferings undergone by beings,
one thus ever increases the mind of great compassion.
“Foolish common people of faulty knowledge and wrong
understanding ever harbor hatred and engage in many disputes.
The objects of their covetousness never bring them satisfaction.
I should cause them to rid themselves of these three poisons.
“They are enveloped and blanketed by stupidity’s great darkness,
fall into the net of wrong views on extremely hazardous paths,
and are trapped by adversaries in the cage of birth and death.
I should cause them to utterly defeat Māra’s marauders.
“Swept away by the four floods, their minds become submerged.
They endure incalculable suffering as if burning in the three realms.
They conceive of the aggregates as a house in which a self abides.
Wishing to liberate them, I must diligently cultivate the path.
“Where they might seek escape, their minds being inferior and mean,
they have cast aside the Buddha’s supremely excellent wisdom.
I wish to cause them to abide in the Great Vehicle
and bring forth diligent and tireless vigor in this.”
The bodhisattva abiding herein accumulates meritorious qualities,
sees countless buddhas, presents offerings to them all,
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and refines goodness to even greater brilliance for koṭis of kalpas
as if employing a fine elixir in refining real gold.
A son of the Buddha dwelling herein becomes a wheel-turning king
everywhere teaching beings to practice the ten good karmic deeds
while also cultivating all of the other good dharmas
in order to perfect the ten powers and rescue those in the world.
If he wishes to relinquish the royal throne, wealth, and jewels,
he thereupon abandons home life, accords with Buddha’s teachings,
is valiant and energetic in diligence, and in a single moment,
acquires a thousand samādhis and sees a thousand buddhas.
The bodhisattva abiding on this ground is able to manifest
all the many different powers of the superknowledges,
and, through power of vows, his capabilities extend even beyond this
as, in countless ways, he freely liberates the many classes of beings.
As for these most supreme practices of the bodhisattva cultivated by
one who bestows benefit on everyone in the world,
all such meritorious qualities found on the second ground as these
have hereby been expounded on for the sake of the Buddha’s sons. 
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The Third Ground
The Shining Light Ground

Of those sons of the Buddha hearing of this ground’s practices
and of the inconceivable realms of the bodhisattva,
none failed to be moved to thoughts of reverence and delight.
Then, from the midst of space, they scattered blossoms as offerings.
Uttering praises, they said, “It is good indeed, Great Mountain King,
that, with compassionate mind, you think of beings with pity.
You have so well described the dharmas of moral virtue of the wise
as well as the practices and characteristics of the second ground.
The sublime practices of these bodhisattvas,
true, real, free of irregularities, and unvarying—
Wishing to benefit the many classes of beings,
you have thus expounded upon their supreme purity.
You to whom all humans and devas make offerings here,
we pray you will now expound on the third ground for their sakes
and hope you will entirely explain in accordance with their states
the Dharma-accordant works of the wise.
All of the Great Rishi’s dharmas of giving, moral virtue,
patience, vigor, dhyāna, and wisdom,
as well as the path of skillful means, kindness, and compassion—
All these pure practices of the Buddha—please explain them all.”
At that time, Liberation Moon repeated their request, saying:
“O fearless and greatly eminent master, Vajragarbha—
Please explain the manner of one’s progression into the third ground
and all qualities of those there with pliant and harmonious minds.”

At that time, Vajragarbha Bodhisattva informed Liberation Moon 
Bodhisattva, saying:

Son of the Buddha, the bodhisattva who has already accomplished 
the purification of the second ground and then wishes to enter the 
third ground should bring forth ten types of resolute intentions.78 
What then are these ten? They are:79

The resolute intention set on purity;
The resolute intention set on stable abiding;
The resolute intention set on renunciation;
The resolute intention set on abandoning desire;
The resolute intention set on irreversibility;
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The resolute intention set on solidity;
The resolute intention set on flourishing brilliance;
The resolute intention set on heroic bravery;
The resolute intention set on being broadly inclusive;
And the resolute intention set on magnanimity.

The bodhisattva employs these ten types of resolute intentions to 
acquire entry into the third ground.

Son of the Buddha, after the bodhisattva-mahāsattva comes to 
abide on the third ground, he contemplates all conditioned dhar-
mas in accordance with their true character, that is to say, they are 
characterized by:

Impermanence;
Suffering;
Impurity;
Instability;
Certainty of ruination;
Inability to long endure;
Production and destruction in each succeeding kṣaṇa;
Not coming forth from the past;
Not proceeding on to the future;
And not abiding in the present.

He also contemplates these dharmas:
As affording no protection;
As devoid of any refuge;
As accompanied by worry, sorrow, and anguish;
As bound up with love and hate;
As proliferating worry and sorrow;
As involving ceaseless accumulation;
As ablaze with the fire of desire, hatred, and stupidity that blaze 

on incessantly;
As enveloped by the many sorts of calamities;
As increasing day and night;
And as like magical conjurations in their unreality.

Having observed this, he doubly increases his renunciation of 
all conditioned things and progresses toward the wisdom of the 
Buddha. He perceives the wisdom of the Buddha:80

As inconceivable;
As unequaled;
As measureless;
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As rarely encountered;
As unalloyed in its purity;
As beyond anguish;
As beyond worries;
As reaching all the way to the city of fearlessness;
As irreversible;
And as able to rescue countless beings beset with suffering and 

difficulty.
Once the bodhisattva has in this way observed the immeasurable 
benefit of the Tathāgata’s wisdom and has likewise observed the 
countless faults and calamitous qualities of all that is conditioned, 
he then brings forth ten types of sympathetic mental intentions81 
toward all beings. What then are these ten? They are:82

He brings forth sympathetic mental intentions on observing that 
beings abide in solitude with no one upon whom they can 
depend;

He brings forth sympathetic mental intentions on observing that 
beings are poverty-stricken and destitute;

He brings forth sympathetic mental intentions on observing that 
beings are engulfed in the flames of the three poisons;

He brings forth sympathetic mental intentions on observing that 
beings are confined in the prison of the states of existence;

He brings forth sympathetic mental intentions on observing that 
beings are constantly covered over and obstructed by the dense 
forest of afflictions;

He brings forth sympathetic mental intentions on observing that 
beings are not skilled in contemplative thought;

He brings forth sympathetic mental intentions on observing that 
beings have no desire for good dharmas;

He brings forth sympathetic mental intentions on observing that 
beings have lost the buddhas’ Dharma;

He brings forth sympathetic mental intentions on observing that 
beings flow along in the stream of cyclic births and deaths;

And he brings forth sympathetic mental intentions on observing 
that beings have lost the means of achieving liberation.

These are the ten.
Having thus observed the immeasurable suffering and anguish 

of the realms of beings’ existence, the bodhisattva brings forth great 
vigor and thinks:83

I should rescue these beings;
I should liberate them;
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I should establish them in purity;
I should take them on across;
I should see that they become situated in a place of goodness;
I should cause them to abide securely;
I should cause them to be filled with joy;
I should cause them to acquire knowledge and vision;
I should cause them to become well trained;
And I should cause them to reach nirvāṇa.

Having thus renounced all conditioned things, having thus become 
sympathetically mindful of all beings, having understood the 
supreme benefits of the cognition of all-knowledge, and wishing 
to rely on the Tathāgata’s wisdom in rescuing beings, the bodhisat-
tva reflects thus: “In this circumstance where all these beings have 
fallen into the great suffering of the afflictions, with what skillful 
means might I be able to extricate and rescue them so that they are 
caused to abide in the ultimate bliss of nirvāṇa?”

He then thinks:
If one wishes to liberate beings and enable them to abide in 
nirvāṇa, this is inseparable from the unimpeded knowledge of 
liberation. The unimpeded knowledge of liberation is inseparable 
from awakening to all dharmas as they really are. The awakening 
to all dharmas as they really are is inseparable from the light of 
the practice wisdom that cognizes the nonexistence of action and 
nonproduction. The light of the practice wisdom that is cognizant 
of the nonexistence of action and nonproduction84 is in turn insep-
arable from dhyāna meditation’s skillful and definitive knowledge 
arising from contemplative investigation. Dhyāna meditation’s 
skillful and definitive knowledge arising from contemplative 
investigation is in turn inseparable from skillful extensive learn-
ing.

Having contemplated and utterly realized this, the bodhisattva 
redoubles his diligent striving to cultivate right Dharma to the point 
that, day and night, he only wishes:85

To hear the Dharma;
To rejoice in the Dharma;
To delight in the Dharma;
To rely upon the Dharma;
To follow the Dharma;
To comprehend the Dharma;
To comply with the Dharma;
To arrive in the Dharma;
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To abide in the Dharma;
And to practice the Dharma.

As in this way he diligently pursues his quest to acquire the Dharma 
of the Buddha, the bodhisattva retains no miserly cherishing for 
any precious possessions or wealth, for he does not perceive that 
there is any such thing that is worthy of being esteemed as rare. 
Rather, it is only the person who is able to explain the Buddha’s 
Dharma that he conceives of as but rarely encountered.

Consequently, for the sake of his quest to acquire the Dharma of 
the Buddha, the bodhisattva is able to give away all his inward and 
outward wealth. There is no expression of reverence he would be 
unable to carry out, no form of pride he would be unable to relin-
quish, no form of service he would be unable to perform, and no 
form of intensely bitter suffering he would be unable to endure. 
If he were to be able to hear but a single sentence of Dharma he 
has never heard before, he would be filled with immense joy more 
abundant than what he would experience on receiving an entire 
great trichiliocosm full of precious jewels.

Were he to be able to hear but a single stanza of right Dharma 
he has not heard before, he would be filled with immense joy even 
more abundant than that experienced on acquiring the position of 
a wheel-turning sage king. Were he to succeed in acquiring but a 
single stanza of Dharma he had not heard before through which 
he might be able to purify his cultivation of the bodhisattva con-
duct, he would regard that as superior to ascending to the station of 
Indra or Brahmā where he might be able to abide in that manner for 
countless hundreds of thousands of kalpas.

Were someone to tell him: “I possess a single sentence of the 
Dharma spoken by the Buddha through which you will be able to 
purify your cultivation of the bodhisattva conduct, but I will only 
give it to you if you will now be able to plunge into a huge fire pit in 
which you will undergo the most extreme suffering,” the bodhisat-
tva would reflect in this way:

If I were able to purify the cultivation of the bodhisattva conduct 
by acquiring this one stanza of Dharma spoken by the Buddha, 
then, even if an entire great trichiliocosm were filled with a great 
conflagration, I would still wish to throw my body down into it 
from the height of the Brahma Heaven in order to be able to per-
sonally acquire it. How much the less might it be that I would be 
unable to enter some small fire pit in order to acquire it? Hence, 
for the sake of seeking the Dharma of the Buddha, I should now 
even be willing to undergo all the many sufferings of the hells. 
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How much the less might I be unwilling to undergo any of the 
relatively minor sufferings encountered in the human realm?

In his practice of vigor in seeking the Buddha’s Dharma, the bod-
hisattva brings forth just such diligence as this. He then implements 
the practice of contemplation and cultivation in accordance with 
whatsoever Dharma he has learned.

Having been able to hear the Dharma, this bodhisattva then 
focuses his mind and takes up peaceful dwelling in a secluded 
place, thinking, “It is only through cultivating in accordance with 
what has been taught that one then acquires the Buddha’s Dharma. 
Achieving purification in these matters is not something one can 
accomplish solely through the spoken word.”

Sons of the Buddha, when this bodhisattva comes to dwell on this 
Ground of Shining Light, he straightaway separates himself from 
desire and from evil and unwholesome dharmas. Still possessed of 
both ideation and mental discursion, he experiences the joy and the 
bliss arising from separation and abides in the first dhyāna.

Extinguishing both ideation and mental discursion, achieving 
inward purity, and anchoring the mind in a single place, he becomes 
free of ideation and free of mental discursion, experiences the joy 
and bliss generated through meditative concentration, and abides 
in the second dhyāna.

Separating himself from joy, abiding in equanimity, possessed of 
mindfulness and right knowing awareness, experiencing physical 
feeling of which the āryas are able to state that one is able to main-
tain equanimity toward it, and possessed of mindfulness while 
experiencing such bliss, he abides in the third dhyāna.

Cutting off bliss, having earlier already done away with suffer-
ing, having extinguished joy and sorrow, experiencing neither suf-
fering nor bliss, and maintaining equanimity and mindfulness that 
are pure, he abides in the fourth dhyāna.

He transcends all perceptions of physical form, extinguishes 
all perceptions of [sensory] impingement, does not attend to any 
perceptions of diversity, enters a state characterized by boundless 
space, and thus then abides in the station of boundless space.

He entirely transcends the station of boundless space, enters 
a state characterized by boundless consciousness, and thus then 
abides in the station of boundless consciousness.

He entirely transcends the station of boundless consciousness, 
enters a state characterized by nothing whatsoever, and thus then 
abides in the station of nothing whatsoever.
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He entirely transcends the station of nothing whatsoever and 
thus then abides in the station of neither perception nor nonpercep-
tion.

Because he accords with the Dharma, he carries forth his prac-
tice without having anything to which he retains a pleasure-based 
attachment.

Son of the Buddha, this bodhisattva’s mind pursues the cultiva-
tion of kindness to the point that it becomes vast, immeasurable, 
non-dual, free of enmity, free of any opposition, unimpeded, free 
of affliction, universally pervading everywhere throughout the 
Dharma realm and the realm of empty space, and extending uni-
versally to all worlds. His abiding in compassion, in sympathetic 
joy, and in equanimity are also just like this.

Son of the Buddha, this bodhisattva acquires the power of mea-
sureless spiritual superknowledges by which:

He is able to cause the entire great earth to tremor;
He is able to create many bodies from a single body and is able to 

make those many bodies become a single body, either making 
them hidden or making them visible;

He is able to pass unimpededly through the obstructions of rock, 
walls, and mountains just as if moving through empty space;

He is able to travel through empty space while remaining in full 
lotus position, just like a flying bird;

He is able to enter into the earth as if it were water;
He is able to walk on water as if it were the earth;
He is able to emit smoke and flames like a great bonfire;
He is also able to rain down water like a great cloud;
He also possesses that great and awesome power by which he is 

able to reach up with his hand and stroke the sun and the moon 
where they reside in space;

And he is able to freely transport his person wherever he pleases, 
even up to the Brahma World.

This bodhisattva possesses the heavenly ear that is purified and 
surpasses the human ear. Thus he is able to entirely hear all of the 
sounds of both humans and devas, whether they be near or far. He 
is also able even to entirely hear all of the sounds emitted by mos-
quitoes, gnats, and the various sorts of flies.

Employing the knowledge of others’ thoughts, this bodhisat-
tva knows in accordance with reality the thoughts of other beings. 
Specifically, when they have thoughts of desire, he knows in accor-
dance with reality that they have thoughts of desire and when they 
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have abandoned thoughts of desire, he knows in accordance with 
reality that they have abandoned thoughts of desire. In all cases, he 
knows in accordance with reality when they have:

Thoughts of hatred or thoughts that have abandoned hatred;
Deluded thoughts or thoughts that have abandoned delusion;
Thoughts beset with afflictions or thoughts that are free of afflic-

tions;
Thoughts that are small in scope or thoughts that are vast in scope;
Great thoughts or immeasurable thoughts;
Thoughts that are general in nature or thoughts not general in 

nature;
Scattered thoughts or thoughts that are not scattered;
Concentrated thoughts or thoughts that are not concentrated;
Liberated thoughts or unliberated thoughts;
Surpassable thoughts or unsurpassable thoughts;
Thoughts admixed with defilement or thoughts not admixed with 

defilement;
And vast thoughts or thoughts that are not vast.

So it is that the bodhisattva uses the knowledge of others’ thoughts 
to know beings’ thoughts.

This bodhisattva remembers the details of countless past lives. 
Specifically, he remembers one life, two lives, three lives, four lives, 
and so forth on up to ten lives, twenty lives, thirty lives, and so 
forth on up to a hundred lives, countless hundreds of lives, count-
less thousands of lives, and countless hundreds of thousands of 
lives. He remembers the creation phase of the kalpa, the destruc-
tion phase of the kalpa, the creation and destruction phases of the 
kalpa, and remembers countless creation and destruction phases of 
kalpas. He remembers:

I lived in such-and-such a place, was named this, was a member of 
this family, came from this caste, consumed these sorts of food and 
drink, lived a life of this length, dwelt for this amount of time, and 
experienced these sorts of suffering and happiness, after which I 
died in that place, was then reborn in such-and-such a place, after 
which I died in such-and-such a place, was then reborn in this 
place, possessed this sort of physical stature, was of this sort of 
appearance, and spoke with this sort of voice.

In this way, he entirely remembers countless details from his past.
This bodhisattva possesses the heavenly eye that is purified and 

surpasses the human eye. Thus he observes with respect to beings 
when they were born, when they died, whether they were of fine 
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physical appearance or of hideous appearance, whether they dwelt 
in the destinies associated with goodness, whether they dwelt in 
the wretched destinies, and how they moved along in accordance 
with their karmic actions.

He is able as well to observe that, if some particular being had 
created bad physical karma, bad verbal karma, and bad mental 
karma, had slandered worthies and āryas, had become completely 
possessed of wrong views and the causes and conditions of karmic 
actions associated with wrong views, when his body perished and 
his life span came to an end, he then became bound for descent into 
the wretched destinies and was reborn into the hells.

He is also able to observe that, if yet some other being had cre-
ated good physical karma, good verbal karma, and good mental 
karma, had refrained from slandering worthies and āryas, had 
become completely possessed of right views as well as the causes 
and conditions of karmic actions associated with right views, then, 
when his body perished and his life span came to an end, he then 
became bound for rebirth into the good destinies and for ascent into 
the heavens.

The bodhisattva’s heavenly eye is able to observe all of these cir-
cumstances in accordance with the way they really are.
This bodhisattva, though well able to enter and emerge from the 
dhyāna samādhis and samāpattis, nonetheless does not acquiesce 
in their power when taking rebirth, but rather only acquiesces in 
rebirth to locations conducing to his ability to achieve complete ful-
fillment of the factors leading to the realization of bodhi. In this, 
availing himself of his mind’s power of vows, he thereby achieves 
rebirth in those sorts of circumstances.

Son of the Buddha, due to the power of his vows, this bodhisat-
tva who abides on this Ground of Shining Light becomes able to 
see many buddhas. That is to say that he may see many hundreds 
of buddhas, many thousands of buddhas, many hundreds of thou-
sands of buddhas, and so forth until we come to his seeing many 
hundreds of thousands of koṭis of nayutas of buddhas, all of whom 
he reveres, venerates, and serves. He presents offerings to them of 
robes, food and drink, bedding, medicines, and all things support-
ing their lives, offering up all of these things with a vast mind and 
a deep mind. He also makes offerings of such requisites to every-
one in their sangha assemblies and then dedicates these roots of 
goodness to the realization of anuttara-samyak-saṃbodhi. He listens 
respectfully to the Dharma in the presence of the buddhas. Having 
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heard it, he retains it and cultivates it in a manner befitting his pow-
ers to do so.

This bodhisattva contemplates all dharmas as neither produced 
nor destroyed and as existing through the conjunction of causes 
and conditions.

Having first destroyed the bonds of views, the bonds of desire, 
the bonds of form, the bonds of becoming, and the bonds of igno-
rance all become ever more attenuated. Because, for countless hun-
dreds of thousands of koṭis of nayutas of kalpas, they are no longer 
accumulated, wrong desire, wrong hatred, and wrong delusion are 
all entirely cut off. All of his roots of goodness then become ever 
more radiant.

Son of the Buddha, this is analogous to skillfully refining real 
gold to the point where its weight no longer diminishes with smelt-
ing and it shines ever more brightly in its purity. So too it is with the 
bodhisattva who dwells on the Ground of Shining Light. Because 
he no longer accumulates them, wrongly generated covetousness, 
wrongly generated hatred, and wrongly generated stupidity are 
all entirely cut off and his roots of goodness then shine ever more 
brightly.

This bodhisattva’s inclination to be patient, his inclination to be 
gently harmonious, his inclination to be congenially adaptive, his 
inclination to be pleasingly sweet, his inclination to refrain from 
anger, his inclination to remain imperturbable, his inclination to 
remain unconfused, his inclination to refrain from judgments as to 
“superior” or “inferior,” his inclination to not long for expressions 
of gratitude, his inclination to repay kindnesses, his inclination to 
refrain from flattery, his inclination to refrain from deviousness, 
and his inclination to refrain from treachery—all of these become 
ever more purified.86

Among the four means of attraction, this bodhisattva focuses 
more strongly on the practice of “beneficial actions” and, among 
the ten pāramitās, he focuses more strongly on the practice of the 
patience pāramitā.87 It is not that he does not practice the others. 
Rather, he simply accords them an amount of emphasis correspond-
ing to his own strengths and to whatever is fitting.

Son of the Buddha, this is what constitutes the bodhisattva’s 
third ground, the Ground of Shining Light.

The bodhisattva dwelling on this ground often becomes a king 
of the Heaven of the Thirty-three who is able to employ skillful 
means to cause beings to abandon desire.
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In his practice of “giving,“ “pleasing words,“ “beneficial 
actions,“ and “joint endeavors“ and in all other such works as these, 
he never departs from mindfulness of the Buddha, never departs 
from mindfulness of the Dharma, never departs from mindfulness 
of the Sangha, and so forth until we come to his never departing 
from mindfulness of his quest to achieve complete fulfillment of the 
knowledge of all modes and the cognition of all-knowledge.

He also has this thought: “I should become one who serves these 
beings as a leader, as one who is supreme, as one who is most espe-
cially supreme, as one who is marvelous, as one who is most subtly 
marvelous, as one who is excellent, as one who is unexcelled,” and 
so forth until we come to “as one who relies on the cognition of all-
knowledge.”

If he becomes diligent in the practice of vigor, then, in but a sin-
gle moment, he will acquire a hundred thousand samādhis, will be 
able to see a hundred thousand buddhas, will know of the spiritual 
powers of a hundred thousand buddhas, will be able to cause trem-
ors in a hundred thousand buddha worlds, and so forth until we 
come to his manifesting a hundred thousand bodies among which 
each and every one of those bodies manifests a hundred thousand 
bodhisattvas to serve as its retinue. If he uses the power of the bod-
hisattva’s especially supreme vows, he will be freely able to bring 
forth manifestations beyond this number such that one could never 
count them all even in a hundred kalpas, a thousand kalpas, and so 
forth on up to a hundred thousand koṭis of nayutas of kalpas.

At that time, Vajragarbha Bodhisattva, wishing to again proclaim his 
meaning, thereupon spoke these verses:

The pure mind, stable abiding mind, mind of flourishing brilliance,
mind of renunciation, nondesiring mind, nonharming mind,88

the solid, valiant, broadly inclusive and magnanimous minds—
the wise resort to these in acquiring entry into the third ground.
The bodhisattva dwelling on this Ground of Shining Light
contemplates formative-factor dharmas as suffering, impermanent,
impure, bound to perish, rapidly bound to return to destruction,
as unenduring, as nonabiding, and as having no coming or going.
He contemplates conditioned dharmas as like a grave disease,
as bound up with worry, lamentation, suffering and anguish,
as constantly ablaze with the fierce fire of the three poisons
that, from beginningless time onward, has continued without cease.
He renounces the three realms, indulges no covetous attachment,
exclusively and without distraction pursues the Buddha’s knowledge,
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so difficult to fathom, difficult to conceive of, matchless,
immeasurable, boundless, and entirely free of torments.
Having observed the Buddha’s knowledge, he feels pity for beings,
abiding alone, with no one to rely on or to rescue and protect them,
burned by the blazing fire of the three poisons, ever poverty-stricken,
dwelling in the prison of existence, always experiencing sufferings,
enveloped in and covered by the afflictions, blind, with no eyes,
aspiring to the inferior and mean, having lost the Dharma jewel,
swept along in cyclic births and deaths, frightened by nirvāṇa—
he thinks, “I should rescue them, bringing forth diligent vigor in this.
I shall seek the wisdom with which to benefit beings.”
He reflects on which skillful means can cause their liberation and
realizes this is none other than the Tathāgata’s unimpeded knowledge
that itself arises from the wisdom of nonproduction.”
He reflects, “This wisdom is acquired through learning.”
Having considered it thus, he then assiduously urges himself on
so that, day and night, he listens and practices incessantly,
taking only right Dharma as what is worthy of his esteem.
Whether it be countries, cities, wealth, the various precious jewels,
his wife, children, retinue, or even the royal throne—
for the sake of Dharma, the bodhisattva, with reverential mind,
is able to relinquish all such things.
Even his head, eyes, ears, nose, tongue, and teeth,
his hands, feet, bones, marrow, heart, blood and flesh—
relinquishing even such things as these, he does not deem difficult,
but rather only esteems the hearing of Dharma as most rare.
Should someone come and tell this bodhisattva,
“Whosoever is able to throw his body into a great bonfire—
I will bestow upon you a Dharma jewel of the Buddha,”
having heard this, he would feel no trepidation at leaping into it.
He instead thinks, “Even were there a fire filling up a trichiliocosm,
I would leap down into it from the height of the Brahma World,
for, to do this in search of the Dharma is not to be seen as difficult,
how much the less might I shrink from minor human sufferings.”
Even all of the sufferings experienced in the Avīci Hells
from the time of his initial resolve until he achieves buddhahood—
he would be able to endure it all for the sake of hearing the Dharma.
How much the more would he endure all the sufferings of humans.
Having heard it, by right contemplation that accords with principle,
he gains in sequence the four dhyānas, four formless absorptions,
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four equally regarding minds,89 and five superknowledges,
yet does not acquiesce in their power to determine one’s rebirths.
The bodhisattva dwelling herein sees many buddhas,
makes offerings to them, listens to them, and, with resolute mind,
severs erroneous views and delusions and becomes ever more pure,
as when refining true gold, its substance remains undiminished.
One who abides herein often becomes a Trāyastriṃśa Heaven King
teaching and guiding countless members of the assemblies of devas,
causing them to forsake the desire mind, abide in paths of goodness,
and proceed with singular devotion to seek the Buddha’s qualities.
A son of the Buddha abiding herein who is diligently vigorous
perfectly acquires a hundred thousand samādhis,
sees a hundred thousand buddhas’ bodies adorned with the marks,
and, if resorting to the power of vows, exceeds even this.
As for the universal benefiting of all beings
and all of those especially superior practices of the bodhisattvas
as well as all of the other such aspects of the third ground,
I have concluded their explanation according to their meaning. 
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The Fourth Ground
The Blazing Brilliance Ground

When those sons of the Buddha had heard of these vast practices
on this delightful, deeply sublime, and especially supreme ground,
their minds were exhilarated, they were filled with great joy, and
they scattered many flowers everywhere as offerings to the Buddha.
When such sublime Dharma had been proclaimed there,
the great earth trembled, the ocean’s waters roiled,
and all of the celestial nymphs became joyful,
whereupon they all joined their marvelous voices in singing praises.
The Vaśavartin Heaven King, moved to immense celebratory delight,
rained down maṇi jewels as offerings to the Buddha,
and uttered praises: “The Buddha has come forth here for our sakes,
expounding the practices possessed of the foremost merit.
The meaning of the grounds taught by such a wise one as this
is extremely difficult to encounter in a hundred thousand kalpas.
We have now suddenly been able to hear this sublime Dharma voice
speak of a bodhisattva’s supreme conduct.
We wish to additionally hear expounded the brilliantly wise one’s
subsequent grounds on the definite path to the realm without residue
that bestows benefit on all devas and all humans.
All of these sons of the Buddha would delight in hearing this.”
Then the heroically valiant one of great resolve, Liberation Moon,
posed a request to Vajragarbha, saying, “O Son of the Buddha,
please explain here all aspects of the practice involved in
turning from here to enter the fourth ground.”

At that time, Vajragarbha Bodhisattva informed Liberation Moon 
Bodhisattva, saying:

O Son of the Buddha, as for the bodhisattva-mahāsattva who has 
already well purified his practice on the third ground and then 
wishes to enter the fourth ground, the Ground of Blazing Brilliance, 
he should cultivate ten gateways to the light of Dharma.90 What are 
the ten? They are:

Contemplation of the realms of beings;
Contemplation of the Dharma realm;
Contemplation of the world realms;
Contemplation of the realms of empty space;
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Contemplation of the realms of consciousness;
Contemplation of the desire realm;
Contemplation of the form realm;
Contemplation of the formless realm;
Contemplation of the realms of broadly inclusive resolute inten-

tions and resolute convictions;91

And contemplation of the realms of magnanimous resolute inten-
tions and resolute convictions.92

The bodhisattva employs these ten gateways to the light of Dharma 
to gain entry into the fourth ground, the Ground of Blazing 
Brilliance.

Son of the Buddha, if a bodhisattva comes to dwell on this Ground 
of Blazing Brilliance, then, by employing ten types of knowledge-
maturing dharmas,93 he becomes able to acquire its inner dharmas94 
and achieve birth into the clan of the tathāgatas. What then are those 
ten? They are:

Through possessing nonretreating resolute intentions;
Through bringing forth ultimately pure and indestructible faith 

in the Three Jewels;
Through contemplating the production and destruction of all kar-

mic formative factors;
Through contemplating all dharmas as, by their very nature, 

unproduced;
Through contemplating the formation and destruction of worlds;
Through contemplating that it is on account of karmic actions that 

birth exists;
Through contemplating saṃsāra and nirvāṇa;
Through contemplating the karma associated with beings and 

lands;
Through contemplating the past and the future;
And through contemplating nonexistence and complete destruc-

tion.
These are the ten.

Son of the Buddha, the bodhisattva dwelling on this fourth 
ground employs the body-examining contemplation that takes his 
own body as the objective focus, employing diligent and robust 
mindfulness and knowing awareness95 in ridding himself of desire 
and distress associated with the world. He employs the body-exam-
ining contemplation taking others’ bodies as the objective focus, 
employing diligent and robust mindfulness and knowing aware-
ness in ridding himself of desire and distress associated with the 
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world. And he employs the body-examining contemplation that 
takes both his own body and others’ bodies as the objective focus, 
employing diligent and robust mindfulness and knowing aware-
ness in ridding himself of desire and distress associated with the 
world.

In this same manner, he also applies such contemplation to his 
own feelings, to the feelings of others, and to the feelings of both 
himself and others, applying the feeling-examining contemplation 
to those objective conditions.

He also applies such contemplation to his own mind, to the minds 
of others, and to the minds of both himself and others, employing 
the mind-examining contemplation to those objective conditions.

And, finally, he also applies such contemplation to subjectively 
related dharmas, to objectively related dharmas, and to dharmas 
that are both subjectively related and objectively related, employing 
the dharma-examining contemplation to those objective conditions.

Thus it is that he employs diligent and robust mindfulness and 
knowing awareness in ridding himself of desire and distress associ-
ated with the world.96

Additionally, for the sake of not generating evil and unwhole-
some dharmas that have not yet arisen, this bodhisattva strives to 
bring forth diligently applied vigor and resolves to cut off their aris-
ing.

For the sake of severing already-arisen evil and unwholesome 
dharmas, he strives to bring forth diligently applied vigor and 
resolves to cut them off.

For the sake of generating good dharmas not yet arisen, he 
strives to bring forth diligently applied vigor and resolves to pro-
ceed with their right practice.

And for the sake of ensuring that already-arisen good dharmas 
will continue and not be lost, and also in order to cultivate, increase, 
and broaden them, he strives to bring forth diligently applied vigor 
and resolves to engage in right practice.97

Additionally, this bodhisattva cultivates the severance practice 
associated with zeal-based concentration, this in order to com-
pletely establish the spiritual powers, doing so based upon detach-
ment, based upon dispassion, based upon cessation, and directed 
toward relinquishment.98 He also cultivates the severance practices 
associated with vigor-based concentration, associated with mind-
based concentration, and associated with contemplation-based con-
centration, this in order to completely establish the spiritual pow-
ers, doing so based upon detachment, based upon dispassion, based 
upon cessation, and directed toward relinquishment.99
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Additionally, this bodhisattva cultivates the root-faculty of faith, 
doing so based upon detachment, based upon dispassion, based 
upon cessation, and directed toward relinquishment, cultivates too 
the root-faculty of vigor, the root-faculty of mindfulness, the root-
faculty of concentration, and the root-faculty of wisdom, in all cases 
doing so based upon detachment, based upon dispassion, based 
upon cessation, and directed toward relinquishment.100

Additionally, this bodhisattva cultivates the power of faith, 
doing so based upon detachment, based upon dispassion, based 
upon cessation, and directed toward relinquishment, cultivates the 
power of vigor, the power of mindfulness, the power of concentra-
tion, and the power of wisdom, doing so based upon detachment, 
based upon dispassion, based upon cessation, and directed toward 
relinquishment.101

Additionally, this bodhisattva cultivates the mindfulness limb 
of enlightenment, doing so based upon detachment, based upon 
dispassion, based upon cessation, and directed toward relinquish-
ment, cultivates the dharma-differentiation limb of enlightenment, 
the vigor limb of enlightenment, the joyfulness limb of enlighten-
ment, the pliancy limb of enlightenment, the concentration limb of 
enlightenment, and the equanimity limb of enlightenment, doing 
so based upon detachment, based upon dispassion, based upon ces-
sation, and directed toward relinquishment.102

Additionally, this bodhisattva cultivates right views, doing so 
based upon detachment, based upon dispassion, based upon ces-
sation, and directed toward relinquishment. So too, he cultivates 
right thought, right speech, right action, right livelihood, right 
effort, right mindfulness, and right concentration, doing so based 
upon detachment, based upon dispassion, based upon cessation, 
and directed toward relinquishment.103

The bodhisattva cultivates such meritorious qualities as these, 
engaging in such cultivation:

In order to refrain from forsaking all beings;
In order to be sustained by his original vows;
In order to make the great compassion foremost;
In order to perfect the great kindness;
In order to reflect upon and bear in mind the cognition of all-

knowledge;
In order to completely accomplish the adornment of buddha lands;
In order to completely realize the Tathāgata’s powers, fearless-

nesses, dharmas exclusive to the buddhas, major marks, sub-
sidiary signs, and voice;
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In order to further his quest to acquire the most especially 
supreme path;104

In order to accord with what he has learned regarding the 
extremely profound liberation of the Buddha;

And in order to reflect upon greatly wise and good skillful means.
Son of the Buddha, the bodhisattva dwelling on the Ground of 
Blazing Brilliance, taking the view imputing the existence of a self 
associated with the body as chief among them, abandons all attach-
ments that might be generated, including attachments to the exis-
tence of a self, to a person, to beings, to a life span, to the aggregates, 
to the sense realms, and to the sense bases, doing so because they 
arise and disappear in reliance on conceptual thought, because they 
are sustained through discursive thought, because they are but sub-
sidiary to a self, because they are but its material possessions, and 
because they are but points of attachment. He entirely abandons 
them all.

Whenever this bodhisattva sees that particular karmic actions 
have been censured by the Tathāgata as defiled by the afflictions, 
he abandons all of them. Whenever he sees that particular karmic 
actions accord with the bodhisattva path and have been praised by 
the Tathāgata, he cultivates all of them.105

Son of the Buddha, this bodhisattva cultivates the path and the 
provisions assisting realization of the path106 in a manner that befits 
the skillful means and wisdom he has developed. Proceeding in 
this manner, he thus acquires:107

The harmoniously smooth mind;
The gentle mind;
The congenially adaptive mind;
The mind that benefits and provides happiness to others;
The mind unmixed with defilement;
The mind that seeks ever more superior dharmas;
The mind that seeks especially supreme wisdom;
The mind that seeks to rescue everyone in the world;
The mind that respects those of venerable virtue and does not go 

against their teaching instructions;
And the mind that thoroughly cultivates in accordance with the 

Dharma one has learned.
This bodhisattva:108

Acknowledges kindnesses received;
Knows to repay kindnesses;
Has a mind that is extremely harmonious and good;
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Dwells happily together with others;
Is endowed with a character that is straight-minded;
Is gentle and pliant;
Is free of behavior influenced by the dense forest [of afflictions];
Is free of arrogance;
Is one who skillfully accepts instruction;
And is one who well understands the intentions of those whose 

speech he hears.
It is in this way that this bodhisattva’s patience becomes com-

pletely developed, in this way that his pliancy becomes completely 
developed, and in this way that his quiescence becomes completely 
developed. Having thus acquired completely developed patience, 
pliancy, and quiescence, he then purifies his karmic actions on the 
subsequent grounds.

At this time, as he proceeds with well-considered cultivation, he 
acquires:109

Unresting vigor;
Vigor unmixed with defiling factors;
Nonretreating vigor;
Vast vigor;
Boundless vigor;
Blazing vigor;
Matchless vigor;
Invincible vigor;
Vigor aimed at maturing all beings;
And vigor that is well able to distinguish what is and is not the 

path.
This bodhisattva’s aspirations have become purified, his resolute 
intentions never wane, his awakened convictions are brilliant and 
sharp, and his roots of goodness increase.110 He abandons the world’s 
defiling turbidities, cuts off all doubts and uncertainties, achieves 
perfected clarity in severance, and is filled with delight. He is one 
of whom the buddhas are protectively mindful and his resolute 
intentions in relation to the immeasurable minds have become fully 
developed.111

Son of the Buddha, due to the power of his vows, the bodhisattva 
dwelling on this Ground of Blazing Brilliance is able to see many 
buddhas. That is to say that he can see many hundreds of buddhas, 
can see many hundreds of thousands of buddhas, and so forth until 
we come to his seeing of many hundreds of thousands of koṭis of 
nayutas of buddhas, all of whom he reveres, venerates, and serves, 
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presenting offerings to them of robes, bedding, food and drink, 
medicines, and all amenities supporting their existence, offering up 
all of these things while also making offerings to those in all their 
sangha assemblies, proceeding then to dedicate the merit associ-
ated with these roots of goodness to anuttara-samyak-saṃbodhi.

So too does he then respectfully listen to the teachings on 
Dharma in the presence of those buddhas. Having heard these 
teachings, he takes them on, upholds them in practice, and entirely 
perfects their cultivation. Furthermore, during the Dharma reign of 
those buddhas, he leaves behind the home life to cultivate the path.

He also purifies his resolute intentions and resolute faith112 as he 
passes through countless hundreds of thousands of koṭis of nayu-
tas of kalpas wherein he causes his roots of goodness to shine ever 
more brightly in their purity.

Son of the Buddha, this is analogous to a goldsmith’s refining of 
real gold to create objects of adornment unmatched in their perfec-
tion by anything made from other grades of gold. So too it is with 
this bodhisattva-mahāsattva. When he dwells on this ground, all of 
his roots of goodness are such that none of the roots of goodness of 
those on lower grounds could ever match them.

This circumstance is analogous to a maṇi jewel’s orb of pure radi-
ant light that is able to emit radiance of the sort that no other jewel’s 
radiance can even approach, radiance that not even the conditions 
of wind, rain, and so forth are able to ruin. So, too, the bodhisattva-
mahāsattva dwelling on this ground cannot be matched by any of 
the lower ground bodhisattvas, for he cannot be destroyed by any 
of the many sorts of māras or afflictions.

Among the four means of attraction, this bodhisattva most 
extensively devotes his practice to “joint endeavors,” while, among 
the ten pāramitās, he most extensively practices the perfection of 
vigor. It is not that he does not practice the others. Rather, he sim-
ply accords them an amount of emphasis corresponding to his own 
strengths and to what is fitting.

Sons of the Buddha, this has been a concise explanation of the 
bodhisattva-mahāsattva’s fourth ground, the Ground of Blazing 
Brilliance.

The bodhisattva dwelling on this ground often becomes the 
heavenly king Suyāma in which capacity he is equipped with skill-
ful means by which he can influence beings to rid themselves of the 
view imputing the existence of a real self in association with the 
body113 and other such delusions, thereby causing them to abide in 
right views.
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In his practice of giving, pleasing words, beneficial actions, 
and joint endeavors and all other such works that he pursues, he 
never departs from mindfulness of the Buddha, never departs from 
mindfulness of the Dharma, never departs from mindfulness of the 
Sangha, and so forth until we come to his never departing from 
mindfulness of his quest to achieve complete fulfillment of the 
knowledge of all modes and the cognition of all-knowledge.

He also has this thought: “I should become one who serves these 
beings as a leader, as one who is supreme, as one who is most espe-
cially supreme, as one who is marvelous, as one who is most subtly 
marvelous, as one who is excellent, as one who is unexcelled,” and 
so forth until we come to “as one who relies on the cognition of all-
knowledge.”

If this bodhisattva brings forth diligently vigorous practice, then, 
in but a moment, he will become able to enter a koṭi of samādhis, will 
be able to see a koṭi of buddhas, will become aware of the spiritual 
powers as exercised by a koṭi of buddhas, will be able to cause trem-
ors in a koṭi of worlds, and so forth until we come to his being able to 
manifest a koṭi of bodies wherein each and every one of those bod-
ies will itself become able to manifest a koṭi of bodhisattvas serving 
in his retinue. If he resorts to the power of the especially supreme 
vows of the bodhisattva, he will become freely able to bring forth 
manifestations beyond this number such that one would never be 
able to count them even in a period of a hundred kalpas, a thousand 
kalpas, and so forth until we come to a hundred thousand koṭis of 
nayutas of kalpas.

At that time, Vajragarbha Bodhisattva, wishing to once again pro-
claim the meaning of his discourse, thereupon spoke these verses:

The bodhisattva who has already purified the third ground
next contemplates beings, the worlds, the Dharma realm,
the realms of empty space and consciousness, the three realms,
intentions, and convictions. Fathoming these, he is able to enter.114

On first ascending to the flaming ground, as he increases in strength,
he is born into the tathāgatas’ clan through never-retreating resolve,
indestructible faith in the Buddha, Dharma, and Sangha,
contemplating dharmas as impermanent and unproduced,
contemplating worlds’ rise and fall, karma as the basis for birth,
saṃsāra and nirvāṇa, the karma associated with lands and such,
contemplating past and future, and also contemplating destruction.
Through just such cultivation as this, he is born into Buddha’s clan.115

After acquiring these dharmas, his kindly sympathy increases,
he redoubles diligent cultivation of the four stations of mindfulness
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and their inward and outward contemplation of body, feelings, mind,
and dharmas, thereby getting rid of and banishing all worldly desires.
The bodhisattva cultivates the four right efforts by which
bad dharmas are extinguished and good dharmas are increased.
Psychic power bases, faculties, and powers are all skillfully cultivated.
So too it is with the seven limbs of bodhi and the eightfold path.116

He cultivates those practices in order to liberate beings, to be guarded
by original vows, to perfect kindness, to make compassion foremost,
to aid his quest for all-knowledge and adornment of buddha lands,
and also to bear in mind acquisition of the Tathāgata’s ten powers,
four fearlessnesses, the dharmas exclusive to the buddhas,
their special major marks, subsidiary signs, and fine voice.
He also cultivates those practices to pursue his quest for
the sublime path’s stations of liberation and great skillful means.117

As for seeing a self related to the body, chief of the sixty-two views
that include conceiving of a self, its possessions, and countless other
attachments to aggregates, sense realms, sense bases, and such,
he abandons all of these on this fourth ground.
Because they are meaningless and unbeneficial, he cuts off all
affliction-ridden actions censured by the Tathāgata,
while, of the pure karmic actions cultivated by the wise,
there are none he fails to implement in order to liberate beings.
The bodhisattva, assiduous in cultivating, refrains from indolence,
straightaway achieves perfect fulfillment of ten types of mind,
focuses intently on tirelessly pursuing the path to buddhahood,
is resolute in aspiring to receive the consecration and liberate beings,
respectfully follows cultivation dharmas of the venerably virtuous,
acknowledges kindness, is easily taught, is free of enmity or temper,
forsakes pride, abandons flattery, has a subdued and pliant mind,
and increases in energetic diligence that then never retreats.
As for the bodhisattva dwelling on this Ground of Blazing Brilliance,
his intentions are purified and never are lost.
His awakened convictions are definite, his goodness increases, and
he entirely abandons the net of doubts and all defiling turbidity.
The bodhisattva on this ground, the most supreme of all men,
makes offerings to countless nayutas of buddhas,
listens to their right Dharma teaching, leaves the home life,
becomes impossible to impede, and becomes like real gold.
The bodhisattva abiding herein is replete with meritorious qualities.
He employs knowledge and skillful means in cultivating the path.
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His resolve cannot be turned back by the many sorts of māras.
In this he becomes like a marvelous jewel that no one can ruin.
One abiding herein often becomes Suyāma, a king of the devas who,
masterfully adept in all dharmas and revered by the multitudes,
everywhere teaches all types of beings to be rid of wrong views and
focuses on seeking Buddha’s knowledge and cultivating good karma.
This bodhisattva who is diligent in applying the power of vigor
acquires samādhis and other achievements, each a koṭi in number,
and, if he avails himself of the power of vows and knowledge, his acts
go beyond this number and exceed even the range of knowability.
Thus it is that the sublime path of the bodhisattva’s fourth ground,
pure in its practices and mutually consistent with
the meritorious qualities, meaning, and knowledge,
has been explained by me for the Sons of the Buddha.
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The Fifth Ground
The Difficult-to-Conquer Ground

On hearing of this ground’s supreme practices,
the bodhisattvas awakened to this Dharma with joyous minds.
Blossoms rained down from the sky and praises resounded, saying:
“This is good indeed, O Great Eminence, Vajragarbha.”
The Vaśavartin Deva King and his celestial host,
having heard this Dharma teaching, leapt up, stood in space,
and everywhere released all sorts of marvelous light clouds
as offerings to the Tathāgata, and everyone was filled with joy.
The celestial nymphs played heavenly music,
sang songs in praise of the Buddha,
and then, through the awesome spiritual power of the Bodhisattva,
from amidst the sounds of their voices, they uttered these words:
“The Buddha’s vows, made so long ago, are now fulfilled.
The path of the Buddha, so long in its course, is now realized.
Śākyamuni Buddha has arrived at the celestial palace where
he who benefits both devas and humans, after so long, is now seen.
The Great Sea, so ancient and vast, for the first time, now moves.
The Buddha’s light, so ancient and far-reaching, now shines forth.
Beings, after a long and distant past, for the first time, are happy.
The voice of the great compassion, after so long, is now heard.
[After such a long time, the Great Muni is now met.]
The far shore of all perfected qualities has been reached.
The darkness of all arrogance and pride has been dispelled
[The Great Śramaṇa, worthy of reverence, is revered.]118

He who is possessed of utmost purity, like empty space,
undefiled by worldly dharmas, comparable to a lotus blossom,
the Great Muni, the Honored One, appears here in this world,
like Mount Sumeru rising up from the midst of the great ocean.
By making offerings to him, one becomes able to end all suffering.
By making offerings, one certainly acquires the buddhas’ knowledge.
In this place of one worthy of offerings, we offer to one without peer.
Hence, with delighted minds, we present offerings to the Buddha.”
After these countless daughters of the devas
had sung these phrases in praise,
everyone there was moved to reverence and was filled with joy.
They then gazed up at the Tathāgata who dwelt there in silence.
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At this time, the great eminence, Liberation Moon,
again presented a request to the fearless one, Vajragarbha,
“We only pray, O Son of the Buddha, that you will explain for us
the practices and characteristic aspects of the fifth ground.”

At that time, Vajragarbha Bodhisattva informed Liberation Moon 
Bodhisattva, saying:

O Son of the Buddha, the bodhisattva-mahāsattva who has already 
thoroughly and perfectly fulfilled the path of the fourth ground’s 
practices and then wishes to enter the fifth ground, the “difficult-
to-conquer” ground, should progress into it through the practice 
of ten kinds of equally regarding pure resolute intentions.119 What 
then are these ten? They are:

Equally regarding pure resolute intentions toward the Dharma of 
the buddhas of the past;

Equally regarding pure resolute intentions toward the Dharma of 
the buddhas of the future;

Equally regarding pure resolute intentions toward the Dharma of 
the buddhas of the present;

Equally regarding pure resolute intentions toward the moral pre-
cepts;

Equally regarding pure resolute intentions toward the mind;120

Equally regarding pure resolute intentions toward ridding him-
self of views, doubts, and regretfulness;

Equally regarding pure resolute intentions toward the knowledge 
of what is the path and what is not the path;

Equally regarding pure resolute intentions toward the knowledge 
and vision associated with cultivating the practices;

Equally regarding pure resolute intentions toward ever more 
superior contemplations of all the dharmas constituting the 
limbs of bodhi;

And equally regarding pure resolute intentions toward teaching 
all beings.

The bodhisattva-mahāsattva uses these ten types of equally regard-
ing pure resolute intentions to achieve entry into the fifth bodhisat-
tva ground.

Son of the Buddha, once the bodhisattva-mahāsattva has come 
to dwell on this fifth ground, then:

Due to thoroughly cultivating the dharmas of the limbs of bodhi;
Due to thoroughly purifying the resolute intentions;121

Due to further redoubled efforts in seeking the most supreme sta-
tions on the path;
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Due to according with true suchness,
Due to being sustained by the power of vows;
Due to never relinquishing kindness and pity for all beings;
Due to accumulating the merit and knowledge constituting the 

provisions for realization of the path;
Due to energetic and ceaseless diligence in cultivation,
Due to bringing forth skillful means;
Due to contemplating and illuminating ever higher grounds;
Due to being guarded by the Tathāgata’s protective mindfulness;
And due to being sustained by the power of mindfulness and wis-

dom,
He then acquires the irreversible resolve.

Son of the Buddha, this bodhisattva-mahāsattva knows in accor-
dance with reality: “This is the āryas’ truth of suffering, this is the 
Āryas’ truth of the accumulation of suffering, this is the āryas’ truth 
of the cessation of suffering, and this is the āryas’ truth of the path 
to the cessation of suffering.” He:

Knows well the conventional truth;122

Knows well the truth of the supreme meaning;123

Knows well the truth of characteristic signs;124

Knows well the truth of differentiating distinctions;125

Knows well the truth of establishment;126

Knows well the truth of phenomena;127

Knows well the truth of production;128

Knows well the truth of cessation with no further production;129

Knows well the truth of the knowledge associated with entering 
the path;130

Knows well the truth of the sequential and complete cultivation 
of all bodhisattva grounds, and so forth on up to his knowing 
well the truth associated with the complete cultivation of the 
Tathāgata’s knowledge.131

This bodhisattva:
Knows the conventional truth through adapting to beings’ mental 

dispositions and thereby causing them to be delighted;132

Knows the truth of the supreme meaning through achieving 
a penetrating comprehension of the one true character of all 
phenomena;133

Knows the truth of characteristic signs through comprehending 
the individual and shared characteristics of dharmas;134

Knows the truth of differentiating distinctions through com-
pletely comprehending the distinctions in dharmas’ categorical 
differences;135
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Knows the truth of establishment through skillfully distinguish-
ing the aggregates, sense realms, and sense bases;136

Knows the truth of phenomena through being aware of the suffer-
ing and anguish inherent in body and mind;137

Knows the truth of production through being aware of the fac-
tors involved in the continuity of rebirths within the rebirth 
destinies;138

Knows the truth of complete cessation with no further produc-
tion through the ultimate extinguishing of all inflaming 
afflictions;139

Knows the truth of the knowledge associated with entering the 
path through bringing forth the realization of non-duality;140

And knows well the truth of the sequential and continuous 
complete cultivation of all bodhisattva grounds on up to and 
including the complete cultivation of the Tathāgata’s knowl-
edge, accomplishing this through having become rightly aware 
of all aspects of the practices.141

It is through the power of knowledge associated with resolute 
faith142 that he knows this, for this is not yet a case of knowing 
accomplished through the power of ultimately final knowledge.

Son of the Buddha, after this bodhisattva-mahāsattva has 
acquired the knowledge associated with these truths, he knows in 
accordance with reality that all conditioned dharmas are false and 
deceptive and that they thereby delude the foolish common person. 
At this time, the bodhisattva increases even more his great compas-
sion for beings and brings forth the light of the great kindness.

Son of the Buddha, the bodhisattva-mahāsattva who has 
acquired such powers of knowledge never forsakes any being and 
always strives to acquire the Buddha’s knowledge. He contemplates 
in accordance with reality all past and future conditioned actions 
and knows that it is from prior ignorance, existence, and craving 
that one therefore produces the flowing on and turning about in 
cyclic births and deaths wherein one is unable to move to escape 
the house of the aggregates and thus increases one’s accumulation 
of suffering. He knows that there is no self, no entity possessed of 
a life span, no soul, and no one who yet again repeatedly takes up 
bodies in subsequent rebirth destinies. He knows that this all occurs 
entirely apart from any self or anything possessed by a self and 
knows that, just as this has been the case in the past, so too does it 
continue to be so in the future, for, in every case, none of these exist 
at all. And he knows whether or not there is any complete cessa-
tion and escape to be had from this covetous attachment to what is 
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empty and false. He knows all of these matters in accordance with 
reality.

Son of the Buddha, this bodhisattva-mahāsattva has this addi-
tional thought:

These common people, so deluded and devoid of wisdom, are 
so very pitiable. They have countless bodies that have already 
destroyed, are now being destroyed, and will be destroyed in the 
future. In this way, their bodies are all entirely destroyed and yet 
they are unable to bring forth any thought of renunciation toward 
the body, but rather instead ever increase the matters that are the 
mechanisms for producing suffering. Hence they flow along, fol-
lowing the current of births and deaths and remain unable to turn 
back against it.

They do not seek to escape from the house of the aggregates 
and never know to become concerned about or fear the poisonous 
snakes of the four great elements. They are unable to extricate the 
arrows of pride and views, are unable to extinguish the fires of 
desire, hatred, and delusion, are unable to destroy the darkness of 
ignorance, and are unable to dry up the great sea of desire. They 
do not seek to encounter the great ārya and guide who possesses 
the ten powers but instead enter the entangling thicket of resolute 
intentions influenced by māras.143 They then become swept up and 
drowned in the crashing surf of ideation and mental discursion.144

Son of the Buddha, this bodhisattva-mahāsattva has yet another 
thought:

In their undergoing of such suffering, these beings are alone, 
poverty-stricken, and distressed by difficulties. They have no 
one to rescue them and no one to rely on. They are without an 
island, without a shelter, without a guide, and without eyes. They 
are covered over by ignorance and enveloped in darkness. For the 
sake of all those beings, I shall now cultivate merit and knowl-
edge, the dharmas constituting provisions for the path. In doing 
so, I bring forth this resolve alone, not seeking any companions in 
this. Utilizing such meritorious qualities, I shall influence beings 
to achieve the ultimate purification and continue in this until they 
acquire the Tathāgata’s ten powers and unimpeded wisdom.

Son of the Buddha, this bodhisattva-mahāsattva employing wis-
dom such as this, contemplates the roots of goodness that he culti-
vates as being dedicated entirely for the sake of:145

Rescuing and protecting all beings;
Benefiting all beings;
Bringing happiness to all beings;
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Bringing forth sympathetic pity for all beings;
Bringing about the complete success of all beings;
Liberating all beings;
Drawing in all beings;
Causing all beings to abandon suffering and anguish;
Causing all beings everywhere to acquire purity;
Causing all beings to adopt the training;
And causing all beings to achieve entry into parinirvāṇa.

Son of the Buddha, regarding the bodhisattva dwelling on this fifth 
ground, the Difficult-to-Conquer Ground:

He is one who is mindful, for he never forgets any dharma;
He is one who is wise, for he is able to skillfully and resolutely 

bring forth complete understanding;
He is one who comprehends implications, for he realizes the pur-

port of the ideas contained in the scriptures and understands 
their order and their connections;

He is one possessed of a sense of shame and a dread of blame, for 
he guards himself while also protecting others;

He is one who is possessed of solidity, for he never abandons his 
practice of the moral precepts;

He is one who is possessed of awakened awareness,146 for he is 
able to assess what is and is not possessed of correct bases;

He is one who accords with knowledge,147 for he does not accord 
with anything aside from that;

He is one who accords with wisdom,148 for he knows well the dis-
tinctions between principled and unprincipled statements;

He is one possessed of the spiritual superknowledges, for he skill-
fully cultivates the dhyāna absorptions;

He is one possessed of skillful means, for he is able to adapt to the 
ways of the world;

He is one possessed of insatiability, for he pursues the thorough 
accumulation of merit;149

He is one who is unresting, for he always seeks to acquire 
wisdom;150

He is one who is tireless, for he accumulates great kindness and 
compassion;151

He is one who pursues diligent cultivation on behalf of others, for 
he wishes to cause all beings to achieve entry into nirvāṇa;

He is one who is possessed of unrelenting diligence in the pursuit 
of his quest, for he seeks the Tathāgata’s powers, fearlessness, 
and dharmas exclusive to the buddhas;
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He is one who is able to carry out whatever he decides to do, for he 
perfects the adornment of the buddha lands;

He is one who diligently cultivates every sort of good karmic 
work, for he is able to completely fulfill [the bases for acquir-
ing] the major marks and the subsidiary signs;

He is one who always cultivates with diligence, for he seeks to 
acquire the physical, verbal, and mental qualities adorning the 
Buddha;

He is one who greatly venerates and reveres the Dharma, for he 
practices in accordance with the teachings wherever all bod-
hisattva Dharma teachers reside;

He is one possessed of unimpeded resolve, for he adopts great 
skillful means as he always implements his practice in the 
world;

And he is one who, both day and night, abandons any other sorts 
of intentions, for he always delights in teaching all beings.

Son of the Buddha, as the bodhisattva-mahāsattva diligently culti-
vates in this manner:

He uses giving in teaching beings;
He uses pleasing words, beneficial actions, and joint endeavors in 

teaching beings;
He manifests form bodies in teaching beings;
He expounds on all dharmas in teaching beings;
He opens up and reveals the bodhisattva conduct in teaching 

beings;
He displays the immensely awe-inspiring powers of the Tathāgata 

in teaching beings;
He reveals the transgressions associated with saṃsāra in teaching 

beings;
He praises the benefits of the Tathāgata’s wisdom in teaching 

beings;
He manifests the power of great spiritual superknowledges in 

teaching beings;
And he uses all different sorts of practices involving skillful 

means in teaching beings.
Son of the Buddha, even as the bodhisattva-mahāsattva is able 
in this fashion to diligently employ skillful means in teaching 
beings, his mind constantly progresses toward the Buddha’s wis-
dom. He never turns back in his creation of roots of goodness, but 
rather always diligently cultivates and trains in the most especially 
supreme practice dharmas.
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Son of the Buddha, in order to be of benefit to beings, there is 
no worldly skill or art that this bodhisattva-mahāsattva does not 
comprehensively practice. In particular, this refers to writing, math-
ematical calculation, drawing, writing, printing, and all of the dif-
ferent sorts of treatises devoted to the elements of earth, water, fire, 
and wind, all of which he completely comprehends. He is also thor-
oughly skilled in medicinal prescriptions and the treatment of all 
diseases, including insanity, the wasting diseases, possession by 
ghosts, and poisoning at the hands of sorcerers, all of which he is 
able to dispel. He is thoroughly skilled in all such matters as literary 
compositions, praises, chants, singing, dance, musical performance, 
humor, and explanatory discussion.

He is also skilled in the placement and arrangement of states, 
cities, villages, palaces, homes, parks, gardens, springs, flowing 
waters, reservoirs, ponds, grasses, trees, flowers, and medicinal 
plants so that they each find their most appropriate location. He 
also knows the hidden locations of gold, silver, maṇi jewels, pearls, 
lapis lazuli, conch shells, jade, coral, and other such things that he 
brings forth and reveals for others.

He is also skilled in the contemplative assessment of all such 
things as the sun, the moon and stars, the cries of birds, earth-
quakes, the auspicious or inauspicious significance of dreams, and 
the good and bad fortune associated with physical features, never 
erring even once in his judgment on these matters.

In order to benefit them and gradually influence them to become 
securely established in the unsurpassed Dharma of the Buddha, he 
thoroughly explains and reveals for beings such matters such as the 
observance of moral precepts, entry into the dhyāna absorptions, the 
spiritual superknowledges, the immeasurables, and the four form-
less absorptions as well as all other sorts of other matters having to 
do with the world. In this, his sole concern is that he never act in a 
manner harmful or distressing to beings.

Son of the Buddha, due to the power of his vows, the bodhisat-
tva dwelling on this Difficult-to-Conquer Ground becomes able to 
see many buddhas. Specifically, he becomes able to see many hun-
dreds of buddhas, many thousands of buddhas, many hundreds of 
thousands of buddhas, and so forth until we come to his becoming 
able to see many hundreds of thousands of koṭis of nayutas of bud-
dhas, to all of whom he offers up his reverence, veneration, service, 
and offerings of robes, food and drink, bedding, medicines, and all 
amenities facilitating their lives and also makes offerings to all their 
Sangha assemblies. He dedicates all the merit associated with these 
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roots of goodness to anuttara-samyak-saṃbodhi and, wherever those 
buddhas dwell, he goes and reverently listens to their teachings on 
Dharma, whereupon, having heard them, he accepts and upholds 
those teachings and cultivates them in a manner befitting his pow-
ers to do so.

Additionally, during the Dharma reign of those buddhas, he 
leaves the home life and, having left the home life, he listens to yet 
more teachings on Dharma, acquires dhāraṇīs, and becomes a mas-
ter of the Dharma who, having heard the Dharma, upholds it and 
abides on this ground, passing through a hundred kalpas, passing 
through a thousand kalpas, and so forth up to the point that he even 
passes through countless hundreds of thousands of koṭis of nayutas 
of kalpas during which all of his roots of goodness shine forth with 
ever-increasing brightness.

Son of the Buddha, this is analogous to real gold that, as it is 
polished with musāragalva152 to an ever more brilliant luster, shines 
forth with ever brighter purity. So too it is with all of the roots of 
goodness accumulated by this bodhisattva who dwells on this 
ground. As he employs his skillful means and wisdom in contem-
plative meditation, they shine forth with ever brighter purity.

Son of the Buddha, in the case of the bodhisattva who dwells 
on this Difficult-to-Conquer Ground, his use of skillful means and 
wisdom in perfecting meritorious qualities is such that the roots of 
goodness developed on lower grounds cannot even approach.

Son of the Buddha, this is just as with the sun, moon, stars, con-
stellations, and the radiance of the celestial palaces wherein the 
wind-like forces supporting them are so irresistibly strong that 
none of the other winds could even slightly alter their course. So 
too it is with all the roots of goodness of the bodhisattva dwelling 
on this ground. Through his use of skillful means and wisdom in 
pursuing contemplative meditation, he becomes so invincible that 
he cannot be even slightly deflected from his path by anyone with 
only the roots of goodness of any śrāvaka disciple, pratyekabuddha, or 
worldly being.

Among the ten pāramitās, this bodhisattva most extensively prac-
tices the perfection of dhyāna. It is not that he does not practice the 
others. Rather, he simply accords them an amount of emphasis cor-
responding to his own strengths and to what is fitting.

Son of the Buddha, this has been a general explanation of the 
bodhisattva-mahāsattva’s fifth ground, the Difficult-to-Conquer 
Ground.

The bodhisattva dwelling on this ground often becomes a 
Tuṣita Heaven king, one who in his interactions with other beings 
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is possessed of sovereign mastery in all that he does. He utterly 
defeats in debate all proponents of the wrong views set forth by 
non-Buddhist traditions and he is able to influence other beings to 
abide in the real truth.

In his practice of giving, pleasing words, beneficial actions, joint 
endeavors, and all other such endeavors, he never departs from 
mindfulness of the Buddha, never departs from mindfulness of the 
Dharma, never departs from mindfulness of the Sangha, and so 
forth until we come to his never departing from mindfulness of his 
quest to achieve complete fulfillment of the knowledge of all modes 
and the cognition of all-knowledge.

He also has this thought: “I should become one who serves these 
beings as a leader, as one who is supreme, as one who is most espe-
cially supreme, as one who is marvelous, as one who is most subtly 
marvelous, as one who is excellent, as one who is unexcelled,” and 
so forth until we come to “as one who relies on the cognition of all-
knowledge.”

If this bodhisattva brings forth diligently vigorous practice, 
then, in but a moment, he will become able to enter a thousand koṭis 
of samādhis, will be able to see a thousand koṭis of buddhas, will 
become aware of the spiritual powers as exercised by a thousand 
koṭis of buddhas, will be able to cause tremors in a thousand koṭis of 
worlds, and so forth until we come to his being able to manifest a 
thousand koṭis of bodies wherein each and every one of those bod-
ies will itself be able to manifest a thousand koṭis of bodhisattvas 
serving in his retinue.

If he resorts to the power of the especially supreme vows of the 
bodhisattva, he will become freely able to bring forth manifesta-
tions beyond this number, such that one would never be able to 
count them even in a period of a hundred kalpas, a thousand kal-
pas, and so forth until we come to a hundred thousand koṭis of nayu-
tas of kalpas.

At that time, Vajragarbha Bodhisattva, wishing to once again pro-
claim the meaning of his discourse, thereupon spoke these verses:

The bodhisattva who has achieved the fourth ground’s purification
with equal dispositions contemplates the buddhas of the three times,
precepts, the mind, riddance of doubt, what is and is not the path,
and, through such contemplations, enters the fifth ground.
With stations of mindfulness as bow, sharpness of roots as arrows,
the right efforts as steed, the bases of psychic powers as his chariot,
and the five powers as sturdy shield, he crushes hostile adversaries,
and, with unretreating heroic valor, he then enters the fifth ground.
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With senses of shame and blame as robes, limbs of bodhi as a garland,
pure moral precepts as incense, dhyāna meditation as perfume,
wisdom and skillful means as marvelous adornments,
he enters the dhāraṇī forest and the samādhi gardens.
With psychic powers as his feet, right mindfulness as his neck,
kindness and compassion as his eyes, and wisdom as his teeth,
with the roar of “non-self,” the lion among men
crushes the affliction adversaries, and then enters the fifth ground.
The bodhisattva dwelling on this fifth ground
increases cultivation of the most supremely pure path,
is irreversible in his determined quest for the Buddha’s Dharma, and
tireless in contemplative mindfulness of kindness and compassion.
He gathers the supreme qualities of merit and wisdom, possesses
energetic diligence and skillful means, contemplates higher grounds,
is aided by Buddha’s powers, embodies mindfulness and wisdom,
and utterly knows all four truths in accordance with reality.
He knows well worldly truth, the truth of the supreme meaning,
the truths of characteristic signs, distinctions, and establishment,
the truths of phenomena, production, cessation, the path,
and so on up to the truth of what, for the Tathāgata, is unimpeded.153

Although such contemplation of truths is subtle and marvelous,
he has not yet realized the unimpeded supreme liberation.
In this way, he is able to generate great meritorious qualities
and therefore steps entirely beyond the sphere of worldly wisdom.
Having contemplated these truths, he realizes conditioned existence,
by its very nature, is false, deceptive, and devoid of solid reality.
He acquires the Buddha’s radiant aspects of kindness and pity,
and seeks Buddha’s knowledge in order to benefit beings.
He contemplates prior and later periods in conditioned existence
as beset by the darkness of ignorance and bound by bonds of craving
by which one flows onward cyclically, abiding in a mass of suffering,
wherein there is no self, no person, and no entity having a life span.
Craving and grasping are causes of their receiving future suffering
that, if one wished to seek its end, one could never find it.
“Confused by the false, they float on, never going against the flow.
Beings such as these are so pitiable. I should see to their liberation.”
In the house of aggregates, snakes of sense realms, arrows of views,
the mind’s flames blaze fiercely and delusion’s darkness is heavy.
They drift and swirl in love’s river with no leisure to contemplate it,
and, bereft of a brilliant guide, sink in the ocean of suffering’s waters.
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Having realized such things as these, he becomes diligent in vigor
and dedicates all of his actions to the liberation of beings.
He becomes one possessed of mindfulness, possessed of wisdom,
and so on up to his becoming one aware of the means of liberation.
He is insatiable in his cultivation of merit and wisdom,
tireless in his reverence for extensive learning,
and pursues adornment of all lands, the major marks, and the signs.
All such deeds are done for the sake of beings.
For the sake of teaching everyone in the world,
he knows well methods of writing, mathematics, printing and such,
also well understands medicinal prescriptions
and the treatment of the many diseases, all of which he can cure,
is marvelously skilled in all literary composition, songs, and dance,
assists secure placement of all palaces, homes, parks, and ponds,
shows others all locations of hidden jewels of not just a single sort,
and does all of this for the sake of benefiting countless beings.
He interprets the omens of the sun, moon, stars, earthquakes,
and other such things, including even people’s physical features,
and, in order to be of benefit to the world, reveals for them the
four dhyānas, formless absorptions, and spiritual superknowledges.
Those wise ones who dwell on this Difficult-to-Conquer Ground
make offerings to nayutas of buddhas and listen to their Dharma.
Hence, just as when one uses a marvelous jewel to polish real gold,154

all of their roots of goodness shine ever more brightly in their purity.
Just as the stars and constellations residing in space,
supported by wind-like forces, are not shaken out of place,
and just as the blooming lotus is not attached to its waters,
so too does this great eminence travel along in the world.
Dwelling herein, he often becomes a Tuṣita Heaven King,
well able to utterly refute the wrong views of non-Buddhist paths.
The goodness he cultivates is done to acquire the Buddha’s wisdom
and he vows to acquire the ten powers to thereby rescue beings.
He redoubles his cultivation of great vigor
and so straightaway makes offerings to a thousand koṭis of buddhas,
gains absorptions and shakes lands also as numerous as they are,
and, by the power of vows, surpasses even such numbers as these.
Thus it is that, using the power of all different sorts of skillful means,
this Difficult-to-Conquer Ground, the fifth ground
within the most supreme and genuine of all paths for humans,
has been explained by me for the Sons of the Buddha. 
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The Sixth Ground
The Direct Presence Ground

Having heard this teaching of supreme practices, the bodhisattvas’
minds were filled with joy, they rained down marvelous blossoms,
emanated pure light, sprinkled down precious jewels
as offerings to the Tathāgata, and praised his excellent discourse.
A hundred thousand assembled devas, full of celebratory delight,
at once scattered down from space the many jewels as offerings,
together with floral garlands, strands of pearls, banners,
jeweled canopies, and perfumes, all offered there to the Buddha.
The Vaśavartin Heaven King, together with his retinue,
all with minds filled with joyous delight, stood above in space,
scattered jewels forming a cloud that held their offerings, praised him,
and said, “O Buddha’s Son, may you soon proclaim this teaching.”
Countless celestial nymphs residing above in space
together made offerings of music and song in praise of the Buddha
wherein one heard amidst their voicings such words as these:
“The Buddha’s discourse can expel the disease of the afflictions.
The nature of dharmas is originally quiescent, devoid of all signs,
and like empty space in that one makes no discriminations therein.
It transcends all attachments, reaches beyond the path of words,
and is genuine, uniformly equal, and eternally pure.
If one can completely comprehend the nature of dharmas,
his mind is unmoved by what exists or by what does not exist
as he cultivates diligently to rescue the inhabitants of the world.
This is a true son of the Buddha, born from the Buddha’s mouth.
He does not seize on the various marks in his practicing of giving,
fundamentally cuts off all evil, and solidly upholds the precepts.
Knowing the Dharma, he is thus free of harming and always patient.
Knowing dharmas as by nature transcendent,155 he is perfect in vigor.
Having ended the afflictions, he enters the dhyānas, and, in making
distinctions about dharmas, knows well they are empty of any nature.
Replete in wisdom power, he is able to extensively rescue beings and,
being rid of the many evils, he gains renown as a great eminence.”
Having used such marvelous voices of a thousand myriad sorts
in offering praises, they then fell silent and gazed up at the Buddha.
Liberation Moon then set forth the request to Vajragarbha, “Through
which practice attributes does one enter the next ground?”
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Vajragarbha Bodhisattva then informed Liberation Moon Bodhisattva, 
saying:

O Son of the Buddha, the bodhisattva-mahāsattva who has already 
completely fulfilled the fifth ground’s practices and then aspires to 
enter the sixth ground, the Ground of Direct Presence, should then 
take up the contemplation of ten dharmas of identity.156 What then 
are those ten? As follows, all dharmas:157

Are the same due to their signlessness;
Are the same due to their nonsubstantiality;
Are the same due to their being unproduced;
Are the same due to their being unborn;
Are the same due to their original purity;
Are the same due to their being beyond frivolous intellectual ide-

ation;
Are the same due to their being beyond either grasping or relin-

quishing;
Are the same due to their quiescence.
Are the same due to their being like a conjured illusion, like a 

dream, like a shadow, like an echo, like the moon reflected on 
water, like an image in a mirror, like a mirage, and like a magi-
cal transformation; 158

And are the same due to the non-duality in their existence and 
nonexistence.

The bodhisattva who contemplates all dharmas in this way real-
izes their nature is pure and practices in a manner that is consis-
tent with this and that is free of anything that contradicts this. He 
thereby succeeds in entering the sixth ground, the Ground of Direct 
Presence, and acquires the acquiescent patience characterized by 
clarity and acuity.159 Even so, he has not yet reached the realization 
of the unproduced-dharmas patience.

Son of the Buddha, once this bodhisattva-mahāsattva has come 
to contemplate in this manner, he then additionally takes the great 
compassion as what is foremost, the great compassion as what is to 
be increased, and the great compassion as what is to be brought to 
complete fulfillment.

He contemplates production and extinction as it takes place in 
the world, thinking, “Taking on rebirth in the world in every case 
arises through attachment to a self. Were one to abandon this attach-
ment, then there would no longer be any basis for being reborn.”

He additionally thinks:160
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Common people, so unknowing, are attached to a self, always 
seek existence or nonexistence, engage in wrong thought, pursue 
falsely based actions, and follow erroneous paths wherein they 
accumulate and increase offense-generating actions, merit-gener-
ating actions, or imperturbable actions.161 Through all courses of 
actions, they plant mental seeds associated with the contaminants 
and with the grasping that further precipitates subsequent becom-
ing, birth, aging, and death. This is a circumstance said to be one 
wherein one’s karmic volitional actions serve as a field, one’s con-
sciousness serves as seeds, ignorance keeps them covered in dark-
ness, the water of cravings moistens them, and pride in oneself 
irrigates them.

As the net of views grows, the sprout of name-and-form is pro-
duced. As name-and-form develop, the five physical sense faculties 
are formed. With the oppositional impingement [of sense objects] 
on the sense faculties, contact is produced. This impingement-
generated contact produces feeling. Subsequent wishing for further 
feeling produces craving. Increased craving brings about grasping. 
An increase in grasping produces becoming. Having produced 
becoming, it is one’s generating of the five-aggregate bodies as one 
courses in the various destinies that constitutes birth, the deterio-
ration following upon birth that constitutes aging, and the culmi-
nation of this process in mortality that brings about death. When 
aging-and-death arrive, one is seized by intense mental torment 
and, on account of this intense mental torment, one is then beset 
by distress, worry, sorrowful lamentation, and the accumulation 
of a multitude of sufferings.

Because this is all simply a product of causes and conditions, 
there is no entity for whom this accumulation takes place, and, 
even as this process proceeds on to destruction, there is still no 
existent entity that is destroyed, either.

The bodhisattva pursues just such an investigative contemplation 
of the characteristic features of causally based origination.

Son of the Buddha, this bodhisattva-mahāsattva also thinks 
thus:

It is the failure to utterly comprehend the ultimate truth that 
defines ignorance.

It is the fruition of karmic actions one has done that constitutes 
volitional actions.

The initial mental factor dependent on volitional actions is what 
constitutes consciousness.

The additional four appropriated aggregates arising together 
with consciousness are what constitute name-and-form.
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The development of name-and-form creates the six sense bases.
The conjunction of the three phenomena of sense faculties, sense 

objects, and consciousnesses, constitutes contact.
Arising simultaneously with contact, there exists feeling.
The forming of a defiled attachment for feeling is what consti-

tutes craving.
Based on an increase in craving, grasping then occurs.
Those karmic actions associated with the contaminants that 

arise as a consequence of grasping are what constitute becoming.
The arising of the aggregates resulting from such karmic 

actions is what constitutes birth.
The progressive maturation of the aggregates is what consti-

tutes aging.
When the aggregates perish, this is what constitutes death.
The confusion and fond attachment attendant on the separa-

tion occurring at the time of dying that then manifest as agitation 
and depression of the heart—this is what is meant by worry.

Weeping and sniveling attended by regretful sighing—this is 
what is meant by lamentation.

That which occurs based on the five physical sense faculties 
constitutes pain, whereas what occurs based on the intellectual 
mind faculty constitutes distress.

As this distress and pain increase they result in mental torment.
In such circumstances as these, there is only a growing tree of 

suffering. There is no self in this, nothing belonging to a self, no 
agent of actions, and no entity undergoing experiences.

He has this additional thought: “If an agent of actions exists, then 
there exists an endeavor that is done. If no agent of actions exists, 
then there does not exist any endeavor that is done. From the per-
spective of ultimate truth, neither of them can even be found.”

Son of the Buddha, this bodhisattva-mahāsattva has this addi-
tional thought:

Everything throughout the three realms of existence is only 
mind. Where the Tathāgata has, within this, distinguished and 
expounded upon these twelve factors comprising the bases of 
existence, they in every case rely on a single thought and are 
established on just such a basis. How is this the case?

In accordance with particular circumstances, desire arises 
together with the mind. In this, the mind constitutes the conscious-
ness, whereas the particular circumstances themselves constitute 
the basis of volitional actions. The confusion that exists regarding 
volitional actions constitutes ignorance. That which is produced 
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from the cooperation of ignorance and the mind is name-and-form. 
That which develops from name-and-form is the six sense bases. The 
threefold conjunction that occurs in association with the six sense 
bases constitutes contact. That which arises together with contact is 
feeling. Insatiability with respect to such feeling constitutes craving. 
Craving that becomes focused and is not relinquished culminates 
in grasping. That which all of these branches comprising existence 
produce is becoming. That which becoming brings forth is birth. The 
maturation of what has been born constitutes aging. The perishing 
brought on through aging is death.

Son of the Buddha, among these, ignorance has two types of kar-
mic functions: First, it causes beings to be confused with respect to 
objective conditions. Second, it serves as a cause for the initiation of 
volitional actions.

Volitional actions also have two types of functions: First, they are 
capable of generating future retributions. Second, they serve as 
causes for the initiation of consciousness.

Consciousness also has two types of functions: First, it causes con-
tinuity of becoming. Second, it serves as a cause for the initiation of 
name-and-form.

Name-and-form also have two types of functions: First, they are 
mutually cooperative in their establishment. Second, they serve as 
the cause for the initiation of the six sense bases.

The six sense bases also have two types of functions: First, each 
of them clings to its own respective objective sense realm. Second, 
they serve as the cause for the initiation of contact.

Contact also has two types of functions: First, it is capable of 
touching its objective condition. Second, it serves as the cause for 
the initiation of feeling.

Feeling also has two types of functions: First it is capable of serv-
ing as the recipient of experiences that are craved, detested, and so 
forth. Second, it serves as the cause for the initiation of craving.

Craving also has two types of functions: First, it consists of a 
defiled attachment to whatsoever circumstances are deemed desir-
able. Second, it serves as the cause for the initiation of grasping.

Grasping also has two types of functions: First, it causes continu-
ity of the afflictions. Second, it serves as the cause for the initiation 
of becoming.

Becoming also has two types of functions. First, it is capable of 
causing rebirth into the other destinies. Second, it serves as the 
cause for the initiation of birth.
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Birth also has two types of functions. First, it is able to generate 
the aggregates. Second, it serves as the cause for the initiation of 
aging.

Aging also has two types of functions. First, it causes all of the 
sense faculties to undergo change. Second, it serves as the cause for 
the onset of death.

Death also has two types of functions. First, it is capable of 
destroying all actions. Second, because there is then no conscious 
awareness, it allows this process to continue on and not be cut off.

Son of the Buddha, in this circumstance wherein ignorance serves 
as a condition for volitional actions, and so on till we have birth serv-
ing as a condition for aging-and-death, it is because ignorance and so 
on up to birth serve as conditions that there then occurs the causa-
tion of volitional actions and so on up to aging-and-death. This occurs 
on account of [the prior conditions’] ceaseless facilitation of the 
establishment [of the subsequent conditions].

In the circumstances wherein, “if ignorance is extinguished, then 
volitional actions will be extinguished,” and so forth until we come to 
“if birth is extinguished, then aging-and-death will be extinguished,” 
this occurs because, in those circumstances, ignorance and so forth 
on up to birth, do not then any longer serve as conditions causing 
the initiation of volitional actions and so on up to aging-and-death. 
This extinguishing through severance occurs because there no lon-
ger occurs the [prior condition’s] facilitating establishment [of the 
subsequent condition].

Son of the Buddha, among these, ceaseless ignorance, craving, and 
grasping constitute the path of the afflictions. Ceaseless volitional actions 
and becoming constitute the path of karmic actions. The ceaseless 
occurrence of the remaining factors constitutes the path of suffering. 
Analytic extinguishing of these prior and subsequent factors facili-
tates severance of all three paths.162 [The factors comprising] these 
three paths exist apart from any self or possessions of a self and 
exist only as a process of production and extinction wherein they 
are analogous to standing sheaves of mutually supporting reeds.163

Additionally, where ignorance serves as the condition for the 
occurrence of volitional actions, this refers to past circumstances. The 
factors of consciousness on up to and including feeling refers to pres-
ent circumstances. The factors of craving and so forth on up to and 
including becoming refer to future circumstances. Henceforth there 
occurs the unfolding of an ongoing continuity.

In those instances where the cessation of ignorance precipitates 
cessation of volitional actions, this is a case of severance occurring 
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due to the dependency [of the latter conditions upon the prior con-
ditions].
Additionally, the twelve factors comprising the bases of existence 
are synonymous with the three sufferings. Among these, ignorance, 
volitional actions, and so forth on up to and including the six sense 
bases collectively constitute the suffering associated with the karmic for-
mative factors.164 Contact and feeling constitute the suffering of suffer-
ing.165 The remaining factors constitute the suffering of deterioration.166

Where the cessation of ignorance brings about the cessation of 
volitional actions, these three types of suffering are then cut off.

Additionally, in ignorance’s serving as a condition for the genera-
tion of volitional actions, ignorance is the cause and condition that 
can produce all manner of volitional actions. As for the circumstance 
wherein, once ignorance is extinguished, volitional actions are then 
extinguished, it is because, once there is an absence of ignorance, 
there are then no volitional actions, either. This same circumstance 
holds for all of the remaining factors as well.

Also, in ignorance’s serving as a condition for the generation of 
volitional actions, this conduces to the generation of bondage. Where, 
with the extinguishing of ignorance, volitional actions are then extin-
guished, this then brings about the extinguishing of this bondage. 
This same principle holds for all of the remaining factors as well.

Then again, in ignorance’s serving as a condition for the gen-
eration of volitional actions, this is a circumstance adaptable to the 
“nonexistence of anything whatsoever” contemplation. Where, 
with the extinguishing of ignorance, volitional actions are then extin-
guished, this is a circumstance adaptable to the “utter cessation of 
everything” contemplation. This same principle holds for all of the 
remaining factors as well.

Son of the Buddha, the bodhisattva-mahāsattva thus engages in 
ten types of sequential and counter-sequential contemplation of the 
factors involved in conditioned arising,167 specifically:168

Contemplation of the sequential continuity in the existential fac-
tors.

Contemplation of their all being reducible to the one mind.
Contemplation of their each having their own distinct function.
Contemplation of their inseparability.
Contemplation of the non-severance of the three paths.169

Contemplation of their relationship to the past, the present, or the 
future.

Contemplation in terms of the accumulation of the three kinds of 
suffering.
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Contemplation of their arising and ceasing through causes and 
conditions.

Contemplation in terms of the creation and destruction of bond-
age.

Contemplation in terms of “utter nonexistence” and “utter cessa-
tion.”

Son of the Buddha, the bodhisattva-mahāsattva contemplates 
everything within the realm of conditioned arising in accordance 
with these ten characteristics. Thus he realizes that there is no self, 
no person, and no life span, that there is an absence of any inher-
ently existent nature, and that there is also no agent of actions or 
anyone who undergoes experiences. He then immediately acquires 
the direct manifestation of the emptiness gate to liberation.170

He contemplates all of the factors associated with becoming as 
having the nature of cessation, as ultimately synonymous with lib-
eration, and as not having even the smallest dharma characteristic 
that they produce. He then immediately acquires the direct mani-
festation of the signlessness gate to liberation.171

Having thus gained entry into both emptiness and signlessness, 
he then becomes entirely free of anything at all that he seeks with 
the sole exception of taking the great compassion as foremost in the 
transformative teaching of beings. He then immediately acquires 
the direct manifestation of the wishlessness gate to liberation.172

Thus it is that, in his cultivation of the three gates to liberation, the 
bodhisattva abandons conceptions of the existence of either others 
or a self, abandons conceptions of either any agent of actions or any-
one who undergoes experiences, and abandons the conceptions of 
anything as either existent or nonexistent.

Son of the Buddha, this bodhisattva-mahāsattva’s great compas-
sion progressively increases. He is energetically diligent in his cul-
tivation and, for the sake of bringing about the complete fulfillment 
of those factors facilitating bodhi he has not yet completely fulfilled, 
he reflects thus:

All conditioned things possess an ongoing existence through a 
circumstance involving the conjunction of factors. Where there is 
no such circumstance involving the conjunction of factors, there is 
then no ongoing existence. When the conditions gather together, 
they may then possess an ongoing existence. When those condi-
tions do not gather together, there is no ongoing existence.

Thus I realize that, since conditioned dharmas are beset 
by many faults, I should cut off this conjunction of causes and 
conditions. However, for the sake of facilitating the successful 
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development of other beings, I shall nonetheless refrain from 
bringing about the ultimate extinguishing of all volitional actions.

Son of the Buddha, thus it is that the bodhisattva contemplatively 
investigates all conditioned things as possessed of many faults, as 
devoid of any inherently existent nature, as neither produced nor 
destroyed, and yet he nonetheless constantly generates the great 
compassion, refrains from abandoning beings, and then straight-
away acquires the direct manifestation of the prajñāpāramitā known 
as the light of unimpeded wisdom.

Having successfully acquired such wisdom light, although he 
cultivates the causes and conditions related to the factors facilitat-
ing bodhi, he still refrains from abiding in the realm of conditioned 
things. And although he contemplates the nature of conditioned 
dharmas as that of quiescent cessation, he still does not abide in 
quiescent cessation either. This is because he has not yet achieved 
the complete fulfillment of the dharmas that lead to the realization 
of bodhi.

Son of the Buddha, the bodhisattva who dwells on this Ground 
of Direct Presence succeeds in entering:173

The penetration of emptiness samādhi;
The emptiness of any inherently existent nature samādhi;
The emptiness of the supreme meaning samādhi;
The foremost emptiness samādhi;
The great emptiness samādhi;
The emptiness of unities samādhi;
The emptiness of production samādhi;
The reality-accordant non-discriminating emptiness samādhi;
The non-abandonment emptiness samādhi;
And the transcendent yet not transcendent emptiness samādhi.

With these ten emptiness samādhis as foremost among them, this 
bodhisattva acquires the direct manifestation of every one of a 
hundred thousand emptiness samādhis. In this same way, with ten 
signlessness samādhis and ten wishlessness samādhis as foremost, 
he also acquires the direct manifestation of every one of a hundred 
thousand signlessness and wishlessness samādhis.

Son of the Buddha, the bodhisattva who dwells on this Ground 
of Direct Presence cultivates and completely perfects:174

The indestructible resolute intention;175

The definitely certain resolute intention;
The resolute intention of pure goodness;
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The especially profound resolute intention;
The nonretreating resolute intention;
The unrelenting resolute intention;
The vast resolute intention;
The boundless resolute intention;
The knowledge-seeking resolute intention;
And the resolute intention joining skillful means and wisdom.

In every case, he brings all of these to a state of perfect fulfillment.
Son of the Buddha, in availing himself of these types of resolute 

intentions, the bodhisattva:
Accords with the bodhi of the buddhas;
Remains unfrightened by encounters with proponents of deviant 

doctrines;
Enters all the grounds of knowledge;
Abandons the paths of the Two Vehicles;
Progresses toward the knowledge of the Buddha;
Remains invulnerable to obstruction or ruination by any of the 

afflictions or māras;
Abides within the light of the bodhisattva’s wisdom;
Skillfully cultivates and implements all the dharmas of empti-

ness, signlessness, and wishlessness;
In every case skillfully engages in the constantly conjoined prac-

tice of skillful means and wisdom;
And always implements and never relinquishes the dharmas 

assisting the realization of bodhi.
Son of the Buddha, the bodhisattva abiding on this Ground of Direct 
Presence acquires an especially supreme degree of realization in 
the practice of prajñāpāramitā and acquires the third of the patiences, 
the clear and sharp acquiescent patience,176 this because of acting in 
accordance with and not contrary to the true character of dharmas.

Son of the Buddha, because of the power of his vows, the bod-
hisattva who has come to dwell on this Ground of Direct Presence 
succeeds in seeing many buddhas, that is to say, he can see many 
hundreds of buddhas and so forth until we come to his seeing of 
many hundreds of thousands of koṭis of nayutas of buddhas. In every 
instance, with a vast mind and a profound mind, he makes offer-
ings to them, pays reverence to them, venerates them, praises them, 
and presents them with robes, food and drink, bedding, medicines, 
and all amenities supporting their existence, offering up all of these 
things while also making offerings to those within all their sangha 
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assemblies. He then proceeds to dedicate the merit associated with 
these roots of goodness to anuttara-samyak-saṃbodhi.

So too does he then respectfully listen to the teachings on Dharma 
in the presence of those buddhas. Having heard these teachings, he 
takes them on and retains them, gains reality-concordant samādhis 
and the light of wisdom, and then accords with these in his cultiva-
tion, bearing them in mind and never relinquishing them.

He also gains access to the buddhas’ treasuries of extremely 
profound Dharma and, passing through a hundred kalpas, pass-
ing through a thousand kalpas, and so forth on up to incalculably 
many hundreds of thousands of koṭis of nayutas of kalpas, his roots 
of goodness shine ever more brightly in their purity just as when 
a goldsmith uses a lapis lazuli gem to repeatedly polish real gold, 
causing it to shine with ever more brilliant purity. So too it is with 
all the roots of goodness of the bodhisattva who dwells on this 
ground. Through his use of skillful means and wisdom, in a man-
ner corresponding to his pursuit of meditative contemplation, they 
become ever brighter and ever more imbued with quiescence to the 
point where they cannot be outshone by anyone and become like 
the light of the moon that shines on the bodies of beings and causes 
them to experience a sense of pristine coolness that the four kinds 
of wind are incapable of diminishing.

So too it is with all the roots of goodness of the bodhisattva on 
this ground who is able to use them to extinguish the blazing fires 
of affliction burning in incalculably many hundreds of thousands 
of koṭis of nayutas of beings. In this, they remain invulnerable to 
destruction by the paths of any of the four kinds of māras.

Among the ten pāramitās, this bodhisattva most extensively prac-
tices the prajñā pāramitā. It is not that he does not practice the others. 
Rather, he simply accords them an amount of emphasis correspond-
ing to his own strengths and to what is fitting.

Sons of the Buddha, this has been a general explanation of the 
bodhisattva-mahāsattva’s, sixth ground, the Ground of Direct 
Presence.

The bodhisattva dwelling on this ground often becomes a king 
of the Skillful Transformations Heaven177 who, sovereignly master-
ful in all that he does, is one who cannot be driven into retreat or 
submission by any questioning challenge posed by any śrāvaka dis-
ciple. He is able to influence beings to do away with arrogance and 
to deeply enter into a comprehension of conditioned origination.

In his practice of giving, pleasing words, beneficial actions, and 
joint endeavors, and in all such works that he pursues, he never 
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departs from mindfulness of the Buddha, and so forth until we 
come to his never departing from mindfulness of his quest to 
achieve complete fulfillment of the knowledge of all modes and the 
cognition of all-knowledge.

He also has this thought: “I should become one who serves these 
beings as a leader, as one who is supreme,” and so forth until we 
come to “as one who relies on the cognition of all-knowledge.”

If this bodhisattva brings forth diligently vigorous practice, then, 
in but a moment, he will be able to enter hundreds of thousands of 
koṭis of samādhis, and so forth until we come to his becoming able 
to transformationally manifest a hundred thousand koṭis of bod-
hisattvas to serve as his retinue. If he resorts to the power of vows, 
he will become freely able to manifest them in numbers beyond 
even this, such that one would never be able to count them even in 
a period of hundreds of thousands of koṭis of nayutas of kalpas.

At that time, Vajragarbha Bodhisattva, wishing to once again pro-
claim the meaning of his discourse, thereupon spoke these verses:

After entirely fulfilling the fifth ground’s practices, the bodhisattva
sees dharmas as the same due to their being signless, natureless,
unproduced, unborn, originally pure,
beyond frivolous ideation, beyond grasping or relinquishing,
quiescent in substance and signs, and illusory, as well as
non-dual and beyond discrimination as existent or nonexistent.
Thus contemplating in accordance with the nature of dharmas,
those with this knowledge succeed in entering the sixth ground.
With clear and acute acquiescent patience and replete in knowledge,
he contemplates the world’s aspects of production and destruction,
the world’s production by the power of delusion’s darkness, and sees,
if delusion’s darkness were destroyed, the world would not exist.
He contemplates all causes and conditions as, in reality, empty,
yet does not contradict artificial names’ use in designating constructs.
Even as there is no doer, no recipient, and no thinker of thoughts,
all actions arise and spread forth everywhere like clouds.
Failure to know the actual truth constitutes ignorance.
The volitional actions that are done are the fruit of delusion.
That which arises together with consciousness is name-and-form.
Thus it proceeds on forth until the manifold sufferings accumulate.
He utterly comprehends the three realms exist dependent on mind,
that the same is true of the twelve causes and conditions,
that birth and death in every case are created because of mind,
and that, if the mind itself is extinguished, then birth and death end.
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That which ignorance brings about is in every case of two types:
Non-comprehension of conditions and the causes of actions,
This is so all the way through to aging’s end in death.
Suffering is generated endlessly from this.
So long as ignorance serves as a condition, these cannot be cut off, but,
if that condition is brought to an end, then these are all extinguished.
Ignorance, craving, and grasping are the factors belonging to afflictions.
Actions and becoming form karma, and the rest are suffering.
Ignorance up to the six sense bases relate to formative-factor suffering.
The proliferation of contact and feeling forms the suffering of suffering.
The rest of the existential factors relate to the suffering of deterioration.
If one sees nonexistence of “self,” all three sufferings are destroyed.
Ignorance and actions both pertain to the past,
Consciousness on through to feeling continually unfold in the present.
Craving, grasping, and becoming generate future suffering.
If their interdependence is severed, such temporal phases all end.
When ignorance serves as a condition, it is this that creates the bonds.
Through abandoning such conditions, the bonds are thus ended.
Effects are produced from causes, but if abandoned, they are cut off.
By closely contemplating this, one realizes they are, by nature, empty.
Through following the course of ignorance, all existence arises.
If one but refrains from following its course, all existence is cut off.
If this exists, then that exists. So too it is for nonexistence as well.
Through the ten reflections, the mind abandons its attachments:
Continuity of existential factors; traceability to a single thought;
individual karma; inseparability; non-severance of three paths;
three times, three sufferings; generation by causes and conditions;
the rising and passing away of the fetters; nonexistence and cessation.
Thus he universally contemplates the course of conditioned arising,
realizing that it is devoid of any actor, recipient, or reality,
that it is like a conjuration, like a dream, like shadows,
or like a circumstance wherein a fool chases after a mere mirage.
Through just such analytic contemplation, he enters emptiness,
knows conditions as, by nature, separate, realizes signlessness,
utterly comprehends their falseness, and becomes free of any wish
with the sole exception of the desire to act with kindness for beings.
Thus this great eminence cultivating the three gates to liberation
ever increases great compassion and his quest for Buddha’s Dharma.
He realizes all conditioned things are created as an assemblage and,
with resolute fondness for it, resolves to diligently practice the path.
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He acquires a hundred thousand emptiness samādhi gateways.
and gains the same number for signlessness and wishlessness as well.
His prajñā and acquiescent patience both become ever more superior,
and his liberations and wisdom reach complete fulfillment.
With a deep mind, he also makes offerings to many buddhas
and cultivates the path through the instruction of those buddhas.
He gains buddhas’ Dharma treasuries enhancing roots of goodness
just as when gold is subjected to polishing with a lapis lazuli gem.
Just as when the moon’s pure and cool radiance shines on beings,
though the four winds may blow, none are able to interfere with it,
so too, this ground’s bodhisattvas step over the paths of Māra
and extinguish the heat of all beings’ afflictions.
On this ground, he is often King of the Fine Transformations Heaven,
one who teaches and guides beings in doing away with pridefulness.
All endeavors he pursues are done to seek all-knowledge, and they all
have already overstepped and become superior to the śrāvaka path.
The bodhisattva on this ground who is diligent in practice of vigor
acquires hundreds of thousands of koṭis of samādhis
and is also able to see countlessly many buddhas
that appear to him like suns shining in the midsummer sky.
This is extremely profound, sublime, and so difficult to know or see
that no śrāvaka disciple or pratyekabuddha could ever fully fathom it.
So it is that I have here explained the bodhisattva’s sixth ground
for the sake of the Sons of the Buddha.
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The Seventh Ground
The Far-Reaching Ground

Then the congregated devas, their minds filled with joy,
scattered jewels that formed a cloud hanging up in the sky,
whereupon they all sang with different sorts of sublime voices
addressed to The Most Supremely Pure One, saying:
“Having penetrated the supreme meaning, possessing masterful 

knowledge,
and having perfected a hundred thousand koṭis of fine qualities,
a lotus among men, entirely free of any attachments,
proclaims here the profound practices to benefit all beings.”
The Vaśavartin Heaven King, abiding there in space,
emanated a great light that illuminated the Buddha’s body
and spread forth the most superior sorts of sublime incense clouds,
all presented as offerings to he who dispels worries and afflictions.
Then, the entire congregation of devas, all of them joyful,
all sang beautiful sounds in a united chorus of praises:
“Having heard here of the qualities comprising this ground, we
have thence all reaped immense and fine benefit.”
Then the celestial nymphs, their minds filled with celebratory delight,
vied in chorusing forth a thousand myriad musical sounds and then,
as all of them availed themselves of the Tathāgata’s spiritual powers,
amidst all those sounds, they joined in uttering phrases like these:
“With peerless awe-inspiring presence and quiescent stillness, he
can train those difficult to train, is worthy of the world’s gifts,
and, though he has already transcended all worlds,
he still travels forth in the world, extolling the marvelous path.
“Although he manifests incalculably many bodies of every kind,
he realizes each and every body is itself devoid of any existence.
He is skillful in the use of phrases in his explanation of all dharmas,
yet does not seize on any signs of words or sounds.
“He goes forth to a hundred thousand buddha lands
and presents all the most supreme gifts as offerings to those buddhas.
Through sovereign mastery of knowledge, he is free of all attachment
and so does not generate any conception of ‘my own buddha land.’
“Although diligent in the teaching of all beings,
he does not have any thought conceiving of either ‘other’ or ‘self.’
Although he has already cultivated vast goodness to perfection,
he still does not generate any attachment to good dharmas.
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“Because he perceives that all worlds are always fiercely ablaze
with the fires of desire, hatred, and stupidity,
he has utterly transcended all forms of thought even as
he still brings forth the great compassion and the power of vigor.”
After all of those devas and celestial nymphs
had finished presenting all different sorts of offerings and praises,
they all simultaneously fell silent and stood there,
gazing up at the most revered of men, wishing to hear the Dharma.
At that time, Liberation Moon Bodhisattva again set forth a request:
“The minds of everyone in this assembly are pure.
We wish only, O Son of the Buddha, that you will explain for us
the practices and characteristic aspects of the seventh ground.”

At that time, Vajragarbha Bodhisattva addressed Liberation Moon 
Bodhisattva, saying:

O Son of the Buddha, the bodhisattva-mahāsattva who has already 
completed the sixth ground’s practices and then aspires to gain entry 
into the seventh ground, the Far-Reaching Ground, should proceed 
in the cultivation of ten kinds of skillful means and wisdom,178 
thereby bringing forth the most especially supreme path. What 
then are those ten? Specifically, they are:

Although he has skillfully cultivated the emptiness, signlessness, 
and wishlessness samādhis, through the practice of kindness 
and compassion, he refrains from forsaking beings;

Although he has acquired the buddhas’ dharma of uniform equal-
ity, he still delights in always making offerings to buddhas;

Although he has entered the gateway to wisdom of emptiness 
contemplation, he still diligently pursues the accumulation of 
merit;

Although he has become detached from the three realms of exis-
tence, he still engages in the adornment of the three realms of 
existence;

Although he has achieved the final extinguishing of the flames of 
all afflictions, he is still able for the sake of all beings to bring 
forth the means to extinguish the flames of their greed, hatred, 
and delusion;

Although he realizes that all dharmas are like conjurations, like 
dreams, like shadows, like echoes, like mirages, like transfor-
mations, like the moon reflected on water, and like images in a 
mirror, and realizes too that, in their essential nature, they are 
non-dual, he still accords with his resolve by performing works 
of countless different sorts;
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Although he realizes that, by their very nature, all lands are like 
empty space, he is still able to use pure and sublime practices to 
adorn the buddha lands;

Although he realizes that the fundamental nature of all buddhas’ 
Dharma body is free of any “body,” he still adorns his own 
body with the major marks and subsidiary signs;

Although he realizes that, by its very nature, the voice of all bud-
dhas is empty of inherent existence, quiescent, and ineffable, he 
is still able to accord with all beings by bringing forth for them 
many different sorts of pure voices;

And although he accords with all buddhas’ complete fathoming of 
the three periods of time as reducible to but a single thought, he 
still accords with the differences in beings’ minds and under-
standings by manifesting in many different sorts of appear-
ances, many different temporal circumstances, and many dif-
ferent sorts of kalpas wherein he cultivates all the practices.

It is by resort to ten such types of skillful means and wisdom that the 
bodhisattva brings forth the especially supreme practices by which 
he leaves the sixth ground and enters the seventh ground. Once he 
has entered there, these practices always manifest directly before 
him and henceforth define his abiding on the seventh ground, the 
Far-Reaching Ground.

Son of the Buddha, after the bodhisattva-mahāsattva has 
achieved entry into the seventh ground:

He acquires a penetrating comprehension of the measurelessly 
many realms of beings;

He acquires a penetrating comprehension of the measurelessly 
many works carried out by the buddhas in their teaching of 
beings;

He acquires a penetrating comprehension of the measurelessly 
many networks of worlds;

He acquires a penetrating comprehension of the buddhas’ mea-
surelessly many pure lands;

He acquires a penetrating comprehension of the measurelessly 
many different sorts of dharmas;179

He acquires a penetrating comprehension of the measureless 
knowledge manifested by the buddhas’ enlightenment;180

He acquires a penetrating comprehension of the enumeration of 
the measurelessly many kalpas;

He acquires a penetrating comprehension of the measureless 
knowledge of the three periods of time to which the buddhas 
have awakened;
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He acquires a penetrating comprehension of beings’ measure-
lessly many different sorts of resolute convictions;

He acquires a penetrating comprehension of the measurelessly 
many different sorts of name-and-form bodies manifested by 
the buddhas;181

He acquires a penetrating comprehension of the differences in 
beings’ measurelessly many different mental dispositions and 
faculties;

He acquires a penetrating comprehension of the measurelessly 
many languages and voices through which the buddhas’ 
inspire delight in beings;

He acquires a penetrating comprehension of beings’ measure-
lessly many different courses of thought;

He acquires a penetrating comprehension of the buddhas’ mea-
surelessly many sorts of utterly complete understanding of vast 
knowledge;

He acquires a penetrating comprehension of the measurelessly 
many sorts of resolute convictions of adherents of the śrāvaka-
disciple vehicle;

He acquires a penetrating comprehension of the measurelessly 
many proclamations of the path of wisdom set forth by the 
buddhas in inspiring resolute faith;

He acquires a penetrating comprehension of the measurelessly 
many accomplishments of pratyekabuddhas;

He acquires a penetrating comprehension of the buddhas’ mea-
surelessly many proclamations of gateways of extremely pro-
found wisdom that cause others to enter therein;

He acquires a penetrating comprehension of the bodhisattvas’ 
measurelessly many practices of skillful means;

And he acquires a penetrating comprehension of the measure-
lessly many works accumulated and accomplished in the Great 
Vehicle that, when described by the buddhas, then influence 
bodhisattvas to enter into them.

This bodhisattva reflects thus: “Such measureless domains of the 
tathāgatas as these could never be known even in a hundred thou-
sand koṭis of nayutas of kalpas. I should therefore rather resort to 
the effortless and non-discriminating mind to succeed in achieving 
their perfect fulfillment.”

Son of the Buddha, employing deep wisdom, this bodhisattva 
engages in such contemplative meditations as these whereby he 
always diligently cultivates these forms of skillful means and wis-
dom and thus brings forth this especially supreme path wherein he 
becomes so securely and unshakably established in it that there is 
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not so much as a single moment in which he rests or desists. While 
walking, standing, sitting, lying down, and even in the midst of 
sleep and dreams, he never even briefly involves himself with any 
of the hindrances and he never abandons thought such as this.

In each successive moment, this bodhisattva is always able to 
completely fulfill the ten pāramitās. And how is this the case? This is 
because he takes the great compassion as foremost in every succes-
sive mind-moment as he cultivates the Buddha’s Dharma and pro-
ceeds toward realization of the Buddha’s knowledge. In particular:

He bestows on beings all roots of goodness he develops in the 
course of seeking to acquire the Buddha’s knowledge. This is 
what constitutes dāna pāramitā.

He is able to extinguish the heat of the afflictions. This is what 
constitutes śīla pāramitā.

Taking kindness and compassion as foremost, he refrains from 
inflicting harm on beings. This is what constitutes kṣānti 
pāramitā.

He is insatiable in seeking supremely good dharmas. This is what 
constitutes vīrya pāramitā.

He always keeps the path of all-knowledge directly present before 
him, never becoming scattered or distracted. This is what con-
stitutes dhyāna pāramitā.

He is able to patiently acquiesce in all dharmas as neither pro-
duced nor destroyed. This is what constitutes prajñā pāramitā.

He is able to bring forth measureless knowledge. This is what con-
stitutes the pāramitā of skillful means.

He is able to seek out higher and higher levels of knowledge. This 
is what constitutes the pāramitā of vows.

None of the deviant doctrines or hordes of māras are ever able to 
obstruct him or bring about his ruination. This is what consti-
tutes the pāramitā of powers.

He utterly knows all dharmas in accordance with reality. This is 
what constitutes the pāramitā of knowledge.

Son of the Buddha, this bodhisattva is able to completely fulfill all 
of these ten pāramitās in every successive mind-moment. It is in this 
way that, in each successive mind-moment, he is able to completely 
fulfill the four means of attraction, the four types of retention,182 the 
thirty-seven factors conducing to enlightenment, the three gates to 
liberation, and, to state it briefly, all dharmas assisting the realiza-
tion of bodhi.

At that time, Liberation Moon Bodhisattva asked Vajragarbha 
Bodhisattva, saying, “O Son of the Buddha, is it only on this seventh 
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ground that the bodhisattva fulfills all dharmas assisting realiza-
tion of bodhi?183 Or is it rather that he is also able to completely 
fulfill them on all grounds?”

Vajragarbha Bodhisattva then replied:
O Son of the Buddha, the bodhisattva is able to completely fulfill 
the dharmas facilitating realization of bodhi on all ten grounds. 
Still, it is on the seventh ground where this ability becomes most 
especially supreme in its implementation. How is this the case? This 
is because it is on this seventh ground that his effortfully imple-
mented practice becomes complete, thereby enabling his entry into 
practice characterized by sovereign mastery in wisdom.184

O Son of the Buddha, on the first ground, it is because of his 
aspiration taking all Buddha dharmas as its object that the bod-
hisattva perfects the dharmas assisting realization of bodhi.

On the second ground, this occurs due to his abandonment of 
the mind’s defilements.

On the third ground, this occurs due to the ever-increasing 
strength of his vows and due to his acquiring the light of the 
Dharma.

On the fourth ground, this occurs through his entry into the 
path.

On the fifth ground, this occurs through his adaptation to the 
ways of the world.

On the sixth ground, this occurs through his entry into the 
extremely profound Dharma gateways.

On the seventh ground, it is due to bringing forth all Buddha 
dharmas and completely fulfilling all dharmas assisting realization 
of bodhi.

How is this the case? From the first ground through the seventh 
ground, the bodhisattva achieves the complete development of the 
effortfully implemented preliminary practice factors conducive to 
knowledge. It is due to the power produced by this that, from the 
eighth ground to the tenth ground, all of his effortless practices 
then become completely developed.

Son of the Buddha, it is as if there were two worlds of which one 
is characterized by admixture with defilements whereas the other is 
entirely pure and it is difficult to pass between them, the sole excep-
tion being in the case of the bodhisattva who possesses the powers 
of great skillful means, spiritual superknowledges, and vows.

Son of the Buddha, so too it is with the grounds of the bodhisat-
tva wherein there are those in which the practices are admixed 
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with defilement and there are those in which the practices are pure. 
It is difficult for anyone to pass between these two with the sole 
exception of the bodhisattva possessed of great vow power, skillful 
means, and wisdom who only then is able to pass between them.

Liberation Moon Bodhisattva then asked, “O Son of the Buddha, does 
this seventh ground bodhisattva engage in defiled practices or does 
he instead engage in pure practices?”

Vajragarbha Bodhisattva replied:
O Son of the Buddha, from the first ground to the seventh ground, 
all practices in which he engages involve abandoning affliction-
related actions. This is because they are directed toward realizing 
unsurpassably supreme bodhi. However, because he has still only 
achieved a partial realization corresponding to the level of his posi-
tion on the path, this still cannot be referred to as stepping com-
pletely beyond all affliction-related actions.

Son of the Buddha, this circumstance is comparable to that of 
a wheel-turning sage king who mounts his precious heavenly ele-
phant and roams the four continents. In doing so, he becomes well 
aware that there are poverty-stricken people in difficult straits who 
are afflicted with suffering, even as he himself remains unsullied 
by those many disastrous situations. In such a circumstance, he 
would still not qualify as having truly stepped entirely beyond the 
position of being human.

Suppose, however, that he were to relinquish the body in which 
he serves as a king and then take rebirth in the Brahma Worlds 
where he would mount a heavenly palace from which he could view 
a thousand worlds as he roams throughout a thousand worlds man-
ifesting the radiance and awesome qualities of a Brahma Heaven 
deva. In such a case, he would only then truly qualify as having 
stepped entirely beyond the station of being human.

Son of the Buddha, so too it is with the bodhisattva. Beginning 
with the first ground and going on through to the seventh ground, 
he mounts the vehicle of the pāramitās. As he roams about in the 
world, he becomes well aware of all the world’s afflictions, faults, 
and disastrous aspects. Because he rides along on the path of right 
conduct, he remains unsullied by the faults associated with the 
afflictions. Still, he does not yet truly qualify as having stepped 
entirely beyond actions associated with afflictions.

However, if he were to then relinquish all of the effortfully 
implemented preliminary practices, he would then go forth from 
the seventh ground and enter the eighth ground and would then 
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travel through the world mounted on the pure vehicle of the bod-
hisattva wherein he would be cognizant of the faults associated 
with the afflictions and yet would still remain unsullied by them. It 
is only then that he would qualify as having truly stepped entirely 
beyond the practices associated with the afflictions, this due to his 
having successfully stepped beyond them all.

Son of the Buddha, in coming to abide on this ground, this sev-
enth ground bodhisattva has stepped entirely beyond the many 
sorts of afflictions such as abundant desire and the other sorts of 
afflictions. Abiding on this ground, he is not designated as some-
one who possesses the afflictions and yet he is not designated as 
entirely devoid of the afflictions, either. How is this the case? This is 
because, since none of the afflictions directly manifest in his prac-
tice, he is not designated as possessing them. However, because 
he seeks to acquire the Tathāgata’s knowledge and his intentions 
have not yet become completely fulfilled, he is not yet designated as 
entirely free of them, either.

Son of the Buddha, through profound purified intentions, the 
bodhisattva abiding on the seventh ground perfects his physi-
cal karma actions, perfects his verbal karmic actions, and perfects 
mental karmic actions. He has already entirely abandoned all bad 
courses of karmic action criticized by the Tathāgata and he always 
thoroughly cultivates all good courses of karmic actions praised 
by the Tathāgata. As for everything related to the world’s classical 
texts, skills, and arts, his actions here are as described earlier in rela-
tion to the fifth ground. He naturally practices all of these without 
having to expend any particular effort in doing so.

This bodhisattva serves as a greatly illustrious teacher for those 
throughout the worlds of a great trichiliocosm, one who, with the 
sole exceptions of the tathāgatas and those on the eighth ground 
and above, is unmatched by any of the other bodhisattvas in his 
resolute intentions and the marvelousness of his practice. All of the 
dhyāna samādhis, samāpattis, spiritual superknowledges, and libera-
tions become directly manifest for him. Still, their cultivation and 
development here is not like that occurring on the eighth ground 
wherein they become completely realized as a function of karmic 
reward. In every successive mind-moment, the bodhisattva on this 
ground completely cultivates the power of skillful means and wis-
dom as well as all dharmas assisting realization of bodhi, all of 
which become ever more supremely fulfilled herein.

Son of the Buddha, the bodhisattva abiding on this ground 
enters:185
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The bodhisattva’s skillful investigative contemplation samādhi;
The skillful consideration of meanings samādhi;
The most supreme intelligence samādhi;
The distinguishing of the treasury of meanings samādhi;
The distinguishing of meaning in accordance with reality 

samādhi;
The skillful abiding in solidly established roots samādhi;
The gateway to knowledge and spiritual superknowledges 

samādhi;
The works throughout the Dharma realm samādhi;
The supreme benefit of the Tathāgata samādhi;
And the samādhi of the treasury of many different meanings and 

the gateway to saṃsāra and nirvāṇa.
He enters hundreds of myriads of samādhis such as these that are 
gateways to complete fulfillment of great knowledge and spiritual 
superknowledges whereby he is able to carry out the purifying cul-
tivation of this ground.

Having acquired these samādhis, due to thoroughly purifying 
skillful means and wisdom and due to the power of the great com-
passion, this bodhisattva steps beyond the Two Vehicles’ grounds 
and reaches the wisdom contemplation ground.186

Son of the Buddha, because the bodhisattva dwelling on this 
ground well purifies countless signlessness practices related to 
physical karma, well purifies countless signlessness practices 
related to verbal karma, and well purifies countless signlessness 
practices related to mental karma, he consequently acquires the 
light of the unproduced-dharmas patience.

Liberation Moon Bodhisattva then asked, “O Son of the Buddha, how 
could it be that all of the measurelessly many physical, verbal and 
mental deeds performed by each of the bodhisattvas from the first 
ground onward have not already stepped entirely beyond the Two 
Vehicles’ practices?”

Vajragarbha Bodhisattva then replied:
Son of the Buddha, all of those bodhisattvas do step entirely beyond 
them, however, they do so only due to their aspiration to acquire 
the Dharma of all buddhas. It is not due to their own cognition’s 
power of meditative contemplation.187 Now, however, on this sev-
enth ground, it is because of their own power of cognition that Two 
Vehicles practitioners are unable to even approach them.

This circumstance is analogous to that of a prince born of a 
queen into the house of a king entirely possessed of all of the marks 
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of a king. Right at birth, he is immediately deemed superior even to 
all of the government ministers. This, however, is solely due to the 
power associated with kingship and not due to any power he as yet 
possesses himself. If as he grows to adulthood he becomes accom-
plished in the various sorts of skills, it will only then be due to his 
own powers that he steps entirely beyond everyone else.

So too it is with the bodhisattva-mahāsattva. When he first brings 
forth the resolve, because he has established the great Dharma as 
the goal of his determination, he right then steps entirely beyond 
all śrāvaka disciples and pratyekabuddhas. Now, in dwelling on this 
ground, it is due to the power of wisdom that he surpasses all 
adherents of the Two Vehicles.

Son of the Buddha, the bodhisattva dwelling on this seventh 
ground acquires the ability to engage in extremely profound and 
secluded non-practice even as he still always practices deeds of body, 
speech, and mind through which he diligently pursues the supreme 
path, thus never abandoning that quest. Therefore, although the 
bodhisattva practices in accordance with ultimate reality,188 he still 
refrains from bringing about its complete realization.

Liberation Moon Bodhisattva then asked, “O Son of the Buddha, 
beginning with which ground can the bodhisattva enter the cessa-
tion concentration?”

Vajragarbha Bodhisattva replied:
Son of the Buddha, it is from the sixth ground onward that the bod-
hisattva has the ability to enter the cessation concentration. Now, as 
he abides on this ground, he can enter it in each successive mind-
moment and can also arise from it in each successive mind-moment 
and yet still refrain from bringing about its complete realization. 
So it is that this bodhisattva is known as one who has completely 
developed inconceivable deeds of body, speech, and mind.

His practicing in accordance with ultimate reality even while 
still refraining from bringing about its complete realization is anal-
ogous to someone who sets sail in a boat out onto the open ocean 
and who then, by resorting to the power of his skillfulness, remains 
able to avoid disastrous difficulties out on those waters. So too it is 
with the bodhisattva dwelling on this ground. He sets sail in the 
ship of the pāramitās out onto the ocean of ultimate reality and, in 
doing so, through his reliance on the power of vows, he still refrains 
from bringing about the complete realization of cessation.

Son of the Buddha, having acquired powers of samādhi and 
knowledge such as these, he employs great skillful means by which:
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Although he manifests within saṃsāra, he still constantly abides 
in nirvāṇa;

Although surrounded by a retinue, he still always delights in 
detachment;

Although, by resort to the power of vows, he takes birth in the 
three realms, he still remains undefiled by worldly dharmas;

Although he always abides in a state of quiescence, through the 
power of skillful means, he is as if ablaze, but, although ablaze, 
he remains unburned;

Although he proceeds in accordance with the knowledge of the 
Buddha, he may still manifest entry into the grounds of the 
śrāvaka disciples and the pratyekabuddhas;

Although he has acquired the treasury of the Buddha’s realms of 
cognition,189 he may still manifest as dwelling in the realms of 
māras;190

Although he has stepped beyond the paths of the māras, he may 
still manifest as practicing the dharmas of māras;

Although he may manifest practices identical to those of non-
Buddhist traditions, he still never relinquishes the Dharma of 
the Buddha;

Although he manifests in ways that adapt to those in all worlds, 
he still always practices all world-transcending dharmas;

And although all of his adorning phenomena191 surpass any-
thing possessed by any of the devas, dragons, yakṣas, gandhar-
vas, asuras, garuḍas, kiṃnaras, mahoragas, humans, non-humans, 
Śakra Devānām-Indra, the Brahma Heaven King, the Four 
Heavenly Kings, or anyone else, he still never relinquishes the 
mind that delights in the Dharma.

Son of the Buddha, the bodhisattva who has completely developed 
wisdom such as this abides on the Far-Reaching Ground.

Due to the power of his vows he succeeds in seeing many bud-
dhas, that is to say, he can see many hundreds of buddhas and so 
forth until we come to his seeing of many hundreds of thousands of 
koṭis of nayutas of buddhas. He goes forth wherever those buddhas 
dwell and then, with a vast mind and with an especially supreme 
mind, he makes offerings to them, pays reverence to them, vener-
ates them, praises them, presents them with robes, food and drink, 
bedding, medicines, and all amenities supporting their existence, 
offering up all of these things while also making offerings to those 
within all of their sangha assemblies. He then dedicates the merit 
associated with these roots of goodness to anuttara-samyak-saṃbodhi. 
So too does he then respectfully listen to the teachings on Dharma 
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in those places where those buddhas dwell. Having heard these 
teachings, he takes them on and retains them, gains reality-con-
cordant samādhis and the light of wisdom, and then accords with 
these in his cultivation.

Wherever the buddhas dwell, he guards and preserves right 
Dharma. He is always one whom the tathāgatas praise and express 
delight in. No proponent of the Two Vehicles can cause him to 
retreat or prevail over him through questioning or challenging him. 
His benefiting of beings purifies his realization of the patience with 
respect to dharmas. He passes through incalculably many hun-
dreds of thousands of koṭis of nayutas of kalpas in this way during 
which all of his roots of goodness achieve ever greater supremacy.

This circumstance is comparable to when one inlays in real gold 
many sorts of marvelous gems as adornments, thereby making it 
ever more superior in quality and thereby redoubling its radiance 
to the point that no other article of adornment can rival it in these 
respects. All of the roots of goodness of the bodhisattva who dwells 
on the seventh ground are of just this very sort. Employing the 
power of skillful means and wisdom, he brings them to a state of 
ever-increasing brightness and purity unrivaled by any followers of 
the Two Vehicles.

Son of the Buddha, this circumstance is comparable to the light 
of the sun which the light cast by the stars, the moon, and other 
heavenly bodies cannot even approach it in its brilliance that is 
even able to dry up all of the marshes on the entire continent of 
Jambudvīpa. So too it is with the bodhisattva on this Far-Reaching 
Ground who cannot be rivaled by any follower of the Two Vehicles, 
for he is able to entirely dry up all of the marshes of delusion pos-
sessed by all beings.

Among the ten pāramitās, this bodhisattva most extensively prac-
tices the pāramitā of skillful means. It is not that he does not practice 
the others. Rather, he simply accords them an amount of emphasis 
corresponding to his own strengths and to what is fitting.

Son of the Buddha, this has been a general explanation of the 
bodhisattva-mahāsattva’s seventh ground, the Far-Reaching 
Ground.

The bodhisattva dwelling on this ground often becomes a 
Vaśavartin Heaven king who, through skillfully explaining for 
beings the means to achieve the realization of knowledge, thereby 
induces them to realize and enter it.

In his practice of giving, pleasing words, beneficial actions, 
and joint endeavors and in all such works that he pursues, he 
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never departs from mindfulness of the Buddha, and so forth until 
we come to his never departing from mindfulness of his quest to 
achieve complete fulfillment of the knowledge of all modes and the 
cognition of all-knowledge.

He also has this thought: “I should become one who serves these 
beings as a leader, as one who is supreme,” and so forth until we 
come to “as one who relies on the cognition of all-knowledge.”

If this bodhisattva brings forth diligently vigorous practice, 
then, in but a moment, he will become able to enter hundreds of 
thousands of koṭis of samādhis, and so forth until we come to his 
becoming able to transformationally manifest hundreds of thou-
sands of koṭis of bodhisattvas to serve as his retinue. If he resorts 
to the especially supreme power of the bodhisattva’s vows, he will 
become freely able to manifest them in numbers beyond even this, 
even to the point that one could never calculate their number even 
in a period of hundreds of thousands of koṭis of nayutas of kalpas.

At that time, Vajragarbha Bodhisattva, wishing to once again pro-
claim the meaning of his discourse, thereupon spoke these verses:

As, on the path of the supreme meaning’s knowledge and samādhi,
his sixth ground mind cultivation reaches complete fullness,
he straightaway perfects skillful means and wisdom.
It is due to this that the bodhisattva enters the seventh ground.
Though awakened to three liberations, he is kind and compassionate.
Though the same as tathāgatas, he is diligent in offerings to buddhas.
Though contemplating emptiness, he still accumulates merit.
Through these things, a bodhisattva ascends to the seventh ground.
He has become detached from the three realms yet still adorns them.
He’s put out his own delusions’ fires, yet douses others’ fires as well.
He knows dharmas’ non-duality and yet is diligent in doing works.
He fathoms all lands as empty, yet delights in adorning lands.
Even knowing the body as unmoving, he embodies all of its signs.
Though aware the voice is by nature transcendent, he is skilled in dis-

course.
Though he fathoms all as one thought, he distinguishes all matters.
It is due to this that the wise ascend to the seventh ground.
Closely contemplating these dharmas, he gains utter illumination,
broadly brings forth benefit for the multitudes who are so confused,
and enters the boundlessly many realms of beings as well as
the buddhas’ acts of transformative teaching that are also countless.
All lands, all dharmas, and all categories of kalpas,
beings’ convictions and mental dispositions—he enters them all,
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proclaiming Three Vehicles Dharma in a manner equally boundless,
carrying forth in this way the teaching of all the multitudes of beings.
The bodhisattva diligently pursues the supreme path
and, moving or still, never forsakes skillful means and wisdom.
He dedicates each and every act to gaining Buddha’s bodhi,
and, in each successive mind-moment, he perfects the pāramitās.
Generating the resolve and making dedications constitute giving.
Extinguishing delusions is moral virtue and nonharming is patience.
Insatiable pursuit of goodness—this is vigor’s goad.
Being unshakable on the path is the cultivation of dhyāna.
Patient acquiescence in the unproduced is what constitutes prajñā.
Dedicating merit constitutes skillful means. Aspirations form vows.
Invincibility is the mark of powers. Skillful fathoming is knowledge.
It is in this way that he develops all of these to complete fullness.
On the first ground, grasping fine qualities’ conditions is fulfilled.
On the second, one abandons defilement. The third: Disputes cease.
On the fourth, one enters the path. The fifth: Practice is compliant.
On the sixth, light shines from wisdom that fathoms the unproduced.
On the seventh, merit from the bodhi practices becomes full
and all the different types of great vows become perfectly complete.
It is because of this that one is able to cause
everything one does on the eighth ground to become entirely pure.
This ground is difficult to traverse. With wisdom, one steps beyond.
This is analogous to going between two worlds and
also like a sage king’s degree of freedom from defiling attachment,
for it does not yet qualify as totally stepping beyond it.
When he comes to abide on the eighth ground of knowledge
he then passes on beyond those domains of mind.
As Brahmā deva, viewing the world, steps beyond the human realm,
and like a lotus atop the water, he is then free of defiling attachments.
Although on this ground one oversteps the many sorts of afflictions,
one is not said either to have afflictions or to be free of afflictions.192

This is because there are no afflictions that are active therein even as
the mind seeking Buddha’s knowledge has not yet become fulfilled.
He entirely fathoms all of the many types of worldly skills,
the classical texts, books, literary skills, and polemics while, as for the
dhyāna concentrations, samādhis, and spiritual superknowledges,
he cultivates all such endeavors to the point of complete mastery.
In cultivating and perfecting the path of the seventh ground,
the bodhisattva steps entirely beyond all Two Vehicles’ practices.
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First ground success arises from vows. Here it is from knowledge.
This is analogous to a prince whose powers are utterly perfected.
Though perfect in the very profound, he still advances on the path.
His every moment is quiescent cessation, yet he forgoes realization.
It is just as when one goes forth in a boat out into the open ocean,
and yet still keeps from being capsized by its waters.
His practice of skillful means and wisdom and perfection of qualities
are such that no one in the entire world can completely fathom.
Through offerings to many buddhas and his mind’s growing radiance
he becomes like gold that has been adorned with marvelous gems.
The wisdom of this ground’s bodhisattva is the most brilliant of all.
Like flourishing sunlight, it dries up the waters of craving.
He also serves as a lord of the Paranirmita Vaśavartin Heaven
who teaches and guides beings in the cultivation of right knowledge.
If he resorts to the power of valiant and vigorous diligence,
he acquires numerous samādhis and sees multitudes of buddhas,
hundreds of thousands of koṭis of nayutas in number.
With freely exercised vow power, the number goes even beyond this.
This is the bodhisattva’s Far-Reaching Ground,
the path of the purification of skillful means and wisdom.
It is such that no deva, human, śrāvaka disciple, or pratyekabuddha
anywhere in any world would be able to comprehend it. 
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The Eighth Ground
The Immovability Ground

At that time, the Deva King and those in the deva assembly,
hearing of these supreme practices, were filled with joyous delight.
Wishing to make offerings to the Tathāgata
and to that boundless congregation of great bodhisattvas,
they rained down marvelous blossoms, banners, canopies,
incenses, floral garlands, necklaces, and jeweled robes,
measurelessly and boundlessly many, of a hundred thousand sorts,
all of which were adorned with maṇi jewels.
Celestial nymphs simultaneously chorused forth heavenly music,
sending everywhere about many different sorts of sublime voices
as offerings to the Buddha as well to those sons of the Buddha there,
all together singing forth these words that they offered in praise:
“The All Seeing One most revered among all two-legged beings,
out of kindly pity for these beings, manifests his spiritual powers,
causing these many sorts of celestial music and sublime sounds
to come forth from everywhere so that everyone is able to hear.
On each hair tip, there are a hundred thousand koṭis
of nayutas of lands as numerous as atoms
wherein just such a measureless number of tathāgatas
abide there, proclaiming the sublime Dharma.
Within each hair pore there are countless lands,
each of which has its four continents and great oceans
as well as Mount Sumeru and the Iron Ring Mountains,
all of which are seen therein without being cramped for space.
Within the tip of each hair, there exist the six destinies of rebirth,
the three wretched destinies, as well as men and devas,
all of the multitudes of dragons and spirits, and the asuras, wherein
each undergoes retribution in accordance with his karma.
In all of those lands, there are tathāgatas
expounding teachings with their marvelous voices,
adapting to the minds of all of the different sorts of beings
in order to turn the wheel of the supremely pure Dharma.
In those lands, the beings have all different sorts of bodies.
Within their bodies, there are in turn many different types of lands.
Humans, devas, the other destinies—each is different from the others.
The Buddha, having fully known them, speaks Dharma for them all.
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Large lands, in response to thought, transform, becoming small.
Small lands, in response to thought, transform, becoming large.
He has such spiritual superknowledges that are so measureless that,
even if worldlings all described them at once, they could never finish.”
Having sent forth everywhere these sublime sounds
praising the meritorious qualities of the Tathāgata,
those assembled there, filled with joyous delight, became silent
and then single-mindedly gazed up, wishing to hear an explanation.
At that time, Liberation Moon Bodhisattva again set forth a request:
“Everyone in this assembled congregation has become still and quiet.
We pray that you will describe the practice aspects
that one sequentially enters in reaching the eighth ground.”

At that time, Vajragarbha Bodhisattva informed Liberation Moon 
Bodhisattva, saying:

O Son of the Buddha, here we have the bodhisattva-mahāsattva 
who, on seven grounds:

Has well cultivated skillful means together with wisdom;
Has well purified the paths;
Has well accumulated the dharmas assisting realization of the 

path;
Has been sustained by the power of great vows;193

Has received the assistance of the Tathāgata’s powers;194

Has been supported by the power of his own goodness;195

Has remained always mindful of the Tathāgata’s powers, fearless-
nesses, and dharmas exclusive to the buddhas;196

Has well purified his higher aspirations and intentions;197

Has become able to completely develop merit and wisdom;198

And has practiced the great kindness and the great compassion 
by which he never forsakes any being. So it is that he enters the 
path of measureless knowledge.199

He penetratingly comprehends all dharmas:200

As originally unproduced;
As non-arising;
As signless;
As neither created nor destroyed;
As inexhaustible and undergoing no transformation;
As having the nature of being devoid of any inherent nature;
As of uniformly equal character in the past, present, and future;
As being amenable to penetration by nondiscriminating such-

ness-cognizing knowledge;
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As being beyond the range of discriminating concepts associated 
with the mind or mind consciousness;

And as, in the manner of empty space, devoid of any basis for 
grasping or attachment.

This penetrating comprehension of all dharmas as comparable in 
their nature to empty space is synonymous with the realization of 
the unproduced-dharmas patience.

Son of the Buddha, when the bodhisattva acquires this patience, 
he immediately achieves entry into the eighth ground, the Ground 
of Immovability, and becomes a “profound practice” bodhisattva 
who is unfathomable and free of any discriminations, one who has 
transcended all signs, all conceptual thought, and all attachments, 
one who has reached a state that is immeasurable and boundless, 
one who cannot be matched by any śrāvaka disciple or pratyekabud-
dha, one who has abandoned all contentiousness, and one in whom 
quiescence is directly manifest.

This circumstance is comparable to that of a bhikshu who has 
perfected the spiritual superknowledges and whose mind has 
achieved sovereign mastery, one who has proceeded through the 
sequential development of the absorptions to the point of entering 
the absorption of complete cessation and has become one wherein 
all movement of the mind, all recollective thought, and all discrimi-
nations have entirely ceased.

In just such a way, when this bodhisattva-mahāsattva comes to 
dwell on the Ground of Immovability, he immediately relinquishes 
all deliberately effortful practice and acquires the dharma of effort-
lessness. As for any undertakings of body, speech, and mind as well 
as any mental exertion, these all completely cease. He then abides in 
practice accomplished as the fruit of karmic rewards.201

His situation is like that of a person who, in the midst of a dream, 
sees that he has tumbled into the waters of a great river, and then, 
wishing to get across, brings forth great bravery and pursues some 
means to accomplish this. Then, due to bringing forth great bravery 
and enacting some means to accomplish this, he suddenly wakes 
up. Having awoken, he then desists from everything he was doing.

So too it is with the bodhisattva. Having seen that beings are 
being swept along in the four floods,202 he exerts himself with great 
bravery and brings forth great vigor to rescue them and bring them 
across. Due to his bravery and vigor, he then succeeds in reach-
ing the Ground of Immovability. Then, having reached this sta-
tion, there is none of his deliberate effortfulness that does not cease 
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entirely. He then no longer manifests any duality-based practice or 
practice grounded in phenomenal characteristics.

Son of the Buddha, this situation is comparable to what occurs 
when one is reborn into the Brahma World wherein, of all the afflic-
tions associated with the desire realm, none of them fail to cease. So 
too it is when one comes to dwell on the Ground of Immovability. 
All activity associated with the mind or mind consciousness no lon-
ger manifests. This bodhisattva-mahāsattva no longer even mani-
fests the arising of any thought associated with being a bodhisattva, 
any thought associated with buddhahood, any thought associated 
with bodhi, or any thought associated with nirvāṇa, how much the 
less would he bring forth any sort of thought associated with the 
world.

Son of the Buddha, on account of the power of his original vows, 
the buddhas, the bhagavats, personally manifest directly before the 
bodhisattva who dwells on this ground, bestowing on him the 
knowledge of the tathāgatas, causing him to pass through the gate-
way leading into the flow of the Dharma.

They then speak as follows:
This is good indeed, good indeed. Son of Good Family, this 
patience is the foremost among them all, one that accords with 
all dharmas of the buddhas. Still, Son of Good Family, you have 
not yet acquired all of our ten powers, our fearlessnesses, and our 
eighteen dharmas exclusive to the buddhas. Hence, out of a desire 
to perfectly realize these dharmas, you should bring forth the dili-
gent application of vigor even while, at the same time, you must 
never relinquish this gateway of patience.

Furthermore, Son of Good Family, although you have indeed 
acquired this quiescent liberation, still, the foolish common peo-
ple have not yet been able to acquire that realization. All of the dif-
ferent sorts of afflictions continue to manifest in them and all the 
different sorts of ideation and discursive thought always assail 
and injure them. Out of kindly pity, you should bear in mind the 
plight of these beings.

Additionally, Son of Good Family, you should bear in mind 
your original vow to bestow great and universal benefit on all 
beings, in every instance causing them to enter the gateway of 
inconceivable wisdom.

Also, Son of Good Family, this essential nature of all dhar-
mas203 always abides and never changes whether buddhas come 
forth into the world or do not come forth into the world. It is 
not through acquiring this dharma that they are designated as 
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“tathāgatas.” Even all those who pursue the Two Vehicles practice 
are equally able to acquire this dharma that is free of discriminat-
ing thought.

Furthermore, Son of Good Family, you should behold the mea-
surelessness of our physical signs, the measurelessness of our 
wisdom, the measurelessness of our lands, the measurelessness 
of our skillful means, the measurelessness of our light auras,204 
and also the measurelessness of our pure voices. It is only fitting 
that you should now perfect these phenomena yourself.

Additionally, Son of Good Family, you have just now acquired 
this one Dharma light,205 namely that all dharmas are unpro-
duced and devoid of any differentiating distinctions.206 Son of 
Good Family, the Dharma light that the tathāgatas have acquired 
is possessed of so countlessly many circumstances it enters, so 
countlessly many implementations, and so countlessly many per-
mutations that, even in hundreds of thousands of koṭis of nayutas 
of kalpas, one could still never succeed in knowing them all. You 
should cultivate and perfect this dharma.

Also, Son of Good Family, as you contemplate throughout the 
ten directions the many different distinctions in the immeasur-
ably many lands, the immeasurably many beings, and the immea-
surably many dharmas, you should penetrate and comprehend 
them all in accordance with reality.

Son of the Buddha, the buddhas, the bhagavats, bestow upon these 
bodhisattvas just so countlessly many gateways to the generation of 
knowledge, thus enabling them to generate countlessly and bound-
lessly many different works arising from their knowledge.

Son of the Buddha, if the buddhas did not bestow on these bod-
hisattvas these gateways to the generation of knowledge, they would 
otherwise straightaway enter final nirvāṇa and abandon all of their 
works carried out for the benefit of beings. It is because the buddhas 
bestow on them just so countlessly and boundlessly many gateways 
for the generation of wisdom that the wisdom-implementing works 
these bodhisattvas then generate in but a single mind-moment 
become so numerous that all of the practices they have cultivated 
from the time of bringing forth their initial resolve all the way on 
through to the seventh ground could not even equal a hundredth 
part, and so forth until we come to their being in aggregate unable 
to equal even a single part in a hundred thousand koṭis of nayutas of 
parts and, in this same way, unable to equal even a single part in an 
asaṃkhyeya of parts, in a kalā of parts, in the highest number of parts 
reachable by calculation, in the highest number of parts describable 
by analogy, or even in an upaniṣad’s number of parts.
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And why is this? Son of the Buddha, this bodhisattva formerly 
employed but one single body in developing his practice. Now, 
in coming to dwell on this ground, he acquires countless bodies, 
countless voices, and measureless wisdom while also taking on 
countless rebirths whereby he engages in the purification of count-
less pure lands, teaches countless beings, makes offerings to count-
less buddhas, enters countless gateways into the Dharma, equips 
himself with countless sorts of spiritual superknowledges, becomes 
possessed of countless different bodhimaṇḍa congregations, abides 
in countless different sorts of physical, verbal, and mental deeds, 
and accumulates all of the bodhisattva practices, accomplishing all 
of this by relying on the dharma of immovability.

Son of the Buddha, in this, he is comparable to someone who 
boards a ship wishing to set sail out onto the great ocean. Before he 
has actually reached the ocean, he must tax his strength by devot-
ing much deliberate effort to this end. If he manages to make his 
way out to sea, he then need only accord with the prevailing winds 
in continuing to travel along, doing so with no further requirement 
of human exertion.

Then, due to having finally reached the great ocean, the distance 
he can then travel in but a single day becomes so great that, were 
one to compare it with his progress before reaching the ocean, it 
could not be matched by even a hundred years of those previous 
methods.

Son of the Buddha, so too it is with bodhisattva-mahāsattva. 
Once he has accumulated such a vast store of roots of goodness and 
sets sail in the ship of the Great Vehicle out onto the ocean of bod-
hisattva practices, then, in but a single mind-moment, he is able to 
employ effortlessly implemented knowledge to proceed so far into 
the realm of the cognition of all-knowledge that his progress then 
could not be rivaled by even countless hundreds of thousands of 
koṭis of nayutas of kalpas of his former deliberately effortful prac-
tices.

Son of the Buddha, by using effortlessly manifest awakened 
intelligence produced by great skillful means and cleverly invoked 
knowledge, the bodhisattva dwelling on the eighth ground contem-
plates the realm in which the cognition of all-knowledge is imple-
mented.

In particular, he contemplates the creation of worlds and the 
destruction of worlds and thus knows that they are created from 
the accumulation of these particular sorts of karmic deeds, that 
they are destroyed through the exhaustion of the effects of these 
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particular sorts of karmic deeds, knows when their creation phase 
occurs, knows when their destruction phase occurs, knows how 
long their creation phase endures, and knows how long their 
destruction phase endures. He knows all of these things in accor-
dance with reality.

He also knows with respect to the sphere of the earth-element its 
character on a small scale, its character on a large scale, its character 
when manifest on an immeasurable scale, and its character in its 
different manifestations. So too does he know of the spheres of the 
water, fire, and wind elements their character on a small scale, their 
character on a large scale, their character on an immeasurable scale, 
and their character in their different manifestations.

So too does he know of the atoms their character as minutely 
manifest, their character in their different manifestations, and their 
character in their different manifestations when manifest on an 
immeasurable scale. He knows of whichever worlds what consti-
tutes their entire accumulation of atoms as well as the character of 
those atoms’ different manifestations, knowing all of these phe-
nomena in accordance with reality.

So too does he know of whichever world, how many such atoms 
constitute each of its elemental spheres of earth, water, fire, and 
wind, how many such atoms form all of their precious things, how 
many such atoms constitute the bodies of all the beings there, and 
how many such atoms form the physical mass of those lands, know-
ing all of these phenomena in accordance with reality.

So too does he know of those beings, both of those who are phys-
ically large and of those who are physically small, how many such 
atoms collectively compose their bodies, knowing this as well of the 
bodies of the hell-dwellers, the bodies of the animals, the bodies of 
the hungry ghosts, the bodies of the asuras, the bodies of the devas, 
and the bodies of the humans, knowing of each of them of how 
many such atoms they are composed.

He acquires just such knowledge as this whereby he knows even 
of atoms their different sorts of manifestations.

So too, he knows of the desire realm, the form realm, and the 
formless realm the circumstances of their creation, knows of the 
desire realm, the form realm, and the formless realm the circum-
stances of their destruction, knows of the desire realm, the form 
realm, and the formless realm their character on a small scale, their 
character on a large scale, their character when manifest on an 
immeasurable scale, and their character in their different manifes-
tations.
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He acquires just such knowledge as this whereby he contem-
plates the different manifestations within the three realms of exis-
tence.

Son of the Buddha, this bodhisattva also brings forth the light 
of knowledge by resort to which he teaches beings. In particular, he 
thereby becomes thoroughly aware of the different physical bodies 
of beings, thoroughly distinguishes the character of these beings’ 
physical bodies, and thoroughly contemplates the stations of rebirth 
into which these beings are born. He then manifests bodies for 
them in ways adapted to what is appropriate for them, whereupon 
he then teaches them and brings them to maturation.

This bodhisattva employs his light of knowledge to manifest the 
taking on of rebirths everywhere throughout an entire great trichil-
iocosm, doing so in a manner adapted to the differences in beings’ 
bodies and resolute convictions.

So too, everywhere throughout the worlds within two or three 
great trichiliocosms, within a hundred thousand great trichilio-
cosms, and even within ineffably many great trichiliocosms, he 
manifests this taking on of births in a manner adapted to the differ-
ences in beings’ bodies and resolute convictions.

Because this bodhisattva has perfected wisdom such as this, 
even as his body remains motionless within a single buddha land, 
he manifests his bodies everywhere, doing so in the midst of assem-
bled congregations in up to an ineffably great number of buddha 
lands.

Son of the Buddha, this bodhisattva, adapting to all of the dif-
ferent variations in beings’ bodies, minds, and resolute convictions, 
manifests his own bodies in the midst of the assembled congrega-
tions within those buddha lands. In particular, within assemblies of 
śramaṇas, he appears in the form of a śramaṇa, within assemblies of 
brahmins, he appears in the form of a brahmin, and within assem-
blies of kṣatriyas, he appears in the form of a kṣatriya. He appears 
in this same manner within assemblies of vaiśyas, within assem-
blies of śūdras, within assemblies of householders, within assem-
blies in the Heaven of the Four Heavenly Kings, within assemblies 
in the Heaven of the Thirty-three, within assemblies in the Yāma 
Heaven, within assemblies in the Tuṣita Heaven, within assemblies 
in the Transformation of Bliss Heaven, within assemblies in the 
Paranirmita Vaśavartin Heaven, within assemblies of māras, within 
assemblies in the Brahma Heaven, and so forth on up to his mani-
festations that appear within assemblies in the Akaniṣṭha Heaven. 
In each of these cases, he manifests in a form adapted to the particu-
lar sorts of beings there.
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Also, for the sake of those who should most readily achieve lib-
eration through someone manifesting in the form of a śrāvaka dis-
ciple, he then manifests in the form of a śrāvaka disciple. For the sake 
of those who should most readily achieve liberation through some-
one manifesting in the form of a pratyekabuddha, he then manifests 
in the form of a pratyekabuddha. For the sake of those who should 
most readily achieve liberation through someone manifesting in the 
form of a bodhisattva, he then manifests in the form of a bodhisat-
tva. And for the sake of those who should most readily achieve lib-
eration through someone manifesting in the form of a tathāgata, he 
then manifests in the form of a tathāgata.

Son of the Buddha, it is in this way that the bodhisattva mani-
fests bodies in all of these ineffably many buddha lands, doing so in 
accordance with the distinct differences in beings’ resolute convic-
tions.

Son of the Buddha, this bodhisattva has completely abandoned 
all discriminations associated with the perceptions of bodies and 
abides in the awareness of uniform equality in such things.

This bodhisattva knows:
The bodies of beings;
The bodies of lands;
The bodies received as karmic retribution;
The bodies of śrāvaka disciples;
The bodies of pratyekabuddhas;
The bodies of bodhisattvas;
The bodies of tathāgatas;
The knowledge body;
The Dharma body;
And empty space bodies.

This bodhisattva, knowing beings’ resolute convictions, is able to 
use a being’s body to form his own body. So too is he able to turn 
it into the body of a land, a body received as karmic retribution, or 
any of the other sorts of bodies, up to and including an empty space 
body.

He is also able, knowing beings’ resolute convictions, to turn the 
body of a land into his own body. So too is he able to turn it into the 
body of a being, a body received as karmic retribution, or any of 
the other sorts of bodies, up to and including an empty space body.

He is also able, knowing what pleases the minds of beings, to 
turn a karmic retribution body into his own body. So too is he able 
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to turn it into the body of a being, the body of a land, or any of the 
other sorts of bodies up to and including an empty space body.

He is also able, knowing beings’ resolute convictions, to turn his 
own body into the body of another being, the physical body of a 
land, and so forth on up to and including an empty space body.

So it is that, adapting to beings’ different resolute convictions, he 
then employs these sorts of bodies to manifest for them just these 
very sorts of physical forms.

This bodhisattva knows beings’ bodies associated with the accu-
mulation of karmic actions, their karmic retribution bodies, their 
bodies associated with the afflictions, their form-realm bodies, and 
their formless-realm bodies.

He also knows with regard to the bodies of lands:
Their characteristics when small;
Their characteristics when large;
Their characteristics when immeasurable;
Their characteristics when defiled;
Their characteristics when pure;
Their characteristics when vast;
Their characteristics when inverted;
Their characteristics when upright;
Their characteristics when they are universally pervasive;
And their different sorts of characteristics when existing as parts 

of a spatially distributed network.
He knows with respect to bodies received as karmic retribution, the 
distinctions in the conventional names applied to them and knows 
with respect to the bodies of śrāvaka disciples, the bodies of pratyeka-
buddhas, and the bodies of bodhisattvas, the distinctions in the con-
ventional names applied to them.

He knows with respect to the bodies of tathāgatas, their posses-
sion of:

Bodhi bodies;
Bodies associated with vows;
Transformationally produced bodies;
Bodies sustained through their powers;
Bodies graced with the major marks and subsidiary signs;
Bodies possessed of awe-inspiring strength;
Mind-generated bodies;
Merit bodies;
The Dharma body;
And the knowledge body.
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He knows with respect to the knowledge body:
Its characteristic of skillful deliberation;
Its characteristic of selective judgment in accordance with reality;
Its characteristics associated with the practices leading to the 

fruits of the path;
Its characteristics associated with the distinctions between what 

is worldly and what is world-transcending;
Its characteristics associated with distinctions in the Three 

Vehicles;
Its characteristics when shared;
Its characteristics when exclusive;
Its characteristics when associated with emancipation;
Its characteristics when associated with an unemancipated state;
Its characteristics when associated with the stages of the learner;
And its characteristics when associated with the stage of those 

beyond learning.
He knows with respect to the Dharma body its characteristic of uni-
form equality and its characteristic of indestructibility, knows the 
characteristics associated with the differentiation in conventional 
names when adapted to times and when adapted to mundane cir-
cumstances, knows the characteristic distinctions in the dharmas 
associated with beings as opposed to those associated with non-
beings, and knows the characteristic distinctions in the dharmas 
associated with the buddhas, the Dharma, and the Ārya Sangha.

He knows with respect to the empty space body its character-
istic of immeasurability, its characteristic of universal pervasion, 
its characteristic of formlessness, its characteristic of nondifferen-
tiation, its characteristic of boundlessness, and its characteristic of 
revealing the existence of form bodies.

Son of the Buddha, having completely developed such knowl-
edge with respect to bodies as this, this bodhisattva acquires:

Sovereign mastery in life span;
Sovereign mastery of mind;
Sovereign mastery in wealth;
Sovereign mastery in karmic deeds;
Sovereign mastery in births;
Sovereign mastery in vows;
Sovereign mastery in resolute faith;207

Sovereign mastery in psychic power;
Sovereign mastery in knowledge;
And sovereign mastery of the Dharma.
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Due to having acquired these ten types of sovereign mastery, he 
then becomes one whose knowledge is inconceivable, one whose 
knowledge is measureless, one whose knowledge is vast, and one 
whose knowledge is invincible.

Having achieved just such penetrating comprehension as this 
and having achieved just such consummate realization as this, he 
thus becomes:

One who is absolutely free of fault in physical karmic actions, free 
of fault in verbal deeds, and free of fault in mental deeds;

One in whom all physical, verbal, and mental karmic acts are car-
ried forth in accordance with knowledge;

One in whom the prajñāpāramitā is dominant;
One in whom the great compassion has become the foremost pri-

ority;
One whose expedient means are skillful;
One who is well able to make distinctions;
One who is excellent in bringing forth great vows;
One who is protected by the power of the Buddha;
One who always diligently cultivates knowledge directed toward 

benefiting beings;
And one who dwells everywhere throughout the boundlessly 

many different worlds.
Son of the Buddha, to state this in terms of the most essential point, 
the bodhisattva dwelling on this Ground of Immovability is able 
to gather all dharmas of the Buddha in all that he does through his 
physical, verbal, and mental deeds.

Son of the Buddha, the bodhisattva dwelling on this ground:
Becomes well established in the power of the resolute intentions208 

because none of the afflictions function in him;
Becomes well established in the power of the supreme mind 

through never departing from the path;
Becomes well established in the power of the great compassion 

through never relinquishing his benefiting of beings;
Becomes well established in the power of the great kindness 

through striving to rescue and protect everyone abiding in all 
worlds;

Becomes well established in power of the dhāraṇīs through never 
forgetting any dharma;

Becomes well established in power of eloquence through skill-
fully contemplating and distinguishing all dharmas;
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Becomes well established in the power of the spiritual super-
knowledges through going forth everywhere throughout the 
boundlessly many worlds;

Becomes well established in the power of the great vows through 
never relinquishing any of the bodhisattva endeavors;

Becomes well established in the power of the pāramitās through 
perfecting all dharmas of the Buddha;

And acquires the power of being protected and borne in mind by 
the tathāgatas through his being directed toward the knowledge 
of all modes and the cognition of all-knowledge.

This bodhisattva who has acquired such powers of knowledge as 
these is able to manifest all endeavors that are to be accomplished 
while remaining free of fault in all those endeavors.

Son of the Buddha, this bodhisattva ground of knowledge:
Is known as the Ground of Immovability because no one is able to 

obstruct or overcome him;
Is known as the ground of irreversibility because his wisdom 

never retreats;
Is known as the ground that is difficult to acquire because no one 

in the world is able to fathom it;
Is known as the ground of the pure youth209 because he has aban-

doned all faults;
Is known as the ground of birth because he possesses sovereign 

mastery in doing whatever he pleases;
Is known as the ground of completion because there is nothing 

more to be done;
Is known as the ultimate ground because his wisdom has become 

resolutely decisive;
Is known as the ground of transformations because he achieves 

complete success in whatever he wishes to do;
Is known as the ground of sustenance through power because 

others are unable to move him;
And is known as the ground of effortlessness because, earlier on, 

he has already achieved complete development.
Son of the Buddha, the bodhisattva who has developed wisdom 
such as this gains entry into the domain of the buddhas, becomes 
illuminated by the Buddha’s merit, and accords with the Buddha’s 
awe-inspiring deportment. With the direct manifestation of the 
realms of the buddhas, he is always protected and borne in mind 
by the tathāgatas. Brahmā, Śakra, the Four Heavenly Kings, and the 
Vajra-wielding protectors constantly follow and protect him. He 
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never leaves the great samādhis and is able to manifest countless 
different sorts of bodies each and every one of which is possessed 
of immense strength. As karmically generated effects, he acquires 
spiritual superknowledges and samādhis in which he has sovereign 
mastery.210 Wherever there are beings amenable to being taught, he 
manifests the realization of right enlightenment.

Son of the Buddha, it is in this way that the bodhisattva enters 
the assembly of those who abide in the Great Vehicle, acquires great 
spiritual superknowledges, emits immensely radiant light, and is 
unimpeded in entering the Dharma realm. He knows the differ-
ent variations among the worlds. He manifests all of the magnifi-
cent meritorious qualities, has sovereign mastery in whatever he 
directs his mind to, is well able to bring forth an utterly penetrat-
ing comprehension of both the past and the future, and is able to 
everywhere overcome all of the paths of Māra’s deviance. He deeply 
enters the realms in which the tathāgatas course and cultivates the 
bodhisattva practices in countless lands. It is because he has been 
able to acquire the dharma of irreversibility that he is described as 
dwelling on the Ground of Immovability.

Son of the Buddha, having come to dwell on this Ground of 
Immovability, this bodhisattva, through the power of samādhi, is 
then always able to directly see measurelessly many buddhas. He 
never relinquishes his practice of serving and making offerings to 
them. In each and every kalpa and in each and every world, this 
bodhisattva sees measurelessly many hundreds of buddhas, mea-
surelessly many thousands of buddhas, and so forth on up to mea-
surelessly many hundreds of thousands of koṭis of nayutas of bud-
dhas, all of whom he reveres, venerates, serves, and presents with 
offerings. He offers up and bestows upon them all amenities facili-
tating the sustenance of their lives.

Wherever the buddhas dwell, he acquires the tathāgatas’ treasur-
ies of extremely profound Dharma and receives from them mea-
sureless Dharma light pertaining to the differences among worlds 
and other such phenomena. Should anyone approach him and chal-
lenge him by posing difficult questions regarding any of the dis-
tinctions among worlds or other such matters, no one can prevail 
over him.

He continues on in this way passing through a period of mea-
surelessly many hundreds of kalpas, measurelessly many thou-
sands of kalpas, and so on up to measurelessly many hundreds of 
thousands of koṭis of nayutas of kalpas during which his roots of 
goodness become ever more radiant in their purity like the real gold 
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that is fashioned into a jeweled crown to be placed on the head of 
the sage king ruling over the continent of Jambudvīpa. It is of a sort 
that none of the adornments possessed by any of his government 
ministers or any of his people could ever rival it.

So too it is with all the roots of goodness possessed by the bod-
hisattva dwelling on this ground, for they are such that they could 
never be rivaled by any roots of goodness possessed by followers 
of the Two Vehicles or by bodhisattvas dwelling on any of the first 
seven grounds.

Due to dwelling on this ground, the light of his great wisdom is 
able to everywhere extinguish the darkness of beings’ afflictions. 
This is because he is well able to open up and expound upon the 
gateways to wisdom.

Son of the Buddha, just as that lord of a thousand worlds, the 
king of the Great Brahma Heaven, is able to everywhere extend his 
mind of kindness and everywhere send forth light that fills up a 
thousand worlds, so too it is with the bodhisattva dwelling on this 
ground. He is able to send forth light that illuminates worlds as 
numerous as the atoms in hundreds of myriads of buddha lands 
that extinguishes the flames of afflictions of the beings therein and 
causes them to experience clarity and coolness.

Among the ten pāramitās, this bodhisattva is especially superior 
in his practice of the pāramitā of vows. It is not that he does not prac-
tice the other pāramitās. Rather, he simply accords them an amount 
of emphasis corresponding to his own strengths and to what is fit-
ting.

This has been a summary discussion of all bodhisattva-
mahāsattvas’ eighth ground, the Ground of Immovability. Were 
one to speak of it extensively, one could pursue the discussion for 
measurelessly many kalpas and yet still be unable to find the end 
of it.

Son of the Buddha, the bodhisattva-mahāsattva dwelling on this 
ground often serves as a king of the Great Brahma Heaven, the lord 
over a thousand worlds, who, supreme in his sovereign mastery, 
is well able to discourse on any principle and is able to bestow the 
path of the pāramitās on śrāvaka disciples, pratyekabuddhas, and bod-
hisattvas. Should anyone challenge his explanations of the differ-
ences in world realms, no one is able to prevail over him.

In his practice of giving, pleasing words, beneficial actions, and 
joint endeavors as well as any of the other such endeavors he pur-
sues, he never departs from mindfulness of the Buddha, and so 
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forth on up to his never departing from mindfulness of the knowl-
edge of all modes and the cognition of all-knowledge.

He also has this thought: “I should become one who serves these 
beings as a leader, as one who is supreme,” and so forth until we 
come to “as one who relies on the cognition of all-knowledge.”

If this bodhisattva brings forth the power of great vigor, then, 
in but a moment, he acquires a number of samādhis as numerous 
as the atoms in the worlds contained within a hundred myriads 
of great trichiliocosms. And so it goes on up to his then being able 
to manifest a following of bodhisattvas serving in his retinue as 
numerous as the atoms in all the worlds in a hundred myriads of 
great trichiliocosms.

If this bodhisattva chooses to avail himself of the power of his 
especially supreme vows, he becomes able then to freely manifest 
these phenomena in numbers well beyond these, such that one 
would never be able to count them even in hundreds of thousands 
of koṭis of nayutas of kalpas.

At that time, Vajragarbha Bodhisattva, wishing to proclaim his mean-
ing once more, thereupon spoke these verses:

Having on seven grounds cultivated expedients and wisdom, having
thoroughly assembled path-assisting practices and great vow power,
having become supported by those most honored among men, and
seeking to acquire supreme knowledge, he ascends to the eighth 

ground.
He perfects meritorious qualities,211 is constant in kindliness and pity,
possesses wisdom as vast as empty space, and is then able
by hearing Dharma, to initiate the power of resolute decisiveness and
enter the quiescent unproduced-dharmas patience.
He knows dharmas as unproduced, unarisen, signless,
as uncreated, undestroyed, endless, not undergoing transformation,
as beyond existence, uniformly equal, cutting short discriminations,
as stepping beyond the range of thought, and as abiding like space.
Having perfected this patience, he transcends frivolous theorizing,
abides in very deep, motionless, and constant quiescence
such as no one in the entire world could ever comprehend,
and such as abandons all thoughts, signs, grasping, and attachment.
Dwelling on this ground, he makes no discriminations,
like the bhikshu who has entered the cessation absorption, like
one in a river-fording dream who, awakening, sees it is nonexistent,
and like one who, born in the Brahma Heaven, severs base desires.
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By power of original vows, he receives encouragement and guidance,
is praised for gaining supreme patience, is given a crown anointing,
and is told, “The many Buddha dharmas that we possess,
you have now still not acquired. You must bring forth diligent vigor.
Although you have already extinguished the afflictions’ fires,
the flaming afflictions of the world’s beings still blaze on.
You must recall your original vow to help beings cross beyond,
and influence them all to cultivate the causes leading to liberation.
True constancy of Dharmas’ nature and separation from thoughts
are of the sort that even adherents of the Two Vehicles can realize.
Hence it is not due to this that we are the World Honored Ones,
rather it is solely due to extremely deep and unimpeded knowledge.”
In this way, those worthy of the offerings of men and devas
bestow this wisdom on him, causing him to deeply contemplate it.
Thus they completely develop boundlessly many buddha dharmas
and, in a single moment, step beyond their many previous practices.
When the bodhisattva dwells on this ground of sublime knowledge,
he then acquires vast spiritual superknowledges’ powers whereby,
in a moment, his transformation bodies pervade the ten directions
as he becomes like a ship gone out to sea, carried across by the wind.
The mind effortlessly avails itself of the power of knowledge,
entirely knows the creation, destruction, and abiding of lands,
all of the differences in each of the different sorts of realms,
and is able to utterly know them when small, large, or boundless.
The four great elements throughout the trichiliocosms’ worlds,
the different sorts of bodies of the beings in the six rebirth destinies,
as well as even the atoms forming the many jewels—
with his knowledge, he contemplates all of these without exception.
This bodhisattva is also able to know all of the types of bodies
and take on the same forms as theirs for the sake of teaching beings.
In the countless lands with their many different types, he manifests
his forms for them, with none wherein he is not everywhere present.
Like the sun and moon that, abiding in space,
display their reflections in all of the bodies of water,
he abides in the Dharma realm, remaining motionless, even as,
adapting to beings’ minds, he manifests reflections in this same way.
Adapting to their minds’ predilections212 that differ in each case,
he manifests bodies in the presence of all beings,
doing so with bodies of śrāvakas, pratyekabuddhas, bodhisattvas,
or buddhas, having no type of body that he does not manifest.
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Bodies of beings, bodies of lands, karmic retribution bodies,
bodies of the various āryas, the knowledge body, the Dharma body,
and the space-like body, all uniformly equal in character—
he manifests them everywhere for the sake of beings.
With ten ārya knowledges, 213 his contemplation extends everywhere.
He also adapts kindness and compassion to doing many works,
entirely develops all dharmas of a buddha,
and, in upholding moral precepts, is as immovable as Mount Sumeru.
Completely developed in ten powers, he cannot be moved or shaken,
cannot be turned back by any of Māra’s hordes,
is held in mindfully protected by buddhas, is revered by deva kings,
and is constantly served and guarded by traceless vajra-bearers.
The meritorious qualities of those on this ground are boundless,
indescribable even in thousands of myriads of koṭis of kalpas.
He continues by offerings to buddhas to skillfully increase in radiance
that thus becomes like that of the adornments on the head of a king.
The bodhisattva dwelling on this eighth ground
often serves as a Brahma Heaven king, lord of a thousand realms,
who expounds endlessly on the Three Vehicles, everywhere shines
forth his light of kindness, and dispels the afflictions of the many.
The samādhis he acquires in but a single moment
equal in number the atoms in a hundred myriads of worlds.
So too is the number of endeavors that he accomplishes,
and yet, through vow power, he may even manifest yet more.
The bodhisattva’s eighth ground, the Ground of Immovability
has thus been summarily explained by me for the sake of all of you.
Were one to pursue a vast, sequentially presented analysis of this,
even expounding on it for a koṭi of kalpas, one still could never finish. 
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The Ninth Ground
The Excellent Intelligence Ground

Once the eighth bodhisattva ground’s explanation had concluded,
the Tathāgata manifested great spiritual superknowledges’ powers,
causing tremors in an inconceivable and incalculable number of koṭis
of lands throughout the ten directions.
The body of that all-knowing and seeing Supremely Honored One
then sent forth everywhere immensely radiant light
that illuminated with dazzling brilliance all those countless lands,
causing all beings therein to be filled with happiness.
The incalculably many hundreds of thousands of koṭis of bodhisattvas
simultaneously ascended into space where they remained
and presented offerings superior even to the devas’ marvelous gifts
to he whose proclamations are the most superior of all.
The Great Vaśavartin Heaven King and the Vaśavartin devas
then all together and with unified minds felt measureless joy.
They each then presented all different sorts of the many types of gifts
as offerings to the extremely deep ocean of meritorious qualities.
A thousand myriads koṭis of celestial nymphs were also present
who, filled with joyous exultation in body and mind,
each played measurelessly many kinds of music
as offerings to the great guiding teacher among humans.
Then the many sorts of music played simultaneously
a hundred thousand myriads of koṭis of countless musical variations
that, by the awe-inspiring spiritual power of the Well Gone One,
uttered praises with sublime voices, saying:
“The quiescent and pliant one free of defilements or injuriousness
skillfully cultivates whichever ground he enters.
Possessed of a mind like space, he goes forth to the ten directions,
broadly proclaiming the Buddha’s path to awaken the many beings.
In all places throughout the heavens and among men,
he manifests incomparably marvelous adornments
arising from the meritorious qualities of the Tathāgata
that cause those who observe them to delight in Buddha’s wisdom.
Without leaving that single land, he goes to visit the many lands.
In this, he is like the moon everywhere illuminating the entire world.
Even as his voice’s conceptual thoughts have all become quiescent,214

like echoes in a valley, there is no place where they do not resound.
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Where there are beings of lesser resolve,
he expounds for them the practices of śrāvaka disciples.
If their minds are bright, sharp and pleased by the pratyeka vehicle,215

then he discourses for them on the path of that intermediate vehicle.
For the kind and compassionate who delight in beneficence,
he explains for them the deeds practiced by bodhisattvas.
For those with the resolve to acquire the most superior wisdom,
he shows them the unsurpassable Dharma of the Tathāgata.
In this, he is like a conjurer in his creation of many phenomena
wherein none of those forms or features are real.
So too it is with these conjurations born of this bodhisattva’s wisdom.
though it shows all things, it transcends existence and nonexistence.”
Having thus sung with a thousand myriad beautiful sounds
these songs praising the Buddha, they all then stood there in silence.
Liberation Moon then spoke, saying: “This congregation is now pure.
Please expound now on the path as practiced on the ninth ground.”

At that time, Vajragarbha Bodhisattva informed Liberation Moon 
Bodhisattva, saying:

O Son of the Buddha, here we have the bodhisattva-mahāsattva 
who, resorting to such measurelessly vast knowledge as this, has 
pursued reflective meditative contemplations and has additionally 
sought:

To seek out ever more supreme realizations of quiescent libera-
tion;

To further cultivate the wisdom of the Tathāgata;
To access the secret dharmas of the Tathāgata;
To contemplate the nature of inconceivably great knowledge;
To purify all gateways to dhāraṇīs and samādhis;
To become equipped with the great spiritual superknowledges;
To enter the different sorts of worlds;
To cultivate the powers, fearlessnesses, and dharmas exclusive to 

the buddhas;
To accord with all buddhas in turning the wheel of the Dharma;
And to never relinquish his greatly compassionate original vows.

It is he who then succeeds in entering the bodhisattva’s ninth 
ground, the Ground of Excellent Intelligence.

Son of the Buddha, the bodhisattva-mahāsattva dwelling on this 
Ground of Excellent Intelligence knows in accordance with reality:

The effects of practicing216 dharmas that are good, bad, and karmi-
cally neutral;
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The effects of practicing dharmas either associated with or free of 
the contaminants;

The effects of practicing worldly dharmas and world-transcend-
ing dharmas;

The effects of practicing dharmas that are conceivable and dhar-
mas that are inconceivable;

The effects of practicing the dharmas that are definite and the 
dharmas that are indefinite;

The effects of practicing śrāvaka dharmas and dharmas of pratyek-
abuddhas;

The effects of practicing the bodhisattva practice dharmas;
The effects of practicing dharmas of the Tathāgata’s ground;
The effects of practicing conditioned dharmas;
And the effects of practicing unconditioned dharmas.

This bodhisattva uses such wisdom to know in accordance with 
reality the entangling thickets217 in beings’ minds, specifically 
knowing:218

The entangling thicket of the afflictions;
The entangling thicket of karmic actions;
The entangling thicket of the faculties;
The entangling thicket of resolute beliefs;219

The entangling thicket of the sense realms;220

The entangling thicket of resolute intentions;221

The entangling thicket of latent tendencies;222

The entangling thicket of births;223

The entangling thicket of the continuity of karmic propensities;224

And the entangling thicket associated with the differences among 
the three groups of beings.225

This bodhisattva knows in accordance with reality all of the differ-
ent sorts of characteristics of beings’ minds, specifically knowing:

The characteristic of arising with diverse character;
The characteristic of swift transformation;
The characteristic of either being destroyed or undestroyed;
The characteristic of having no physical form;226

The characteristic of becoming boundless;227

The characteristic of purity;
The characteristic of being either defiled or undefiled;
The characteristic of being either held in bondage or freed of 

bondage;
The characteristic of being deceptive about its endeavors;
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And the characteristic of manifesting in accordance with the des-
tinies of rebirth.

So it is that he knows in accordance with reality such characteristics 
numbering in the hundreds of thousands of myriads of koṭis, know-
ing characteristics that in number extend to the point of incalcula-
bility.

So too does he know all of the different characteristics of the 
afflictions, specifically knowing:

Their characteristic of following one long and far;
Their characteristic of possessing boundlessly many bases for 

their arising;
Their characteristic of accompanying [the mind] in their arising 

and thus not being abandoned;
Their characteristic of possessing the same quality in both their 

latent and arisen states;
Their characteristic of being either associated with mind or disas-

sociated from mind;
Their characteristic of abiding in a manner corresponding to the 

destiny of rebirth one enters;
Their characteristic of differing in each of the three realms of exis-

tence;
The characteristic of craving, views, ignorance, and pride to be as 

calamitous as deeply penetrating arrows;
And their characteristic of uninterrupted continuity in serving as 

causes and conditions of the three categories of karmic actions.
Briefly stated, he knows in accordance with reality all such charac-
teristics, thus knowing even up to eighty-four thousand such char-
acteristics.

So too does he know the characteristics of all of the different 
sorts of karmic actions, specifically knowing:

Their characteristic of being either good, bad, or neutral;
Their characteristic of being either manifest or not manifest;
Their characteristic of arising in association with and not separate 

from mind;
Their characteristic of being, due to their very nature, extin-

guished in every kṣaṇa even as there occurs the sequential accu-
mulation of karmic fruits that are never lost;

Their characteristic of involving or not involving karmic retribu-
tion;

Their characteristic of involving the undergoing of multiple sorts 
of karmic retributions as when black actions are rewarded with 
black retributions, and so forth;228
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Their characteristic of being comparable to immeasurably vast 
farm fields [in which their karmic causes are planted];229

Their characteristic of possessing differences as performed by the 
foolish common people and by the āryas;

Their characteristic of involving the undergoing of their retribu-
tion in the present life, in the immediately ensuing rebirth, or 
in some subsequent life;

And their characteristic of being either definite or indefinite as 
determined by their association with any of the vehicles or non-
association with any of the vehicles.

Briefly stated, he knows in accordance with reality all such charac-
teristics, thus knowing even up to eighty-four thousand such char-
acteristics.

So too does he know the characteristics of the various faculties, 
specifically knowing:

Their characteristic of being either weak, middling, or superb;
Their characteristic of possessing or not possessing distinct dif-

ferences between the past and the future;
Their characteristic of existing in association with what is either 

superior, middling, or inferior;
Their characteristic of arising in association with and being insep-

arable from the afflictions;
Their characteristic of being either definite or indefinite as deter-

mined by their association with any of the vehicles or nonas-
sociation with any of the vehicles;

Their characteristic of being entirely ripened and trained to the 
point of pliancy;

Their characteristic of vulnerability, as befits the state of the indi-
vidual web of faculties, to transformation and destruction;

Their characteristic of becoming so especially superb that they are 
insuperable by anyone;

Their characteristic of differing as regards their reversibility or 
irreversibility;

And their characteristic of possessing differences in the degree to 
which they continue even distantly to accompany one in their 
arising.

Briefly stated, he knows in accordance with reality all such charac-
teristics, thus knowing even up to eighty-four thousand such char-
acteristics.

So too does he know:
With respect to resolute beliefs,230 the degree to which they may be 

either weak, middling, or superior;
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With respect to sense realms,231 the degree to which they may be 
either weak, middling, or superior;

With respect to resolute intentions,232 the degree to which they 
may be either weak, middling, or superior.

With respect to all of these matters, briefly stated, he knows all of 
their associated characteristics, thus knowing of each of them even 
up to eighty-four thousand such characteristics.

He also knows with respect to the latent tendencies,233 all of their 
different sorts of characteristics, specifically knowing:

Their characteristic of arising in association with resolute 
intentions;234

Their characteristic of arising in association with thought;
Their characteristic of differing when concomitant with mind or 

not concomitant with mind;
Their characteristic of following one long and far;
Their characteristic of having existed beginninglessly and thus 

never having been extricated;
Their characteristic of running counter to the realization of 

any and all of the dhyāna absorptions, liberations, samādhis, 
samāpattis, and spiritual superknowledges;

Their characteristic of being what holds one in bondage to con-
tinuous rebirth within the three realms;

Their characteristic of causing the boundlessly continuous mani-
festation of mind;

Their characteristic of opening the gateway to all of the sense 
bases;

Their characteristic of possessing such solidity as to be difficult 
to counteract;

Their characteristic of determining success or failure in acquisi-
tion of any of the grounds as stations of the path;

And their characteristic of being only such as may be extricated 
through the path of the āryas.

He also knows with respect to the taking on of rebirths, all of their 
different sorts of characteristics, specifically knowing:

The characteristic of taking on rebirths in accordance with one’s 
karmic deeds;

The characteristics associated with differences in the six rebirth 
destinies;

The characteristics associated with differences between form 
realm and formless realm rebirth;
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The characteristics associated with differences between rebirths 
with perception and rebirths without perception;

The characteristics associated with karmic action acting as a field, 
craving as moistening water, ignorance as sheltering darkness, 
and consciousness as a seed giving birth to the sprout of subse-
quent becoming;

The characteristics of simultaneous arising and inseparability of 
name-and-form;

The characteristic of delusion and craving to seek continued exis-
tence;

The characteristic of beginningless desirous attachment to desire 
feelings and to desire rebirth;

And the characteristic of erroneously thinking one has already 
escaped the desires involved in existence within the three 
realms.

He also knows with respect to the habitual karmic propensities,235 
all their different sorts of characteristics, specifically knowing:

The characteristic of differing when active or inactive;
The characteristic of their imbued impressions to follow into the 

rebirth destinies;
The characteristic of their imbued impressions to accord with 

beings’ actions;
The characteristic of their imbued impressions to accord with 

karma and afflictions;
The characteristic of their imbued impressions to accord with 

what is karmically good, bad, or neutral;
The characteristic of their imbued impressions to follow one into 

subsequent existences;
The characteristic of their creation of imbued impressions to occur 

in a sequential manner;
The characteristic of their imbued impressions to be associated 

with ceaseless afflictions that follow one afar and are not relin-
quished;

The characteristic of their imbued impressions to be associated 
with what is substantially true or associated with what is not 
substantially true;

And the characteristic of their imbued impressions to be associ-
ated with observing, listening to, and drawing near to either 
śrāvaka disciples, pratyekabuddhas, bodhisattvas, or tathāgatas.

He also knows with respect to beings the characteristics of being 
fixed in what is right, fixed in what is wrong, or unfixed, specifi-
cally knowing:236
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The characteristic of being fixed in what is right through the pos-
session of right views;

The characteristic of being fixed in what is wrong through the 
possession of wrong views;

The characteristic of being unfixed in both of these respects;
The characteristic of being fixed in what is wrong through the five 

heinous karmic offenses;237

The characteristic of being fixed in what is right through the five 
root faculties;

The characteristic of being unfixed in both of these respects;
The characteristic of being fixed in what is wrong through follow-

ing the eightfold wrong path;
The characteristic of being fixed in what is right through follow-

ing what is right by its very nature;
The characteristic of being unfixed in either respect by no longer 

engaging in either [what is right or what is wrong], thus sepa-
rating from both;

The characteristic of being fixed in what is wrong through being 
deeply attached to wrong dharmas;

The characteristic of being fixed in what is right through habitual 
practice of the path of the āryas;

And the characteristic of being unfixed in either respect through 
abandoning both [what is right and what is wrong].

Son of the Buddha, the bodhisattva who accords with knowledge 
such as this is said to dwell on the Ground of Excellent Intelligence. 
Having come to dwell on this ground, he completely knows all the 
different aspects of beings’ actions, teaches and trains them, and 
thereby causes them to gain liberation.

Son of the Buddha, this bodhisattva is well able to expound on 
the dharmas of the śrāvaka-disciple vehicle, the dharmas of the pra-
tyekabuddha vehicle, the dharmas of the bodhisattva vehicle, and the 
dharmas of the ground of the Tathāgata.

Because, in all aspects of practice, he acts in accordance with 
such knowledge, he is able to adapt to variations in beings’ facul-
ties, natures, desires, understandings, and practices as well as to 
differences in their groups.238 He also accords with whichever des-
tiny they have been born into as well as with their particular afflic-
tions, latent tendencies, karmic bonds, karmic actions, and habitual 
karmic propensities. Having done so, he then explains the Dharma 
for them accordingly, thereby causing them to develop resolute 
belief,239 to increase their wisdom, and to then achieve liberation 
through whichever vehicle is appropriate for them.
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Son of the Buddha, the bodhisattva who dwells on this Ground of 
Excellent Intelligence becomes a great expounder of the Dharma240 
thoroughly equipped with the practice appropriate to an expounder 
of the Dharma. He is thus well able to preserve and protect the 
Dharma treasury of the Tathāgata.

Availing himself of immeasurably vast knowledge, he brings 
forth the four types of unimpeded knowledge and uses the bod-
hisattva’s command of phrasing to expound the Dharma. This 
bodhisattva always accords with permutations of the four kinds of 
unimpeded knowledge241 and never abandons them even briefly. 
What then are those four? They are:

Unimpeded knowledge of Dharma;
Unimpeded knowledge of meaning;
Unimpeded knowledge of language;
And unimpeded knowledge of eloquence.

It is through unimpeded knowledge of Dharma that this bod-
hisattva knows the specific characteristics of individual dharmas, 
through unimpeded knowledge of meaning that he knows the dif-
ferentiating characteristics of dharmas, through unimpeded knowl-
edge of language that he remains free of errors in his discourse, and 
through unimpeded knowledge of eloquence that his discourse is 
neither interrupted nor exhausted.

Additionally, it is through unimpeded knowledge of Dharma 
that he knows the nature of dharmas, through unimpeded knowl-
edge of meaning that he knows the production and destruction 
of dharmas, through unimpeded knowledge of language that he 
establishes [the conventional designations of] all dharmas and dis-
courses on them continuously,242 and through unimpeded knowl-
edge of eloquence that he presents boundless discourses that accord 
with and do no violence to [those conventional designations] he has 
established.

Also, it is through unimpeded knowledge of Dharma that he 
knows the distinctions among present dharmas, through unim-
peded knowledge of meaning that he knows the distinctions among 
past and future dharmas, through unimpeded knowledge of lan-
guage that he discourses without error on past, future, and pres-
ent dharmas, and it is through unimpeded knowledge of eloquence 
that he discourses completely and with boundless Dharma light on 
each of the periods of time.

Then again, it is through unimpeded knowledge of Dharma that 
he knows the differences among dharmas, through unimpeded 
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knowledge of meaning that he knows the differences among mean-
ings, through unimpeded knowledge of language that he accords 
with others’ language in his discourse, and through unimpeded 
knowledge of eloquence that he adapts to others’ mental disposi-
tions.

Additionally, it is through unimpeded knowledge of Dharma 
that he uses Dharma knowledge to know differentiating and non-
differentiating aspects. It is through unimpeded knowledge of 
meaning that he employs comparative knowledge to know differ-
ences in accordance with reality. It is through unimpeded knowl-
edge of language that he uses worldly knowledge to discourse on 
differentiating aspects. And it is through unimpeded knowledge of 
eloquence that he uses the knowledge of ultimate truth to discourse 
skillfully.

Also, it is through unimpeded knowledge of Dharma that he 
knows dharmas’ singular and indestructible character. It is through 
unimpeded knowledge of meaning that his knowing of the aggre-
gates, the sense realms, the sense bases, the truths, and conditioned 
origination is skillful. It is through unimpeded knowledge of lan-
guage that he is able to employ in his discourse a beautifully sublime 
voice and choice of phrasing that are easily and completely under-
stood by all inhabitants of the world. And it is through unimpeded 
knowledge of eloquence that he becomes ever more supremely able 
to discourse with boundless Dharma light.

Then again, it is through unimpeded knowledge of Dharma that 
he knows the uniformly equal nature of the One Vehicle, through 
unimpeded knowledge of meaning that he knows the different 
natures of all the vehicles, through unimpeded knowledge of lan-
guage that he expounds on the absence of differences among all of 
the vehicles, and through unimpeded knowledge of eloquence that 
he expounds on each and every one of the vehicles with boundless 
Dharma [light].243

Also, it is through unimpeded knowledge of Dharma that he 
knows the practices of all bodhisattvas, the practice of knowledge, 
the practice of the Dharma, and the realizations following from 
knowledge. It is through unimpeded knowledge of meaning that he 
knows the differences in meaning associated with the stations on 
ten grounds. It is through unimpeded knowledge of language that 
he discourses on the aspects of the path of the grounds that do not 
differ. And it is through unimpeded knowledge of eloquence that 
he expounds on the boundless practice aspects of each and every 
one of the grounds.
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Then again, it is through unimpeded knowledge of Dharma that 
he knows the realization of the right enlightenment in but a single 
mind-moment as achieved by all tathāgatas. It is through unimpeded 
knowledge of meaning that he knows the individual distinctions in 
the many different times, the many different places, and so forth. It 
is through unimpeded knowledge of language that he expounds on 
the different aspects associated with the realization of right enlight-
enment. And it is through unimpeded knowledge of eloquence that 
he may discourse on each and every sentence of Dharma for mea-
surelessly many kalpas and yet still not come to the end of it.

Also, it is through unimpeded knowledge of Dharma that he 
knows the corresponding realizations associated with all tathāgatas’ 
proclamations, powers, fearlessnesses, dharmas exclusive to bud-
dhas, great kindness, great compassion, eloquence, skillful means, 
turning of the Dharma wheel, and cognition of all-knowledge. It 
is through unimpeded knowledge of meaning that he knows the 
means by which the Tathāgata’s voice adapts to beings’ eighty-four 
thousand different implementations of resolute intentions,244 differ-
ent faculties, and different resolute beliefs.245 It is through unim-
peded knowledge of language that, adapting to all of the courses 
of action engaged in by beings, he uses the voice of the Tathāgata 
to present different explanations to them. And it is through unim-
peded knowledge of eloquence that, adapting to beings’ resolute 
convictions,246 he uses the Tathāgata’s knowledge and perfectly 
pure practice to discourse for them.

Son of the Buddha, the bodhisattva dwelling on the ninth 
ground acquires just such skill in the unimpeded knowledges, 
acquires the Tathāgata’s treasury of sublime Dharma, becomes 
a great master of the Dharma, and also acquires the meanings 
dhāraṇī, the Dharma dhāraṇī, the wisdom dhāraṇī, the radiant illu-
mination dhāraṇī, the good intelligence dhāraṇī, the manifold wealth 
dhāraṇī, the awe-inspiring virtue dhāraṇī, the unimpeded gateway 
dhāraṇī, the boundless dhāraṇī, and the variety of meanings dhāraṇī. 
He acquires in their fullness a hundred myriads of asaṃkhyeyas of 
dhāraṇī gateways and he employs a hundred myriads of asaṃkhyeyas 
of gateways of skillfulness in voice and eloquence with which he 
expounds the Dharma.

Having acquired hundreds of myriads of asaṃkhyeyas of dhāraṇīs 
such as these, this bodhisattva, appearing before each and every 
one of measurelessly many buddhas wherever those buddhas dwell, 
then uses hundreds of myriads of asaṃkhyeyas of dhāraṇī gateways 
such as these in listening to their teachings of right Dharma. Then, 
having heard them, he never forgets them. He then takes up those 
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measurelessly many different gateways and expounds on them for 
others.

When this bodhisattva first enters the presence of a buddha, 
he bows, head to the ground, in reverential obeisance, and then, 
straightaway, in their very presence, acquires measurelessly many 
gateways into the Dharma. These dharmas that he acquires are so 
extensive that, even in a hundred thousand kalpas, none of the great 
śrāvaka disciples who are skillful in learning and retention could 
ever be able to absorb them.

Having acquired such dhāraṇīs and such unimpeded knowledges 
as these, even as this bodhisattva sits on the Dharma throne and 
expounds on Dharma, he is just then explaining it for the beings 
abiding throughout the worlds of a great trichiliocosm, doing so 
in a manner adapted to their different mental dispositions.247 With 
the sole exception of the buddhas and those bodhisattvas who 
have already received the consecration, there is no one in any other 
assembly whose awe-inspiring virtue and brilliant radiance could 
ever rival that which he manifests.

When this bodhisattva sits on the Dharma throne:
He may wish to use but a single voice to cause everyone within 

a great assembly to gain complete comprehension, whereupon 
they will immediately acquire complete comprehension.

He may wish to employ many different sorts of voices to cause 
everyone in an entire great assembly to equally develop an 
understanding.

He may at times wish, by emanating great radiant light, to thereby 
proclaim gateways to the Dharma.

He may at times wish for the sound of Dharma to be proclaimed 
from each and every single hair pore on his body.

He may at times wish to cause all things with and without form 
throughout the worlds of a great trichiliocosm to simultane-
ously send forth the sublime sounds of Dharma.

He may at times wish to utter the sound of a single word that will 
then pervade the entire Dharma realm, causing all within it to 
achieve complete comprehension.

He may at times wish for the sounds of all words to emanate the 
sound of the Dharma, doing so in a way that constantly endures 
and never fades away.

He may at times wish for all musical sounds throughout all worlds, 
including those of flutes, pipes, bells, drums, songs, and chants, 
to proclaim in unison the sounds of the Dharma.
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He may at times wish for but a single word to become entirely 
replete in itself with all of the words contained in all utterances 
of Dharma.

He may at times wish to cause each and every one of the finest 
atoms comprising the four great elements of earth, water, fire, 
and wind throughout an ineffable and measureless number of 
worlds to each proclaim an ineffable number of Dharma gate-
ways.

In just this way, whatever he brings to mind comes to pass in accor-
dance with his intentions so that none of them do not do so.

Son of the Buddha, even if all the beings within the worlds of a 
great trichiliocosm all came before this bodhisattva, and each and 
every one of them, using measurelessly many words, let flourish 
questions wherein each and every one of those questions was dif-
ferent from the others, this bodhisattva would still be able in but 
a single mind-moment to absorb them all and then, employing 
but a single voice, he would be able to explain and resolve every 
one of those questions, thereby causing each individual to become 
delighted in a manner accordant with whatever suits his mental 
disposition.

In this same way, even if each and every one of all the beings in 
an inexpressibly great number of worlds were, in but a single kṣaṇa, 
to use measurelessly many words as they let flourish questions 
wherein each and every one of those questions was different from 
the others, in but a single mind-moment, this bodhisattva would be 
able to absorb them all and, employing but a single voice, he would 
be able to explain and resolve every one of them, thereby causing 
each individual to become delighted in a manner accordant with his 
mental disposition.

So, too, even were this to be the case with all the beings filling up 
an ineffably great number of ineffably many worlds, this bodhisat-
tva would still be able to explain the Dharma for each of them, in 
every case according with whatever suits each being’s mental dis-
position, suits his faculties, and suits his resolute beliefs.

So it is that, receiving the assistance of the buddhas’ spiritual 
powers, he engages on a vast scale in accomplishing the Buddha’s 
works, everywhere serving as someone upon whom everyone can 
rely.

Son of the Buddha, this bodhisattva redoubles his application 
of vigor in order to perfect the light of knowledge, doing so even 
to this degree: Suppose that on the tip of every single hair there 
were buddha assemblies as numerous as the atoms in an ineffably 
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great number of worlds. Suppose as well that, in every one of those 
assemblies, there were beings as numerous as the atoms in an inef-
fably great number of worlds, each and every one of which beings 
possessed individual dispositions as numerous as the atoms in an 
ineffably great number of worlds. Suppose also that all of those bud-
dhas bestowed on those beings a gateway into the Dharma suited 
to those beings’ individual dispositions. And suppose too that this 
circumstance existing in this one single place on the tip of a single 
hair was also true of all other places throughout the entire Dharma 
realm. Even so, this bodhisattva would still be able in but a single 
mind-moment to take in and never forget even all of those measure-
lessly many gateways to the Dharma as have been described herein.

Son of the Buddha, the bodhisattva dwelling on this ninth 
ground is intensely focused in the diligence of his practice both 
day and night, never indulging any other thought other than his 
aspiration that is solely devoted to entering the realm in which the 
Buddha courses,248 to drawing close to the Tathāgata, and to enter-
ing the extremely profound liberations of all bodhisattvas. He 
always abides in samādhi, constantly sees the buddhas, and never 
relinquishes this circumstance.

In each and every kalpa, he sees measurelessly many buddhas, 
measurelessly many hundreds of buddhas, measurelessly many 
thousands of buddhas, and so forth on up to his seeing of measure-
lessly many hundreds of thousands of koṭis of nayutas of buddhas. 
He pays reverence to, venerates, renders service to, and presents 
offerings to those buddhas. He also presents inquiries to them on 
many different sorts of difficult topics and acquires the dhāraṇīs 
facilitating the proclamation of Dharma.

All of his roots of goodness become ever more bright in the radi-
ance of their purity in a manner comparable to the real gold that 
would be crafted by a skillful goldsmith into a jeweled crown made 
to adorn the head of a wheel-turning sage king, one that could never 
be rivaled by any adornment in the possession of any of the lesser 
kings, ministers, or citizens anywhere else on the four continents. 
Just so are the roots of goodness of this bodhisattva dwelling on the 
ninth ground, for they are such that none of the roots of goodness 
of any śrāvaka disciple, pratyekabuddha, or bodhisattva dwelling on a 
lesser ground could ever rival.

Son of the Buddha, this circumstance is comparable to that of a 
king of the Great Brahma Heaven, a lord of two thousand worlds, 
whose body emanates such radiant light that it illuminates with daz-
zling brilliance even the most dark and distant places throughout 
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those two thousand worlds, thus dispelling all darkness therein. So 
too it is with all the roots of goodness of the bodhisattva dwelling 
on this ground, for he is thereby enabled to emanate such brilliant 
light that it illuminates the minds of beings and thus causes all the 
darkness of their afflictions to become entirely extinguished.

Among the ten pāramitās, this bodhisattva has become most 
supreme in his perfection of the powers pāramitā. It is not that he 
does not practice the others. Rather, he simply accords them an 
amount of emphasis corresponding to his own strengths and to 
what is fitting.

Son of the Buddha, this has been a general explanation of the 
bodhisattva-mahāsattva’s, ninth ground, the Ground of Excellent 
Intelligence. Were one to discourse on this extensively, then one 
would remain unable to finish the discussion of it even if one car-
ried it forth for measurelessly many kalpas.

Son of the Buddha, the bodhisattva dwelling on this ground 
often becomes a king of the Great Brahma Heaven, a lord ruling 
over two thousand worlds who is well able to govern and liberally 
serve the benefit of others with sovereign mastery. He is able to dif-
ferentially expound on the practice of the pāramitās for the sake of 
all śrāvaka disciples, pratyekabuddhas, and bodhisattvas. In this, he 
adapts to beings’ mental dispositions249 and, in addressing all of 
their challenging questions, there is no one who can prevail over 
him.

In his practice of giving, pleasing words, beneficial actions, and 
joint endeavors, and, in all such works that he pursues, he never 
departs from mindfulness of the Buddha, and so forth until we 
come to his never departing from mindfulness of the knowledge of 
all modes and the cognition of all-knowledge.

He also has this thought: “I should become one who serves these 
beings as a leader, as one who is supreme,” and so forth until we 
come to “as one who relies on the cognition of all-knowledge.”

If this bodhisattva brings forth diligently vigorous practice, 
then, in but a moment, he will become able to enter samādhis as 
numerous as the atoms in hundreds of myriads of asaṃkhyeyas of 
lands, and so forth until we come to his becoming able to transfor-
mationally manifest bodhisattvas to serve as his retinue that are 
as numerous as the atoms in hundreds of myriads of asaṃkhyeyas 
of lands. If he resorts to the power inherent in the bodhisattva’s 
especially supreme vows, he becomes able then to freely manifest 
numbers beyond even this, such that one would never be able to 
count them even in a period of hundreds of thousands of koṭis of 
nayutas of kalpas.
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At that time, Vajragarbha Bodhisattva, wishing to restate his mean-
ing, thereupon spoke these verses:

Through skillful meditation with measureless wisdom power
that is the most supremely subtle and difficult for the world to know,
he everywhere enters the Tathāgata’s secret places,
and, serving the benefit of beings, enters the ninth ground.
Exercising sovereign mastery in both dhāraṇis and samādhis and
gaining great spiritual superknowledges, he enters the many lands.
Equipped with the powers, wisdom, fearlessness, exclusive dharmas,
vow power, and compassionate mind, he enters the ninth ground.
Dwelling on this ground he preserves the treasury of Dharma
and utterly knows: what is good, bad, or neutral; what possesses
or is free of the contaminants; what is worldly or world-transcending;
and what is conceivable or inconceivable. He well knows them all.
As for whether any dharma is definite or indefinite as well as what
Three Vehicle’s adherents do, he meditatively contemplates it all.
Regarding the differences in conditioned and unconditioned actions,
he knows them just as they are and thus enters the worlds.
If he wishes to know beings’ minds, he can use knowledge to know
as they truly are their many characteristics including whether
they are diversely arising, swiftly transformed, deteriorating,
not deteriorating, insubstantial, boundless, and so forth.
He knows afflictions as boundless, as in constant accompaniment, as
of the same quality, latent or arising, as continuing in the destinies,
knows karmic actions’ varying natures, each different, destruction of
of causes, and accrual of effects. He is able to know all of these.
All the different faculties, inferior, middling, or superior,
their past and future differences, countless other distinctions,
resolute beliefs, sense realms, and resolute intentions—
of eighty-four thousand aspects, there are none he does not know.
[He knows] beings’ afflictions and views that ever follow and bind,
their beginningless entangling thickets, never yet cut down, the
[latent tendencies] arising with intentions and together with mind,
and their always restraining and binding them, never being severed.
He knows they are merely erroneous thought, are unreal phenomena,
are inseparable from the mind, are devoid of any place they dwell, are
still able to cause retreat after being dispelled by dhyāna samādhis,
and are extinguished on the vajra path and then are finally ended.
He knows that taking birth in the six destinies, each case differs,
that karma is the field, cravings are moisture, ignorance is covering,

Kalavinka.Org & Kalavinkapress.Org / Copyright (c) 2022 by Bhikshu Dharmamitra. 
All Rights Reserved. Please do not alter files or post elsewhere on the Internet. 



Chapter 26 — The Ten Grounds 1021

consciousness is the seed, name-and-form are the sprout, and these
cause beginningless ever continuous becoming in the three realms.
He knows afflicted acts and mental habits cause birth in the destinies,
knows that, if one abandons these, there will be no further births,
and knows beings as all existing within one of three groupings,250

and as either drowning among views or else as practicing the path.
Dwelling on this ground, he is skillful in meditative contemplation,
adapts to their dispositions, faculties, and resolute beliefs, and,
always employs the unimpeded knowledges and sublime eloquence
by which he teaches each differently as befits what is appropriate.
As he sits on the Dharma throne, he is like a lion,
also is like the king of bulls, the king of jewel mountains,
or a king of dragons who spreads forth dense clouds,
showers down the sweet-dew rain, and thus fills the great oceans.
He knows well the nature of dharmas and their abstruse meanings,
is able with concordant verbal expressions to expound eloquently,
and, possessed of a hundred myriad asaṃkhyeyas of dhāraṇīs, retains
everything, just as the great ocean takes in the many showers of rain.
With dhāraṇīs and samādhis that are all pure,
he is able in but a single mind-moment to see the many buddhas,
listens to the Dharma in the presence of each and every buddha,
and then in turn expounds on it with a sublimely wondrous voice.
Whenever he wishes, throughout the worlds of a great trichiliocosm,
he teaches all of the many classes of beings, becoming in this
like a vastly spreading cloud that has no place it fails to reach as he
adapts to their faculties and predilections, causing all to feel joyful.
Even with countless buddha assemblies on the tips of every hair
and even with beings’ mental predilections also being endless,
they respond to all their minds in the bestowing of Dharma gates,
doing so in this same manner throughout the entire Dharma realm.
The bodhisattva diligently applies the power of vigor and thereby
gains yet more meritorious qualities, ever more supremely refined.
His hearing and retaining of so very many Dharma gateways as this
is comparable to the earth’s ability to retain all seeds.
If the countless beings throughout the ten directions
all came and drew close to where he sits in the midst of an assembly,
in but a moment, he would adapt to their minds as each poses queries
and then, with a single voice, he would respond and satisfy them all.
Dwelling on this ground, he serves as a king of Dharma, adapting
to beings’ potentials, tirelessly providing teaching and inducement.
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Day and night, he sees the buddhas, never relinquishes that vision,
and enters deeply quiescent knowledge and liberation.
He makes offerings to buddhas, skillfully refines his brilliance
so that it shines like the Sage King’s marvelously bejeweled crown
and also causes the darkness of beings’ afflictions to be extinguished
just as when the Brahma Heaven King’s light illuminates every place.
Dwelling herein, he often becomes king of a Great Brahma Heaven
who employs the Dharma of the Three Vehicles to teach beings.
The good works he does are everywhere and liberally beneficial
all the way on to his future realization of all-knowledge.
The samādhis he enters in but a single mind-moment
number as the atoms comprising an asaṃkhyeya of lands.
So too is the number of buddhas he sees proclaiming the Dharma.
Through the power of vows these extend in number even beyond this.
This has been the ninth, the Ground of Excellent Intelligence,
the station in which bodhisattvas of great knowledge practice,
one that is extremely profound, sublime, and recondite.
I have now finished its explanation for the Sons of the Buddha.
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The Tenth Ground
The Dharma Cloud Ground

Having heard of the supreme practices carried out on this ground,
the nayutas of Pure Dwelling Heaven devas
who were up in the sky sprang up in delight and then,
united in deep sincerity, presented offerings to the Buddha.
That inconceivably vast assembly of bodhisattvas
that was also there in the sky was immensely delighted.
They all lit the most supremely mind-pleasing incenses
that everywhere permeated that assembly, causing it to be purified.
The Paranirmita Vaśavartin Heaven King with his heavenly host
of countless koṭis of devas that were there in the sky scattered
everywhere heavenly raiment as offerings to the Buddha which
floated down in a profusion of a hundred thousand myriad sorts.
Of the heavenly nymphs there in measureless numbers,
none failed to then joyfully present offerings to the Buddha
as they each played all sorts of sublime music and
all together used these phrases in offering their praises:
“Even as this body of the Buddha sits securely in a single land,
he manifests bodies in all worlds, wherein, in stately adornment,
countless koṭis of his physical appearances are seen,
entirely filling the Dharma realm in all its vastness.
Within a single hair pore, he emanates light
that everywhere extinguishes the darkness of the world’s afflictions.
Though one might be able to know a land’s number of atoms,
one could still never measure these light rays’ number.
One may see the Tathāgata there replete with all his many signs,
turning the unsurpassable wheel of right Dharma.
One may see him roaming forth to all of the buddha lands,
or one may see him still, at peace, unmoving.
Or he may manifest as dwelling in the Tuṣita Heaven Palace,
or may manifest as descending into his mother’s womb,
or may appear as dwelling in the womb or emerging from the womb,
in all such cases causing this to be observable in countless lands.
He may manifest as leaving home, cultivating the path in the world,
as appearing in the bodhimaṇḍa, and as realizing right enlightenment.
He may manifest as proclaiming the Dharma and as entering nirvāṇa,
everywhere causing there to be none in ten directions not seeing this.
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Just as a master conjurer skilled in the techniques of conjuration
performs his many feats in the midst of a great crowd,
so too it is in the case of the Tathāgata’s wisdom by which
he manifests his bodies everywhere throughout the worlds.
The Buddha dwells within dharmas’ extremely profound true nature
that is quiescent, signless, and like space
even as, from within ultimate truth,
he manifests the many different deeds that he performs.
All those endeavors performed for the benefit of beings,
come into existence in dependence upon the very nature of dharmas.
That possessed of signs and the signless have no differentiation,
for, with entry into the ultimate, they are all signless.
If one wishes to acquire the knowledge of the Tathāgata,
one should abandon all false discriminations, utterly comprehend
existents and nonexistents all abide in a state of uniform equality,
and thus swiftly become a great guide for humans and devas.”
Having offered up these praises with many different phrases,
this countless and boundlessly vast assemblage of celestial nymphs
fell silent in both body and mind, and, united in their happiness,
gazed up at the Tathāgata as they stood there quietly.
Then Liberation Moon Bodhisattva,
aware that everyone in the great assembly was now still and silent,
straightaway addressed Vajragarbha Bodhisattva, saying:
“O, Great Fearless One, True Son of the Buddha,”
“we pray that you who possess such intelligence and wisdom
will expound here on all the meritorious qualities, aspects of practice,
spiritual superknowledges, and transformational deeds that are
involved in advancing from the ninth ground into the tenth ground.”

At that time, Vajragarbha Bodhisattva-mahāsattva informed 
Liberation Moon Bodhisattva, saying:

O Son of the Buddha, from the first ground through the ninth 
ground, having employed such measureless wisdom as this in med-
itative contemplation and awakening, the bodhisattva-mahāsattva:

Engages in thorough meditative contemplation on cultivation;251

Thoroughly fulfills the pristinely white dharmas;
Assembles boundlessly many dharmas constituting the provi-

sions for the path;
Increases his immense stock of merit and wisdom;
Cultivates the great compassion on a vast scale;
Comes to know the aspects distinguishing the worlds;
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Penetrates the entangling thickets of the realms of beings;252

Enters the domain in which the Tathāgata courses;
Accords with the Tathāgata’s quiescence practices;
And always carries on meditative contemplations focused on the 

tathāgatas’ powers, fearlessnesses, and dharmas exclusive to the 
buddhas.

Having done so, he is then said to have reached the station wherein 
one receives the consecration of imminent acquisition of the knowl-
edge of all modes and the cognition of all-knowledge.

Son of the Buddha, once this bodhisattva-mahāsattva has 
employed wisdom such as this to enter the ground of consecration, 
he straightaway acquires:253

The bodhisattva’s stainless samādhi;
The entering the distinctions within the dharma realm samādhi;
The adornment of the bodhimaṇḍa samādhi;
The radiance of every kind of flower samādhi;
The oceanic treasury samādhi;
The oceanic reflection samādhi;
The vastness of empty space samādhi;
The contemplation of the nature of all dharmas samādhi;
The knowledge of the minds and actions of all beings samādhi;
And the direct manifestation of all buddhas samādhi.

A hundred myriads of asaṃkhyeyas of other samādhis such as these 
also all manifest directly before him. In all of these samādhis, the 
bodhisattva, whether entering them or arising from them, in all 
cases achieves a state of consummate skillfulness while also com-
prehending well the differences in the functional uses to which all 
of these samādhis are devoted. The very last samādhi to manifest 
for him is the one known as “the station of the acquisition of the 
supreme consecration of all-knowledge.”254

When this samādhi manifests directly before him, an immense 
bejeweled lotus flower suddenly emerges, one whose blossom is so 
immense that it equals in volume the breadth of a hundred myriad 
great trichiliocosms. It is inlaid and adorned with the many sorts 
of marvelous precious gems and presents an appearance that sur-
passes any realm of objective phenomena observed in any world. 
This is a phenomenon that comes forth from his world-transcend-
ing roots of goodness and that is perfected by his many practices 
utilizing the knowledge that all dharmas are by nature like mere 
illusions.
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It constantly radiates brilliant light that everywhere illuminates 
the Dharma realm. This is a phenomenon that is not found even in 
any of the celestial abodes. Its stem is made of beryl and maṇi jew-
els. Its dais consists of sandalwood incense. Emeralds compose its 
floral stamens and its petals are made of jambunada gold. Its blossom 
always emanates countless light rays. The many sorts of precious 
jewels compose its inner chamber, and it is covered over by a bejew-
eled net canopy. Lotus blossoms as numerous as the atoms in ten 
great trichiliocosms make up its retinue.

At this time, as the bodhisattva then sits atop the flower throne, 
the scale of his physical appearance precisely matches that of the 
throne itself. Measurelessly many bodhisattvas serve as his retinue, 
with each of them sitting upon one of the other lotus blossoms com-
pletely encircling him. Each and every one of them, having there-
upon acquired a hundred myriad samādhis, then single-mindedly 
gazes up at this great bodhisattva.

Son of the Buddha, when this great bodhisattva together with 
his retinue are all sitting there on their lotus thrones, all of those 
light rays as well as the sound of his words then everywhere fill 
all ten directions of the Dharma realm, those worlds all quake, 
the wretched destinies become stilled, and all lands then became 
adorned and purified. Of all the bodhisattvas engaged in the same 
practices, none of them do not then come and assemble there.

The musical sounds of men and devas then simultaneously 
resound as all of those beings experience feelings of happiness and 
then present offerings of inconceivable gifts to all the buddhas. All 
of the assemblies of the buddhas then became visibly manifest.

Son of the Buddha, as this bodhisattva sits there atop that 
immense lotus blossom throne, from the bottom of his two feet, he 
releases a hundred myriads of asaṃkhyeyas of light rays that every-
where illuminate all the great hell realms throughout the ten direc-
tions and extinguish the sufferings undergone by the beings dwell-
ing in them.

From his two kneecaps, he releases a hundred myriads of 
asaṃkhyeyas of light rays that everywhere illuminate all the ten 
directions’ animal rebirth destinies and extinguish the sufferings 
of the beings dwelling in them.

From the center of his navel, he releases a hundred myriads of 
asaṃkhyeyas of light rays that everywhere illuminate the ten direc-
tions’ realms of King Yama and extinguish the sufferings of the 
beings residing in them.255
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From his left and right sides, he releases a hundred myriads of 
asaṃkhyeyas of light rays that everywhere illuminate all the realms 
of the human destinies throughout the ten directions and extin-
guish the sufferings of the beings residing in them.

From his two hands, he releases a hundred myriads of asaṃkhyeyas 
of light rays that everywhere illuminate all the palaces of the devas 
and asuras throughout the ten directions.

From atop his two shoulders, he releases a hundred myriads of 
asaṃkhyeyas of light rays that everywhere illuminate all the śrāvaka 
disciples throughout the ten directions.

From the back of his neck, he releases a hundred myriads of 
asaṃkhyeyas of light rays that everywhere illuminate the bodies of 
all the pratyekabuddhas throughout the ten directions.

From his face, he releases a hundred myriads of asaṃkhyeyas of 
light rays that everywhere illuminate the bodies of all the bodhisat-
tvas throughout the ten directions, inclusive of those who have 
newly brought forth the initial resolve on up to all those dwelling 
on the ninth ground.

From between his eyebrows, he releases a hundred myriads of 
asaṃkhyeyas of light rays that everywhere illuminate all the bod-
hisattvas throughout the ten directions who had received the con-
secration while also causing the palaces of the māras to no longer 
appear.

From the crown of his head, he then releases light rays as numer-
ous as the atoms in a hundred myriads of asaṃkhyeyas of great 
trichiliocosms that everywhere illuminate the assemblies attending 
upon the bodhimaṇḍas of all the buddhas, the tathāgatas, throughout 
all worlds of the ten directions.

Those rays then circle around them ten times in a rightward 
direction and, having ascended into the midst of space, they dwell 
there and form a net-like canopy of bright light known as “Flaming 
Radiance” that then sends forth all sorts of different offerings to the 
buddhas.

Those offerings are so numerous that the offerings of all the 
other bodhisattvas from those who have but newly brought forth 
the resolve on through to those who dwell on the ninth ground 
could not compare to even a hundredth part and so forth until we 
come to their being unable to compare at all even by resort to calcu-
lation or analogy.

That canopy of brilliant light rains down offerings before each 
and every one of the tathāgatas and their assemblies everywhere 
throughout the ten directions, raining down the many sorts of 
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marvelous incenses, floral garlands, raiment, banners, bejeweled 
canopies, various maṇi jewels, and other sorts of adornments, all of 
which are presented there as offerings. In every case, these offer-
ings issue from world-transcending roots of goodness and surpass 
anything found in any worldly realm. Were there to be any being at 
all who might observe this occurrence, they would all be those who 
had already reached the stage of irreversibility with respect to the 
realization of anuttara-samyak-saṃbodhi.

Son of the Buddha, once this immense aggregation of light rays 
has finished these acts of offering, it then once again circles around 
each and every one of the bodhimaṇḍa assemblies of all buddhas 
throughout all worlds of the ten directions. After it has finished 
circling around them ten times, it then enters the bottoms of the feet 
of all tathāgatas.

It is at this time that all buddhas and bodhisattvas realize that, in 
this particular world system, a particular bodhisattva-mahāsattva 
has been able to perform such immensely expansive practices and 
has thus reached the stage of receiving the consecration.

Son of the Buddha, at this time, the congregation of all the mea-
surelessly and boundlessly many bodhisattvas throughout the ten 
directions inclusive of those who have reached the ninth ground 
then arrives there. They circumambulate him, reverently present 
offerings, and then enter a state of single-minded meditative con-
templation. At the very time when they enter into this state of medi-
tative contemplation, each of these bodhisattvas acquires a myriad 
samādhis.

Just at that very time, all the bodhisattvas throughout the ten 
directions who have already received the consecration emanate 
from their chests’ vajra adornment meritorious-qualities symbol 
an immense beam of bright light known as “able to destroy Māra’s 
enmity,” one attended by a hundred myriads of asaṃkhyeyas of light 
rays that form its retinue. It everywhere illuminates all of the ten 
directions and manifests incalculably many permutations of the 
spiritual superknowledges. After it has finished carrying out these 
actions, it then comes and enters the vajra adornment virtuous-qual-
ities mark on this bodhisattva’s chest. After that light has entered, 
it then causes all of the wisdom and powers of this bodhisattva to 
increase more than a hundred thousandfold.

At that time, all buddhas throughout the ten directions put 
forth a pure beam of light from between their eyebrows known as 
“enhancer of all-knowledge’s superknowledges,” one attended by 
countless light rays that form its retinue. It everywhere illuminates 
all worlds throughout the ten directions, circling them ten times 
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in a rightward direction, manifesting the tathāgatas’ vast powers of 
sovereign mastery and instigating the awakening of a congrega-
tion of incalculably many hundreds of thousands of koṭis of nayu-
tas of bodhisattvas, everywhere causing the quaking of all buddha 
lands, extinguishing the sufferings in all the wretched destinies, 
covering over and hiding the palaces of the māras, and revealing 
the adornments and awe-inspiring qualities in all the assemblies at 
those bodhimaṇḍas wherein the buddhas have achieved realization 
of bodhi.

After having everywhere illuminated all worlds even to the ends 
of empty space and throughout the entire Dharma realm, it then 
comes and, arriving in the assembly of this bodhisattva, circles ten 
times around in a rightward direction, revealing all of the different 
sorts of adornments there. After having revealed these phenomena, 
it then enters into the crown of this great bodhisattva. Its retinue 
light rays also each enter the crowns of those other bodhisattvas in 
attendance there.

At that very time, this bodhisattva acquires a hundred myriad 
samādhis he has never before acquired and becomes known256 as 
one who has reached the station of consecration and has entered the 
realm of the buddhas wherein, having completely developed the 
ten powers, he joins the ranks of the buddhas.

Son of the Buddha, in this circumstance he is comparable to a 
crown prince born to a wheel-turning sage king whose mother is 
the chief queen and who is himself completely endowed with the 
physical marks. That wheel-turning king orders this prince to sit 
on the throne of marvelous gold atop his white elephant treasure, 
raises the great canopy, plants the great banner, burns incense, scat-
ters flowers, plays all sorts of music, takes up water from each of the 
four great seas, and places it into the vase of gold.

The King then takes up this vase and pours the liquid out over 
the crown of the prince’s head. From this very moment on he is 
known as one who has reached the stage of receiving royal conse-
cration at which point he then joins the ranks of the consecrated 
kṣatriyan kings. He then straightaway becomes able to completely 
fulfill the ten courses of good karmic action and is then also able to 
become known as a wheel-turning sage king.

So too it is in the case of this bodhisattva who has received the 
consecration. Because the waters of all buddhas’ knowledge have 
been poured onto the crown of his head, he is then known as one 
who has received the consecration. It is on account of his complete 
development of the Tathāgata’s ten powers that he then joins the 
ranks of the buddhas.
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Son of the Buddha, this is what is what is known as the bod-
hisattva’s great knowledge consecration. It is because of this great 
knowledge consecration that this bodhisattva is then able to engage 
in incalculably many hundreds of thousands of myriads of koṭis of 
nayutas of difficult-to-practice practices and increase his growth in 
incalculably many sorts of wisdom and meritorious qualities. So it 
is that he is then known as one who abides securely on the Dharma 
Cloud Ground.

Son of the Buddha, the bodhisattva-mahāsattva dwelling on this 
Dharma Cloud Ground knows in accordance with reality:

Attainment as it takes place in the desire realm;257

Attainment as it takes place in the form realm;
Attainment as it takes place in the formless realm;
Attainment as it takes place within the worldly realms;
Attainment as it takes place within the Dharma realm;
Attainment as it takes place within the conditioned realm;
Attainment as it takes place within the unconditioned realm;
Attainment as it takes place within the realms of beings;
Attainment as it takes place within the realms of consciousness;
Attainment as it takes place within the realm of empty space;
And attainment as it takes place within the realm of nirvāṇa.

This bodhisattva also knows in accordance with reality:
The attainment of karmic actions associated with the views and 

the afflictions;
Knows attainment as it takes place in the production and destruc-

tion of worlds;
Knows the attainment of śrāvaka-disciple practices;
Knows the attainment of pratyekabuddha practices;
Knows the attainment of bodhisattva practices;
Knows attainment as it takes place in a tathāgata’s powers, fear-

lessnesses, form bodies, and Dharma body;
Knows attainment of the knowledge associated with the knowl-

edge of all modes and all-knowledge;
Knows attainment as it occurs in the manifestation of the appear-

ance of realizing bodhi and turning the Dharma wheel;
And knows attainment as it takes place in entering the knowledge 

that is decisive in its distinguishing of all dharmas.
To speak of what is essential in this, he employs all-knowledge to 
know all processes of attainment.
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Son of the Buddha, this bodhisattva-mahāsattva resorts to just 
such supremely awakened wisdom to know in accordance with 
reality:

Transformation as it takes place in beings’ karmic actions;
Transformation as it takes place in the afflictions;
Transformation as it takes place in the views;
Transformation as it takes place in the worlds;
Transformation as it takes place in the Dharma realm;
Transformation as it takes place among śrāvaka disciples;
Transformation as it takes place among pratyekabuddhas;
Transformation as it takes place among bodhisattvas;
Transformation as it takes place among tathāgatas;
And transformation as it takes place in the presence and absence 

of differences.
He also knows in accordance with reality all of the other such sorts 
of transformations.

So too does he know in accordance with reality:
The sustaining bases258 of the Buddha.
The sustaining bases of the Dharma;
The sustaining bases of the Sangha;
The sustaining bases of karma;
The sustaining bases of the afflictions;
The sustaining bases of time;
The sustaining bases of vows;
The sustaining bases of offerings;
The sustaining bases of practices;
The sustaining bases of kalpas;
And the sustaining bases of knowledge.

He also knows in accordance with reality all of the other such sorts 
of phenomena.

So too does he know in accordance with reality all buddhas’, all 
tathāgatas’, knowledge that enters into all sorts of subtlety, specifi-
cally knowing:

Their knowledge regarding the subtleties involved in cultivation;
Their knowledge regarding the subtleties involved in the ending 

of a lifetime;259

Their knowledge regarding the subtleties involved in the taking 
on of birth;

Their knowledge regarding the subtleties involved in abandoning 
the home life;
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Their knowledge regarding the subtleties involved in the mani-
festing of the spiritual superknowledges;

Their knowledge regarding the subtleties involved in achieving 
realization of the right enlightenment;

Their knowledge regarding the subtleties involved in turning the 
wheel of Dharma;

Their knowledge regarding the subtleties involved in abiding 
throughout a life span;

Their knowledge regarding the subtleties involved in [passing 
into] nirvāṇa;

And their knowledge regarding the subtleties involved in the 
endurance of their teaching Dharma.

He also knows all of the other such sorts of phenomena in accor-
dance with reality.

So too does he enter into the tathāgatas’ secrets, specifically enter-
ing:

Their secrets associated with the body;
Their secrets associated with speech;
Their secrets associated with the mind;
Their secrets associated with the assessment of timeliness and 

untimeliness;
Their secrets associated with the bestowing of predictions upon 

bodhisattvas;
Their secrets associated with the attraction of beings;
Their secrets associated with the many different sorts of vehicles;
Their secrets associated with the root faculties and practices of all 

beings;
Their secrets associated with the functioning of karmic actions;
And their secrets associated with acquisition of the practices asso-

ciated with bodhi.
He also knows all other such sorts of phenomena in accordance 
with reality.

So too does he know all of the knowledge of the buddhas with 
regard to the interpenetration of kalpas [and other such measures of 
time], specifically knowing:

How a single kalpa may enter into an asaṃkhyeya kalpa;
How an asaṃkhyeya kalpa may enter into a single kalpa;
How an enumerated number of kalpas may enter into innumer-

able kalpas;
How innumerable kalpas may enter into an enumerated number 

of kalpas;

Kalavinka.Org & Kalavinkapress.Org / Copyright (c) 2022 by Bhikshu Dharmamitra. 
All Rights Reserved. Please do not alter files or post elsewhere on the Internet. 



Chapter 26 — The Ten Grounds 1033

How a single mind-moment may enter into a kalpa;
How a kalpa may enter into a single mind-moment;
How a kalpa may enter into what does not constitute a kalpa;
How what does not constitute a kalpa may enter into a kalpa;
How a kalpa in which there is a buddha may enter into a kalpa in 

which there is no buddha;
How a kalpa with no buddha may enter into a kalpa in which 

there is a buddha;
How past and future kalpas may enter into the present kalpa;
How the present kalpa may enter into past and future kalpas;
How past kalpas may enter into future kalpas;
How future kalpas may enter into past kalpas;
How long kalpas may enter into short kalpas;
And how short kalpas may enter into long kalpas.

He also knows all the other such sorts of phenomena in accordance 
with reality.

So too does he know all of the types of penetrating knowledge 
that the Tathāgata possesses, specifically knowing:

The penetrating knowledge260 that knows the realms of ordinary 
common people;261

The penetrating knowledge that knows atoms;
The rightly enlightened penetrating knowledge that knows [bud-

dha] land bodies; 262

The rightly enlightened penetrating knowledge that knows the 
beings’ bodies;

The rightly enlightened penetrating knowledge that knows 
beings’ minds;

The rightly enlightened penetrating knowledge that knows 
beings’ actions;

The rightly enlightened penetrating knowledge that knows adap-
tation to all places;

The penetrating knowledge that knows the manifestation of uni-
versally pervasive practices;

The penetrating knowledge that knows the manifestation of adap-
tive practices;

The penetrating knowledge that knows the manifestation of con-
trary practices;

The penetrating knowledge that knows the manifestation of con-
ceivable and inconceivable practices and knows the manifesta-
tion of practices either completely comprehensible to the world 
or not completely comprehensible to the world;
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And the penetrating knowledge that knows the manifestation of 
the practices of śrāvaka disciples, pratyekabuddhas, bodhisattvas, 
and tathāgatas.

Son of the Buddha, in every case, the bodhisattva dwelling on this 
ground is able to have penetrating knowledge of all the vast and 
measureless wisdom possessed by all buddhas.

Son of the Buddha, the bodhisattva-mahāsattva dwelling on this 
ground immediately acquires:

The bodhisattva’s inconceivable liberation;
The unimpeded liberation;
The pure contemplation liberation;
The universal illumination liberation;
The tathāgata treasury liberation;
The compliance with the unimpeded wheel liberation;
The penetrating comprehension of the three periods of time lib-

eration;
The Dharma realm treasury liberation;
The circle of liberation’s light liberation;
And the realm of remainderless totality liberation.

These ten are those that are chief among them. There are incalcula-
bly many hundreds of thousands of asaṃkhyeyas of other such gate-
ways to liberation that are all acquired on this tenth ground.

In this same way, there are also even as many as measurelessly 
many hundreds of thousands of asaṃkhyeyas of samādhi gateways, 
measurelessly many hundreds of thousands of asaṃkhyeyas of 
dhāraṇī gateways, and measurelessly many hundreds of thousands 
of asaṃkhyeyas of spiritual superknowledge gateways that, in every 
case, he also succeeds in completely developing.

Son of the Buddha, this bodhisattva-mahāsattva develops a 
penetrating comprehension of wisdom such as this that accords 
with measureless bodhi. He also develops such powers of skillful 
memory that, in a single mind-moment, he is in every case able to 
accommodate, able to take in, able to absorb, and is able to retain all 
of the measureless great Dharma light, great Dharma illumination, 
and great Dharma rain of all of the measurelessly many buddhas 
throughout the ten directions.

Just as it is the case that, with the sole exception of the great 
ocean, all other places are in every case unable to accommodate, 
unable to take in, unable to absorb, and unable to retain the great 
rains poured down by Sāgara, the dragon king, so too it is with the 
great Dharma light, the great Dharma illumination, and the great 
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Dharma rain coming forth from the secret treasury of the Tathāgata. 
With the sole exception of the tenth ground bodhisattvas, all other 
beings including śrāvaka disciples, pratyekabuddhas, and bodhisatt-
vas up through the ninth ground are all unable to accommodate it, 
unable to take it in, unable to absorb it, and unable to retain it.

Son of the Buddha, in this, he is comparable to the great ocean 
that is able to accommodate, able to take in, able to absorb, and 
able to retain those great rains poured down by one of the great 
dragon kings, two of them, three of them, and so forth on up to 
the rains poured down by countless dragon kings. In but a single 
mind-moment, it is able to accommodate, able to take in, able to 
absorb, and able to retain all the rain that they all simultaneously 
pour down. And why is it able to do this? It is because it is a vessel 
possessed of an immeasurably vast capacity.

So too it is with this bodhisattva who dwells on the Dharma 
Cloud Ground who is himself able to accommodate, able to take in, 
able to absorb, and able to retain the Dharma light, the Dharma illu-
mination, and the Dharma rain brought forth by one buddha, two, 
three, and so forth on up to measurelessly many buddhas, being 
able to take it all in in this very same manner, even if it were all to 
be simultaneously expounded to him in but a single mind-moment. 
It is for this very reason that this ground is known as the Dharma 
Cloud Ground.

Liberation Moon Bodhisattva then asked, “O Son of the Buddha, from 
how many tathāgatas is the bodhisattva dwelling on this ground able 
in but a single mind-moment to accommodate, take in, absorb, and 
retain their great Dharma light, their great Dharma illumination, and 
their great Dharma rain?”

Vajragarbha Bodhisattva replied:
O Son of the Buddha, this is something that cannot be known 
merely by resort to numerical calculations. I shall provide an anal-
ogy for you.

Son of the Buddha, suppose for instance that there existed in 
each of the ten directions worlds as numerous as the atoms in ten 
ineffably numerous hundreds of thousands of koṭis of nayutas of 
buddha lands, and in each of those worlds each and every one of the 
beings residing therein had all acquired the “hearing-and-retain-
ing” dhāraṇī, had served as a buddha’s attendant, was foremost in 
learning among everyone within the assembly of śrāvaka disciples, 
was one comparable to Great Supremacy Bhikshu263 residing in the 
dwelling place of Vajra Lotus Blossom Supremacy Buddha,264 while 
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the Dharma received by each of these beings was not the same as 
that received by any of the others.

Son of the Buddha, what do you think? Is all of the Dharma 
received by all of these beings measurable or immeasurable?

Liberation Moon Bodhisattva replied, “That is an exceedingly great 
amount, one that is measureless and boundless.”

Vajragarbha Bodhisattva then said:
Son of the Buddha, I will explain this matter for you in a manner 
that will cause you to comprehend it.

Son of the Buddha, that great Dharma light, great Dharma illu-
mination, and great Dharma rain constituting the Dharma treasury 
of the three periods of time that this Dharma Cloud Ground bod-
hisattva is able to accommodate, take in, absorb, and retain from 
but one single buddha in just a single mind-moment is such that 
all the Dharma heard and retained by all of those beings in those 
previously described world systems could not even compare to a 
hundredth part of it and is such that one could not adequately com-
pare the two even by resort to analogy.

And just as this is the case with the Dharma taken in from but 
a single Buddha, so too it is for all those other buddhas as numer-
ous as the atoms in all those previously described worlds through-
out the ten directions wherein this number is exceeded immeasur-
ably and boundlessly, for this bodhisattva is able in every case to 
accommodate, able to take in, able to absorb, and able to retain all 
of their Dharma light, Dharma illumination, and Dharma rain that 
constitute the Dharma treasury of the three periods of time as it is 
brought forth by each and every one of those tathāgatas. It is for this 
reason that this is known as the Dharma Cloud Ground.

Son of the Buddha, through the power of his own vows, the bod-
hisattva dwelling on this ground spreads forth the clouds of the 
great compassion, brings on the quaking of the great Dharma thun-
der, uses his superknowledges, clarities, and fearlessnesses as the 
flashing of his lightning, and brings forth his merit and wisdom as 
dense rain clouds. He manifests all different kinds of bodies that 
circulate everywhere, going forth and returning, and, in but a single 
mind-moment, they everywhere pervade the ten directions, going 
forth to a number of lands as numerous as the atoms in hundreds 
of thousands of koṭis of nayutas of worlds wherein they expound the 
great Dharma and utterly defeat Māra’s hordes.

In yet greater numbers than these, in lands as numerous as the 
atoms in measurelessly many hundreds of thousands of koṭis of 

Kalavinka.Org & Kalavinkapress.Org / Copyright (c) 2022 by Bhikshu Dharmamitra. 
All Rights Reserved. Please do not alter files or post elsewhere on the Internet. 



Chapter 26 — The Ten Grounds 1037

nayutas of worlds, he adapts to the dispositions of the beings therein 
and pours down the rain of sweet-dew amṛta, thus extinguishing 
the smoke and flames of beings’ afflictions. It is for this reason that 
this is known as the Dharma Cloud Ground.

Son of the Buddha, from the time he descends from a particular 
world’s Tuṣita Heaven on through to the time he enters nirvāṇa, 
the bodhisattva dwelling on this ground adapts to the minds of the 
beings he should bring to liberation and then manifests the works 
of a buddha. So too does he carry this out in the same way in two 
worlds, three worlds, and so forth on up to his doing so in lands as 
numerous as the above-described atoms, even doing so in a number 
of lands beyond even these, in even up to lands as numerous as 
the atoms in measurelessly many hundreds of thousands of koṭis of 
nayutas of worlds. It is for this reason that this ground is known as 
the Dharma Cloud Ground.

Son of the Buddha, the bodhisattva dwelling on this ground is 
possessed of such brightly penetrating wisdom and sovereign mas-
tery of the spiritual superknowledges that he is able in accordance 
with whatever he wishes to transform a narrow world into a broad 
world, transform a broad world into a narrow world, transform 
a defiled world into a pure world, transform a pure world into a 
defiled world, and is able, too, to mutually transform every type of 
world into the other, including those that are chaotically arranged, 
those that are arranged in an orderly fashion, those that are upside 
down, those that are right-side up, and those that are of countless 
other different varieties.

Or it may also be that, in accordance with whatever he wishes, he 
may also place within a single atom an entire world with its Mount 
Sumerus as well as all of its other mountains and rivers, doing so 
even while keeping the appearance of an atom just as it was before 
and while also ensuring that world is not reduced in scale.

Or then again, it may also be that, within but a single atom, he 
may place two, place three, or place even up to an ineffably great 
number of worlds with their Mount Sumerus and other such moun-
tains and rivers, doing so even while the physical appearance of 
that atom remains just as it originally was and doing so even while 
the world system within it is able to remain entirely and clearly 
manifest.

Or it may also be that, in accordance with whatever he wishes, 
he may manifest in a but a single world the adornments of two 
worlds, and so forth until we come to his placing the adornments of 
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an ineffably great number265 of worlds into the adornments of but a 
single world.

Or it may also be that, in the adornment of a single world, he 
may manifest two worlds and so forth on up to an ineffably great 
number of worlds.

Or it may also be that, in accordance with whatever he wishes, 
he may place the beings from an ineffably great number of worlds 
into but a single world.

Or it may also be that, in accordance with whatever he wishes, he 
places the beings from a single world into an ineffably great number 
of worlds and yet does so without disturbing or harming any of 
those beings in any way.

Or it may also be that, in accordance with whatever he wishes, 
he manifests in a single hair pore all the adornments associated 
with the realms of all buddhas.

Or it may also be that, in accordance with whatever he wishes, 
in but a single mind-moment, he manifests bodies as numerous as 
the atoms in an ineffably great number of worlds, each and every 
one of those bodies then manifests hands as numerous as that same 
number of atoms, and each and every one of those hands holds a 
Ganges’ sands number of trays of flowers, cases of incense, floral 
garlands, canopies, flags, and banners that are then presented as 
offerings to the buddhas everywhere throughout the ten directions.

Additionally, each and every one of those bodies may manifest 
with a number of heads matching this same number of atoms as 
each and every one of those heads manifests a number of tongues 
matching this same number of atoms and, in each and every mind-
moment, their utterances reach everywhere throughout the ten 
directions with praises of the buddhas’ meritorious qualities.

Or it may also be that, in accordance with whatever he wishes, in 
but a single mind-moment, he thus manifests everywhere through-
out the ten directions the appearances of realizing the right enlight-
enment and the other associated events on through to the nirvāṇa 
along with the associated lands and their adornments.

Or it may be that he manifests bodies everywhere throughout 
the three periods of time while revealing within each of his bod-
ies an incalculably great number of buddhas as well as their bud-
dha lands, their adornments, and the creation and destruction of 
worlds, revealing all of these things in a manner whereby none of 
these phenomena fail to completely manifest therein.

Or it may also be that, from a single hair pore in his own body, 
he sends forth every variety of wind that, even so, does no harm to 
any being.
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Or it may also be that, in accordance with whatever he wishes, 
he transformationally manifests therein boundlessly many worlds 
forming a single great ocean and then manifests in the middle of 
this sea’s waters a great lotus blossom that, with its radiance and 
graceful adornment, everywhere covers measurelessly and bound-
lessly many worlds as he manifests therein a great bodhi tree with 
all its adornments, and so forth on through to his manifestation of 
the realization of the knowledge of all modes.

Or it may also be that, even within his own body, he manifests 
every sort of light, including that of precious maṇi pearls, the sun, 
the moon, the stars, lightning in the clouds, and so forth, so that 
there are none that do not manifest therein.

Or it may also be that, employing the breath from his mouth, he 
is able to move the incalculably many worlds throughout the ten 
directions and yet still not cause any of the beings therein to give 
rise to thoughts of terror.

Or it may also be that he manifests the appearance of the wind 
disasters, fire disasters, and water disasters throughout the ten 
directions.

Or it may also be that, adapting to beings’ predilections, he man-
ifests form bodies that are entirely replete in their adornment.

Or it may also be that, even within his own body, he manifests 
the body of a buddha or else manifests his own body within the 
body of a buddha. Or it may also be that, within the body of a bud-
dha, he manifests his own land, or else, within his own land, mani-
fests the body of a buddha.

Son of the Buddha, this bodhisattva dwelling on the Dharma 
Cloud Ground is able to manifest such phenomena as these as well 
as measurelessly many other hundreds of thousands of koṭis of 
nayutas of such appearances produced through his sovereign mas-
tery of the spiritual powers.

At that time, the bodhisattvas within the assembly as well as the 
devas, dragons, yakṣas, gandarvas, asuras, the Four World-Protecting 
kings, Śakra Devānām Indra, the Brahma Heaven devas, and the 
devas’ sons of the Pure Dwelling Heavens and Maheśvara Heavens 
all had this same thought: “If a bodhisattva is able to employ the 
power of spiritual superknowledges and the power of his knowledge 
in ways such as this, what more in addition to that could be done 
even by a buddha?”

At that time, Liberation Moon Bodhisattva, aware of the thoughts 
in the minds of everyone within that assembly, then addressed 
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Vajragarbha Bodhisattva, saying: “O Son of the Buddha, having 
heard of this bodhisattva’s power of spiritual superknowledges and 
wisdom, the members of this great assembly have now fallen into a 
net of doubts. It would be good indeed, O Humane One, if, for the 
sake of cutting off their doubts, one were to briefly reveal those phe-
nomena associated with the spiritual powers and adornments of the 
bodhisattva.”

At this time, Vajragarbha Bodhisattva immediately entered “the 
nature of the physical form of all buddha lands samādhi.”266 When 
he entered this samādhi, the bodhisattvas as well as the entire great 
assembly all viewed their own bodies residing within the body of 
Vajragarbha Bodhisattva and, within it, they observed all the many 
different sorts of adornments within the great trichiliocosm that were 
such that, even were one to attempt to describe them for an entire koṭi 
of kalpas, one would never be able to come to the end of them.

They also observed therein a bodhi tree, the trunk of which had 
the circumference of ten myriads of great trichiliocosms and a height 
that reached to a hundred myriads of great trichiliocosms. The span 
of the shade cast by its branches and leaves was of the same scale, 
matching the shape and size of the tree.

There was a lion throne there upon which sat a buddha named 
King of Omniscience and Superknowledges.267 The entire great 
assembly observed that buddha sitting there beneath the bodhi tree 
on a lion throne adorned with many different characteristics that 
were such that, even in a koṭi of kalpas, one could never completely 
describe them.

Having manifested such great powers of spiritual superknowl-
edges as these, Vajragarbha Bodhisattva caused each individual in 
the assembly to return to his original place. At that time, that great 
assembly, having experienced what it never experienced before, 
brought forth thoughts of amazement at the rarity of what they had 
experienced and then remained there quietly, single-mindedly gaz-
ing up at Vajragarbha Bodhisattva.

At that time, Liberation Moon Bodhisattva said, “O Son of the 
Buddha, this samādhi is extremely rare and possessed of immense 
power. What is its name?”

Vajragarbha Bodhisattva replied, “This samādhi is known as ‘the 
nature of the physical form of all buddha lands samādhi.’”

He also asked, “What is the range of this samādhi’s objective 
domain?”
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Vajragarbha Bodhisattva then replied:
Son of the Buddha, if a bodhisattva were to cultivate this samādhi, 
then in accordance with whatever he wishes, he would be able to 
manifest within his own body a number of buddha lands as numer-
ous as the atoms in a Ganges’ sands number of worlds or even a 
number yet greater than this extending up to a measurelessly and 
boundlessly great number.

Son of the Buddha, the bodhisattva dwelling on the Dharma 
Cloud Ground acquires measurelessly many hundreds of thou-
sands of other great samādhis such as these. Consequently this 
bodhisattva’s body and his physical deeds are impossible to com-
pletely fathom. So too, his speech, his verbal deeds, his mind, his 
mental deeds, his sovereign mastery of the spiritual superknowl-
edges, his contemplation of the three periods of time, the objective 
domains of his samādhis, the objective domains of his wisdom, 
his wandering and sporting in all the gates to liberation, the trans-
formations he performs, what he accomplishes through the use of 
spiritual powers, the works his rays of light perform and, to state 
it briefly, everything he does up to and including every raising up 
and setting down of his feet—absolutely everything he does all the 
way along cannot be known by any bodhisattva up to and includ-
ing those who have reached the Ground of Excellent Intelligence 
who dwell therein at the station of the Dharma Prince.

Son of the Buddha, to state it briefly, all of the objective domains 
of this bodhisattva dwelling on the Dharma Cloud Ground are of 
this very sort. If one were to attempt an extensive explanation of it, 
one would still be unable to finish it even in measurelessly many 
hundreds of thousands of asaṃkhyeyas of kalpas.

Liberation Moon Bodhisattva said, “O Son of the Buddha, if the objec-
tive domains of this bodhisattva’s spiritual superknowledges are of 
this sort, then what additional factors must characterize the powers 
of a buddha’s spiritual superknowledges?”

Vajragarbha Bodhisattva replied:
O Son of the Buddha, by way of comparison, suppose there was 
someone who picked up a clump of soil from somewhere on the 
four continents and asked, ‘Which is of greater volume? Is it all of 
that soil that comprises all the great earths in the boundlessly many 
worlds, or is it instead this clump of earth that I am holding here?’ I 
see this question you have asked as of this very sort. The Tathāgata’s 
wisdom is boundless and unequaled by anyone. How then could it 
possibly be compared to that of a bodhisattva?
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Additionally, Son of the Buddha, it is just as when one picks up 
a small clump of earth from somewhere on the four continents and 
what remains is incalculable in volume. Were one to attempt to 
describe the spiritual superknowledges and wisdom of this bod-
hisattva on the Dharma Cloud Ground, even if one were to attempt 
to describe them for measurelessly many kalpas, one could only suc-
ceed in describing a minor portion of them. How much the more so 
then would this be the case if one were to attempt to describe them 
as they relate to one who abides on the ground of the Tathāgata?

Son of the Buddha, I will now bring forth a circumstance for 
you that will attest to the truth of this matter and thereby cause 
you to be able to understand the realm of the Tathāgata. Son of the 
Buddha, suppose that in each and every one of the ten directions 
there were buddha lands as numerous as the atoms in boundlessly 
many worlds, and suppose too that each and every one of those 
lands was so completely filled with bodhisattvas abiding on this 
ground that they could be compared to dense thickets of sugar cane 
stalks, bamboo, reeds, paddy rice, or hemp. Even all the wisdom 
arising from the bodhisattva practices cultivated by all of those 
bodhisattvas across the course of hundreds of thousands of koṭis 
of nayutas of kalpas could not compare to even a hundredth part of 
that possessed by a single tathāgata, and so forth until we come to 
its inability to equal even the smallest fraction of an upaniṣad when 
compared with the wisdom possessed by a single tathāgata.

Son of the Buddha, abiding in wisdom of this sort, this bodhisat-
tva is no different from the Tathāgata in his actions of body, speech, 
and mind. He never relinquishes the power of any of the bodhisattva 
samādhis. Across the course of countless kalpas, he renders service 
to and makes offering to all buddhas and, in each and every kalpa, 
he presents every sort of gift to them as offerings. He is aided by the 
spiritual powers of all buddhas. The light of his wisdom becomes 
ever more supremely bright. Hence he is able to skillfully resolve all 
the difficult challenging questions throughout the Dharma realm, 
becoming one over whom no one can prevail even if they were to 
challenge him for a hundred thousand koṭis of kalpas.

Son of the Buddha, it is as if there were a goldsmith who, using 
the most supremely fine real gold, created articles of physical 
adornment to be personally worn by the Vaśavartin Heaven King,268 
adornments in which he inlaid large maṇi jewels, thereby creating 
adornments that could not be rivaled by those worn by any of the 
other devas.
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So too it is in the case of the bodhisattva dwelling on this ground. 
His wisdom is such that it cannot be rivaled by all of the wisdom-
based conduct of all bodhisattvas dwelling on the first ground 
through the ninth ground. The wisdom light of the bodhisattva 
dwelling on this ground is even able to cause beings to reach all the 
way through to the point of entering the cognition of all-knowledge. 
None of the wisdom light of those others is able to compare to this.

Son of the Buddha, this is analogous to the light of the Maheśvara 
Heaven King269 that is able to cause the bodies and minds of beings 
to become clear and cool and, as such, is of a sort that cannot be 
rivaled by the light of any other beings.

So too it is with the wisdom light of the bodhisattva dwelling on 
this ground. It is able to cause all beings to acquire clarity and cool-
ness and progress on through to the point where they themselves 
dwell in the cognition of all-knowledge. As such, it is of a sort that 
it cannot be rivaled by the wisdom light of any śrāvaka disciple, pra-
tyekabuddha, or bodhisattva on any ground up to and including the 
ninth ground.

Son of the Buddha, though this bodhisattva-mahāsattva already 
possesses the ability to be established in wisdom such as this, the 
buddhas, the bhagavats, additionally expound for his sake on the 
“the knowledge of the three periods of time,” “the knowledge of the 
Dharma realm’s distinctions,” “the knowledge that extends to all 
worlds,” “the knowledge that illuminates all worlds,” “the knowl-
edge that bears all beings in mind with kindness,” and, to speak 
of what is essential, they expound for his sake on all the types of 
knowledge up to and including that which culminates in gaining 
the cognition of all-knowledge.

Among the ten pāramitās, this bodhisattva has become most 
especially superior in his perfection of the pāramitā of knowledges, 
though it is not the case that he does not cultivate the others.

Son of the Buddha, this has been a summary explanation of the 
bodhisattva-mahāsattva’s, tenth ground, the Ground of the Dharma 
Cloud. Were one to discourse on it extensively, even if one were to 
do so for measurelessly many asaṃkhyeyas of kalpas, one would still 
be unable to come to the end of it.

Son of the Buddha, the bodhisattva-mahāsattva dwelling on this 
ground often becomes a Maheśvara Heaven King who possesses 
sovereign mastery of the Dharma and who is able to transmit on to 
beings the practices of śrāvaka disciples and pratyekabuddhas as well 
as the practice of the bodhisattvas’ pāramitās. Even if challenged 
with all the difficult questions from throughout the entire Dharma 
realm, there would still be no one able to prevail over him.
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In his practice of giving, pleasing words, beneficial actions, 
joint endeavors, and all other such karmic works he pursues, he 
never departs from mindfulness of the Buddha, and so forth until 
we come to his never departing from mindfulness of his quest to 
achieve complete fulfillment of the knowledge of all modes and the 
cognition of all-knowledge.

He also has this thought: “I should become one who serves these 
beings as a leader, as one who is supreme,” and so forth until we 
come to “as one who relies on the cognition of all-knowledge.”

If he applies himself diligently to the practice of vigor, then, in 
but the instant of a single mind-moment, he succeeds in acquiring 
samādhis as numerous as the atoms in ineffably many hundreds of 
thousands of koṭis of nayutas of buddha lands. And so it goes on up 
to his then being able to manifest the acquisition of a following of 
bodhisattvas serving in his retinues as numerous as just that many 
atoms.

If this bodhisattva chooses to avail himself of the power of his 
especially supreme vows, he becomes able then to freely manifest 
such phenomena in numbers well beyond these, even to the point 
that, whether we speak of his cultivation, the adornments he cre-
ates, his resolute faith, what he accomplishes through physical or 
verbal actions, his light, his faculties, his spiritual transformations, 
his voice, or the domain of his practices, one would still be unable to 
enumerate them even if one were to attempt to do so for a hundred 
thousand koṭis of nayutas of kalpas.

Son of the Buddha, this bodhisattva-mahāsattva’s aspects of 
practice on the ten grounds are such that, so long as he causes 
them to become directly and sequentially manifest, he will thereby 
become able to progress into the cognition of all-knowledge.

This circumstance is analogous to Lake Anavatapta that sends 
forth the four great rivers, the flowing waters of which circulate 
throughout the continent of Jambudvīpa. Because these waters are 
never exhausted, they ever increase in volume until they enter the 
ocean and cause it to become full.

Son of the Buddha, so too it is with this bodhisattva. From the 
point of his initial resolve to realize bodhi, he continually streams 
forth the waters of his roots of goodness and great vows, employ-
ing the four means of attraction to completely fulfill the needs of 
beings. Not only are these waters inexhaustible, they are moreover 
ever increasing until they ultimately pour forth into the ocean of 
all-knowledge and cause it to become full.
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Son of the Buddha, due to the Buddha’s knowledge, the ten 
grounds of the bodhisattva have distinct differences. This is just as 
when, due to the great earth, there exist the ten kings of mountains. 
What then are those ten? They are: the Snow Mountain King, the 
Fragrance Mountain King, the Vaidharī Mountain King, the Rishi 
Mountain King, the Yugaṃdhara Mountain King, the Horse Ear 
Mountain King, the Nimindhara Mountain King, the Cakravāḍa 
Mountain King, the Ketumat Mountain King, and the Sumeru 
Mountain King.

Son of the Buddha, just as on the Snow Mountain King, every 
sort of herb grows there so abundantly that one could never har-
vest them all, so too it is on the bodhisattva’s Ground of Joyfulness, 
for all the world’s classical texts, skills and arts, literature, verses, 
mantras and other occult techniques—these are all so completely 
present therein that one could never exhaustively describe them all.

Son of the Buddha, just as on the Fragrance Mountain King, 
every sort of incense is all accumulated there and is so abundantly 
present there that one could never harvest it all, so too it is on the 
bodhisattva’s Ground of Stainlessness, for the bodhisattva’s moral 
precept practices and standards of awesome deportment are all 
so completely present therein that one could never exhaustively 
describe them all.

Son of the Buddha, just as the Vaidharī Mountain King is so 
entirely composed of jewels that the many different kinds of pre-
cious jewels are so abundantly present therein that one could never 
extract them all, so too it is on the bodhisattva’s Ground of Shining 
Light, for the world’s dhyāna absorptions, spiritual superknowl-
edges, liberations, samādhis, and samāpattis are all so completely 
present therein that one could never exhaustively describe them all.

Son of the Buddha, just as the Rishi Mountain King composed 
entirely of jewels has rishis possessed of the five spiritual super-
knowledges in such abundance that they are endlessly numerous, 
so too it is with the bodhisattva’s Ground of Blazing Brilliance, for 
the forms of especially supreme wisdom from all paths are so com-
pletely present therein that one could never exhaustively describe 
them all.

Son of the Buddha, just as on the Yugaṃdhara Mountain King 
composed entirely of jewels, the yakṣas, those great spirits, live there 
in such abundance that one could never come to the end of them, 
so too it is on the bodhisattva’s Difficult-to-Conquer Ground, for all 
types of sovereign masteries, psychic powers, and spiritual super-
knowledges are so completely present therein that one could never 
exhaustively describe them all.
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Son of the Buddha, just as on the Horse Ear Mountain King com-
posed entirely of jewels, all the various fruits are so abundantly 
present there that one could never harvest them all, so too it is on 
the bodhisattva’s Ground of Direct Presence, for those who have 
penetrated the principle of conditioned arising corresponding to 
the realizations of śrāvaka disciples’ fruits of the path are all so com-
pletely present therein that one could never exhaustively describe 
them all.

Just as on the Nimindhara Mountain King composed entirely 
of jewels, all the greatly powerful dragon spirits are so abundantly 
present there that one could never come to the end of them, so too it 
is on the bodhisattva’s Far-Reaching Ground, for the skillful means, 
wisdom, and realizations corresponding to the fruits of a pratyeka-
buddha’s path are all so completely present therein that one could 
never exhaustively describe them all.

Just as on the Cakravāda Mountain King composed entirely of 
jewels, the congregation of those possessed of sovereign mastery 
is so abundantly present that one could never come to the end of 
them, so too it is on the bodhisattva’s Ground of Immovability, 
for all bodhisattvas’ sovereign masteries in traveling to different 
worlds are all so completely present therein that one could never 
exhaustively describe them all.

Just as on the Ketumat Mountain King composed entirely of jew-
els, all the asura kings possessed of great awe-inspiring virtue who 
dwell there are so abundantly present that one could never come to 
the end of them, so too it is on the bodhisattva’s Ground of Excellent 
Intelligence, for all forms of knowledge and practice pertaining to 
the creation and destruction of worlds are all so completely present 
therein that one could never exhaustively describe them all.

Just as on the Sumeru Mountain King that is entirely composed 
of precious jewels, the devas possessed of greatly awe-inspiring 
virtue are so abundantly present there that one could never come 
to the end of them, so too it is on the bodhisattva’s Dharma Cloud 
Ground, for the Tathāgata’s powers, fearlessnesses, exclusive dhar-
mas, and matters pertaining to buddhahood are all so completely 
present therein along with their abundantly present facility in ques-
tions, answers, and proclamations that one could never come to the 
end of them all.

Son of the Buddha, these ten jeweled mountain kings all identi-
cally reside within the great ocean and achieve their names based 
on their differences. So too it is with the bodhisattva’s ten grounds. 
They all identically reside within all-knowledge and acquire their 
names based on their differences.
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Son of the Buddha, [these ten bodhisattva grounds] are compa-
rable to the great ocean that, on the basis of ten characteristic fea-
tures, acquires the inalterably exclusive designation “great ocean.”270 
What then are those ten? They are:

First, it progresses gradually from its shallows to its depths;
Second, it refuses to accept dead bodies;
Third, upon flowing into it, all other waters thereby lose their 

original names;
Fourth, it is everywhere of the same singular flavor;
Fifth, it holds incalculably many truly precious jewels;
Sixth, nobody is able to go all the way down to its bottom;
Seventh, it is incalculably vast;
Eighth, it is a place in which beings with huge bodies reside;
Ninth, its tides do not reach beyond its shoreline;
Tenth, it everywhere takes in the great rains without overflowing.

So too it is with the practices of the bodhisattva that on the basis of 
ten characteristic features acquire the inalterably exclusive designa-
tion “bodhisattva practices.” What then are those ten? They are:

On the Ground of Joyfulness this is because it is therein that the 
production of great vows gradually and sequentially deepens;

On the Ground of Stainlessness this is because it refuses to accept 
the dead bodies of those who break the precepts;

On the Ground of Shining Light this is because that is where one 
relinquishes the world’s false designations;

On the Ground of Blazing Brilliance this is because it is of the 
same singular flavor as the Buddha’s meritorious qualities;

On the Difficult-to-Conquer Ground this is because this is where 
one produces incalculably many skillful means and spiritual 
superknowledges whereby what one does in the world consti-
tutes a multitude of precious jewels;

On the Ground of Direct Presence this is because that is where 
one contemplates the extremely profound principles of condi-
tioned arising;

On the Far-Reaching Ground this is because that is where one 
employs vast enlightened intelligence in skillful investigative 
contemplation;

On the Ground of Immovability this is because that is where one 
manifests vast works of adornment;

On the Ground of Excellent Intelligence this is because that is 
where one acquires profound liberation and, in one’s practice 
within the world, one’s awareness accords with reality and 
never extends beyond boundaries;
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And on the Dharma Cloud Ground this is because that is where 
one becomes able to insatiably take on all the rain of the 
Buddha’s, the Tathāgata’s, great Dharma light.

Son of the Buddha, this circumstance is analogous to that of a large 
maṇi jewel that by virtue of possessing ten characteristic qualities 
surpasses all the many other sorts of jewels. What then are those 
ten? They are:

First, it comes forth from the great ocean;
Second, it is enhanced by the refinements of a skilled artisan;
Third, it is perfect and entirely free of flaws;
Fourth, it is possessed of stainless purity;
Fifth, its brightly penetrating brilliance shines both inwardly and 

outwardly;
Sixth, it has been skillfully drilled through;
Seventh, it is strung with precious thread;
Eighth, it is mounted at the very tip of a tall flagpole made of lapis 

lazuli;
Ninth, it shines forth everywhere with all the many different 

kinds of light;
Tenth, it is able to rain down the many sorts of precious things 

in response to the wishes of the King and is able to fulfill the 
wishes arising in beings’ minds.

Son of the Buddha, so too it is with the bodhisattva who, in this 
same manner, by virtue of possessing ten characteristic features, 
surpasses the qualities of the many other āryas. What then are these 
ten?

First, he has brought forth the resolve to gain all-knowledge;
Second, in his observance of the moral precepts and his cultiva-

tion of the dhūta practices, he is possessed of radiantly pure 
right practice;

Third, he is possessed of perfectly full and flawless practice of all 
the dhyāna samādhis;

Fourth, his path practices are pure white and free from all stains 
and defilements;

Fifth, his skillful means and spiritual superknowledges are pos-
sessed of a penetrating brilliance that shines both inwardly and 
outwardly;

Sixth, his wisdom with respect to the process of conditioned aris-
ing has the capacity to be skillfully penetrating;

Seventh, [his practice] is strung through with the thread of the 
many different applications of skillful means and wisdom;
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Eighth, he is placed high atop the pillar of the sovereign masteries;
Ninth, he contemplates beings’ actions and emanates the light of 

learning and retention;
Tenth, having received the buddhas’ consecration of his knowl-

edge, he then falls in among those counted as buddhas and 
thus becomes able, for the sake of beings, to carry out on a vast 
scale the works of the buddhas.

Son of the Buddha, as for this chapter on the bodhisattva practice 
gateways by which one accumulates the meritorious qualities asso-
ciated with the knowledge of all modes and all-knowledge, if any 
being had not himself already planted roots of goodness, he would 
be unable to even obtain a hearing of it.

Liberation Moon Bodhisattva then asked, “How much merit might 
one acquire due to having heard [this chapter that describes] these 
Dharma gateways?”

Vajragarbha Bodhisattva replied:
The merit associated with simply hearing these Dharma gateways 
is of the same sort as the merit of all-knowledge. How could that be? 
It could not be that one might have resolute faith in, accept, uphold, 
study, and recite these Dharma gateways to the meritorious quali-
ties if one had not heard them. How much the less might one then 
proceed to vigorously pursue their cultivation in accordance with 
the way they were explained. Therefore, one should realize that it 
is essential that one gain a hearing of these Dharma gateways to 
the accumulation of the meritorious qualities associated with all-
knowledge in order to then be able to have resolute faith in them, 
accept them, uphold them in practice, and thus later succeed in 
reaching the ground of all-knowledge.

At that time, because of the spiritual powers of the Buddha and because 
of the very nature of the Dharma, in each of the ten directions, worlds 
as numerous as the atoms in ten koṭis of buddha lands underwent the 
six types and eighteen varieties of characteristic movements, namely: 
movement, universal movement, equal-and-universal movement, ris-
ing, universal rising, equal-and-universal rising, upward thrusting, 
universal upward thrusting, equal-and-universal upward thrusting, 
shaking, universal shaking, equal-and-universal shaking, roaring, 
universal roaring, equal-and-universal roaring, striking, universal 
striking, and equal-and-universal striking. This was accompanied 
by the raining down of the many sorts of heavenly flower blossoms, 
heavenly floral garlands, heavenly raiment, and also heavenly jewels, 
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articles of adornment, flags, banners, silken canopies, the playing of 
heavenly instruments and singing in which the sounds were harmo-
nious and refined and accompanied by the simultaneous sounding 
of voices in praise of all the meritorious qualities of the ground of 
all-knowledge.

Just as this proclamation of this Dharma was taking place in the 
palace of this world’s Paranirmita Vaśavartin Heaven, so too was it 
also taking place in this very fashion in all worlds of the ten direc-
tions.

Additionally, at that time, again on account of the spiritual powers 
of the Buddha, there came to this assembly from beyond worlds as 
numerous as the atoms in ten koṭis of buddha lands bodhisattvas as 
numerous as the atoms in ten koṭis of buddha lands who then spoke 
these words:

It is good indeed, good indeed, O Vajragarbha, that you have 
discoursed so directly on this dharma. We too carry the name 
“Vajragarbha” and the worlds in which we dwell with all their dif-
ferences, are all named, “Vajra Qualities.” Our buddha is called 
“Vajra Banner.” All of us, receiving the benefit of the spiritual pow-
ers of the Tathāgata, proclaim this very Dharma in those worlds in 
which we dwell and from which we come. Our assemblies are all 
also entirely identical. The language, the phrases, and the meanings 
are also neither enhanced nor reduced in comparison to what is set 
forth here.

That all of us have come to this assembly is entirely because of 
the Buddha’s spiritual powers through which we have come to offer 
this certifying corroboration. Just as we have now come and entered 
this world, so too is it the case that, in this same manner, we go forth 
to all the worlds of the ten directions to offer just such certifying 
corroboration there as well.

At that time, Vajragarbha Bodhisattva regarded that entire congrega-
tion that had assembled from the ten directions throughout the entire 
Dharma realm and, wishing to praise the generation of the resolve to 
gain realization of the cognition of all-knowledge, wishing to reveal 
the realms of the bodhisattvas, wishing to reveal the purification of 
the practices and powers of the bodhisattva, wishing to discourse on 
the acquisition of the path to the knowledge of all modes, wishing 
to discourse on the extinguishing of all forms of worldly defilement, 
wishing to bestow all-knowledge, wishing to reveal the adornments 
associated with inconceivable knowledge, wishing to reveal all the 
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meritorious qualities of all bodhisattvas, and wishing to cause such 
meanings associated with the grounds to become yet more clearly 
revealed, he availed himself of the spiritual power of the Buddha and 
then proceeded to utter verses, saying:

With a mind abiding in quiescence, forever tamed,
and as uniformly the same and unobstructed as space itself,
he abandons the turbidity of all defilements and abides in the path.
You should listen to such especially supreme practices as these.
For a hundred thousand koṭis of kalpas, he cultivates every good,
presents offerings to incalculably and boundlessly many buddhas,
and to śrāvaka disciples and pratyekabuddhas as well
and, in order to benefit beings, brings forth the great resolve.
He diligently upholds moral precepts, is always pliantly patient,
is replete in senses of shame and blame and merit and knowledge,
resolutely seeks Buddha’s knowledge, cultivates vast intelligence,
and, vowing to acquire the ten powers, brings forth the great resolve.
He makes offerings to all buddhas of the three periods of time,
adorns and purifies all lands,
utterly realizes all dharmas’ uniform equality,
and, for the sake of benefiting beings, brings forth the great resolve.271

Dwelling on the first ground, he brings forth this resolve,
forever abandons the many evils, and always abides in joyfulness.
Through the power of vows, he vastly cultivates all good dharmas,
and, through compassionate empathy, enters the next station.
Entirely replete in precepts and learning and mindful of beings,
he washes away defilements, his mind becomes radiantly pristine,
he contemplates the world’s fires of the three poisons,
and, with vast comprehension, proceeds on to the third ground.
Seeing the three realms of existence as entirely impermanent,
as ablaze with sufferings akin to when an arrow is shot into the body,
he renounces all that is conditioned, pursues the Buddha’s Dharma,
and, as one with great wisdom, enters the Blazing Ground.
Fully replete in mindfulness and wisdom, he gains path knowledge,
makes hundreds of thousands of offerings to countless buddhas,
and always contemplates all of the most supreme qualities,
whereupon this person then enters the Difficult-to-Conquer Ground.
Employing wisdom and skillful means, he skillfully contemplates,
brings forth all different sorts of manifestations to rescue beings,
again makes offerings to the unexcelled Honored One of ten powers,
and enters the unproduced and the Direct Presence Ground.
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He becomes able to know what is difficult for a worldling to know,
does not accept any self, transcends existence and nonexistence,
knows dharmas’ basic stillness, adapts to conditions’ transformations,
and, having gained these sublime states, enters the seventh ground.
With wisdom, skillful means, and a vast mind, [he masters] what is
hard to practice, hard to overcome, and hard to entirely know.
Though he has realized quiescent cessation, he cultivates diligently
and is able to enter the space-like Ground of Immovability.
Encouraged by Buddha, he is caused to rise from quiescent cessation,
takes up vast cultivation of many different deeds rooted in wisdom.
Equipped with ten sovereign masteries, he contemplates the world,
and, due to this, ascends to the Ground of Excellent Intelligence.
With subtle and marvelous wisdom, he contemplates beings’
thickets of mental actions, karmic actions, afflictions, and such,
and, wishing to teach them and cause them to enter the path,
he then expounds on all buddhas’ treasury of the supreme meaning.
He sequentially cultivates to completion the many forms of goodness,
accumulates merit and wisdom up through the ninth ground,
always pursues all buddhas’ most supreme dharmas, and gains
the consecration with Buddha’s wisdom waters poured on his crown.
He acquires measurelessly many samādhis and
also thoroughly and completely understands their functions.
The very last samādhi is known as “Receiving the Consecration”
wherein he dwells in a vast realm, forever unmoving.
When this bodhisattva acquires this samādhi,
an immense bejeweled lotus blossom suddenly appears,
whereupon, with a body of matching size, he sits down in its middle,
surrounded by those buddha’s sons, all in the same contemplation.
He emanates a hundred thousand koṭis of great light beams
that extinguish the sufferings of all beings
and also emanates beams of light from his crown that
everywhere enter the assemblies of the buddhas of the ten directions.
They all remain there in space, forming a net-like canopy of light
that, after making offerings to the buddhas, then enters their feet.
The buddhas all then immediately know,
“This Buddha’s son has now ascended to the consecration stage.”
The bodhisattvas from the ten directions come to observe
this great consecration-receiving eminence pour forth illumination.
The buddhas then also release light from between their eyebrows
that, after producing illumination everywhere, then enter his crown.
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All worlds of the ten directions are then beset with tremors
and all the sufferings experienced in the hells are extinguished.
It is at this very time that the buddhas confer their consecration
just as a wheel-turning king confers a consecration on his eldest son.
When one receives this anointing of the crown by the buddhas, then
this is what is known as ascending to the Dharma Cloud Ground.
His wisdom continues to grow boundlessly to include
[the means of] awakening everyone in all worlds.
The desire realm, the form realm, the formless realm,
the Dharma realm, the worldly realms, and the realms of beings.
Whether calculable, incalculable, or in the realms of empty space,
he acquires a penetrating comprehension of all such things as these.
In all his transformations, he employs greatly awe-inspiring powers
and receives the buddhas’ augmenting support in subtle knowledge.
As for the esoteric, kalpa enumerations, ordinary beings, and such,
he can contemplate them all in accordance with reality.
He takes on birth, leaves the home life, realizes right enlightenment,
turns the wheel of the wondrous Dharma, and enters nirvāṇa.
Everything up to the dharma of quiescent liberation as well as
what has not yet been taught—he is able to completely fathom it all.
The bodhisattva dwelling on this Dharma Cloud Ground,
entirely perfect in mindfulness power, retains the Buddha’s Dharma.
Just as the great ocean takes in the dragon’s rains,
so too is his ability to take in and retain the Dharma on this ground.
Compared to all buddha dharmas countless beings in ten directions
who had the hearing-and-retaining [samādhi] would be able to retain,
the Dharma that he hears [and retains] in the place of a single buddha
exceeds that number by a measurelessly great amount.
Using the power of wisdom, past vows, and awesome spiritual might,
in but a single mind-moment, he pervades the ten directions’ lands,
pours down the rain of sweet-dew elixir, and extinguishes afflictions.
Hence the Buddha referred to this as “the Dharma Cloud Ground.”
What his superknowledges manifest throughout the ten directions
so surpasses such things in the worldly sphere of humans and devas,
exceeding their number so incalculably many koṭis of times, assessing
them by worldly knowledge, one is sure to become confused and dis-

couraged.
Even everyone up through the ninth ground cannot know how
much knowledge and merit is involved in his merely raising his foot.
How much less might this be known by any ordinary being
or even by any śrāvaka disciple or pratyekabuddha.
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The bodhisattva dwelling on this ground makes offerings to buddhas
in the lands throughout the ten directions
while also making offerings to all present-era assemblies of āryas
and completely fulfilling his adornment with a buddha’s qualities.
As he dwells on this ground, they additionally discourse for him
on unimpeded knowledge of the three times, the Dharma realm,
and in the same manner, on beings, on lands,
and so forth on up to all of the Buddha’s meritorious qualities.
The wisdom light of the bodhisattva dwelling on this ground
is able to reveal to beings the road of right Dharma.
As the Maheśvara Heaven King’s light dispels worldly darkness,
so too this light of his dispels darkness in just that same manner.
Dwelling herein, one often becomes a king within the three realms
well able to expound on Dharma according to the Three Vehicles.
Incalculably many samādhis are acquired in but a mind-moment
and the number of buddhas he sees is of that same order.
I have now concluded a summary explanation of this ground.
If one wished to discourse on it extensively, it would be endless.
Just so, the grounds exist in reliance on the Buddha’s wisdom just as
the ten mountain kings, towering, abide [in reliance on the earth].
Culturally supportive works done on the first ground are endless,
comparable to the density of the many herbs on Snow Mountain.
Second ground precepts and learning are like Incense Mountain.
The third is like the fine flowers that come forth on Vaidharī.
The jewels of the path on the “Blazing Brilliance” ground are endless,
comparable to the worthies skillfully dwelling on Rishi Mountain.
The spiritual powers on the fifth ground are like on Yugaṃdhara.
The many fruits on the sixth are like on Horse Ear Mountain.
The seventh ground’s great wisdom is analogous to Nimindhara.
The sovereign masteries on the eighth ground are like Cakravāda.
The ninth is like Ketumat in its assembling of unimpeded knowledge.
The tenth is like Sumeru in its repletion with the manifold virtues.
The first ground is chief in vows, the second in upholding precepts,
the third ground in virtues, the fourth in singular focus,
the fifth ground in sublimity, the sixth in extreme profundity,
the seventh in vast wisdom, and the eighth in adornment.
The ninth is foremost in the contemplation of sublime meanings
in a manner that surpasses that of all the world’s paths.
On the tenth ground, one takes on and preserves Buddha dharmas.
It is in this way that the ocean of practices is inexhaustible.
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Ten practices overstep the worldly, the first is generating the resolve,
upholding precepts is second, dhyāna is third,
purification of practices is fourth, fulfillment is fifth, conditioned
arising is sixth, his threading of [means and wisdom] is seventh,
the eighth is placement atop the vajra pillar,
the ninth is contemplation of the beings’ thickets,
the tenth is the anointing of the crown according to the King’s intent.
It is in this way that the jewel of virtue gradually becomes purified.
Even if, having crushed the ten directions’ lands to dust,
one could know in but a single mind-moment their number of dusts,
and, even if one could measure the size of space with a hair tip, still,
one could not finish describing [the grounds] even in a koṭi of kalpas.

The End of Chapter Twenty-Six
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Volume Two Endnotes

1.  “Clear knowledges” refers here to the “three knowledges” (trividyā): 
1) The remembrance of previous lives (pūrvavanivāsānusmṛti); 2) 
Knowledge of beings’ rebirth destinies (cyutyupapattijñāna); and 
3) Knowledge of the destruction of the contaminants or “taints” 
(āsravakṣaya).

2.  A bodhimaṇḍa is the “site of enlightenment” wherein enlightenment is 
cultivated and fully realized. It may be used as a general reference to 
Buddhist temples, though it often refers specifically to the site beneath 
the bodhi tree where a buddha gains complete realization of the 
utmost, right, and perfect enlightenment.

3.  The “wheel of Dharma” or “Dharma wheel” (dharmacakra) refers to the 
eight-spoked wheel emblematic of the Buddha’s teaching of the eight-
fold path of the āryas or “noble ones” consisting of right views, right 
thought or intention, right speech, right physical action, right liveli-
hood, right effort, right mindfulness, and right meditative absorption 
(samādhi).

4.  As a Buddhist technical term, “Dharma realm” or “dharma realm,” 
dharma-dhātu, has at least several levels of meaning, of which this refers 
to the second of the three listed below:

1) At the most granular level, “dharma realm” refers to the objective 
contents of one of the eighteen sense realms, dharmas as “objects 
of mind” (dharma-āyatana);

2) In the most cosmically and metaphysically vast sense, “Dharma 
realm” refers in aggregate to all conventionally existent phenom-
ena and the universally pervasive noumenal “true suchness” 
(tathatā) that is the nature of all of those phenomena. In this sense, 
it is identical with the “Dharma body” (dharma-kāya);

3) As a classifying term, “dharma realm” is used to distinguish 
realms of existence (as in “the ten dharma realms” that consist 
of the realms of buddhas, bodhisattvas, śrāvaka disciples, pra-
tyekabuddhas, devas, asuras, humans, animals, hungry ghosts, 
and hell-dwellers) or metaphysical modes of existence (as in the 
“four dharma realms” of the Huayan hermeneutic tradition that 
speaks of: a] the dharma realm of the “noumenal” [synonymous 
with emptiness or śūnyatā]; b] the dharma realm of the “phenom-
enal”; c] the dharma realm of the unimpeded interpenetration of 
the phenomenal and the noumenal; and d] the dharma realm of 
the unimpeded interpenetration of all phenomena with all other 
phenomena in a manner that resonates somewhat with quantum 
entanglement and non-locality).
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5.  An “ineffable”(anabhilāpya) is a specific nearly unimaginably large 
number that is the 120th of 123 numbers described in Chapter Thirty of 
the Flower Adornment Sutra wherein each of those numbers is defined 
as being the square of the immediately previous number the first of 
which is a lakṣa (100,000).

6.  Per DSBC, the Sanskrit names of these bodhisattva-mahāsattvas, (37 in 
BB and KB, 38 in BR, 39 in SA, SD and the Sanskrit) are:

Vajragarbha, Ratnagarbha, Padmagarbha, Śrīgarbha, 
Padmaśrīgarbha, Ādityagarbha, Sūryagarbha, Kṣitigarbha, 
Śaśivimalagarbha, Sarvavyūhālaṃkārapratibhāsasaṃdarśanagar
bha, Jñānavairocanagarbha, Ruciraśrīgarbha, Candanaśrīgarbha, 
Puṣpaśrīgarbha, Kusumaśrīgarbha, Utpalaśrīgarbha, 
Devaśrīgarbha, Puṇyaśrīgarbha, Anāvaraṇajñānaviśuddhigarbha, 
Guṇaśrīgarbha, Nārāyaṇaśrīgarbha, Amalagarbha, Vimalagarbha, 
Vicitrapratibhānālaṃkāragarbha, Mahāraśmijālāvabhāsagarbha, 
Vimalaprabhāsaśrītejorājagarbha, Sarvalakṣaṇapratimaṇ
ḍitaviśuddhiśrīgarbha, Vajrārciḥśrīvatsālaṃkāragarbha, 
Jyotirjvalanārciḥśrīgarbha, Nakṣatrarājaprabhāvabhāsagarbha, 
Gaganakośānāvaraṇajñānagarbha, Anāvaraṇasvaramaṇḍalamadhur
anirghoṣagarbha, Dhāraṇīmukhasarvajagatpraṇidhisaṃdhāraṇagar
bha, Sāgaravyūhagarbha, Meruśrīgarbha, Sarvaguṇaviśuddhigarbha, 
Tathāgataśrīgarbha, Buddhaśrīgarbha, and Vimukticandra.

7.  Jñānavairocanagarbha.
8.  Anāvaraṇajñānaviśuddhigarbha.
9.  Gaganakośānāvaraṇajñānagarbha.
10.  A mahāsattva is a “great bodhisattva,” one who has practiced the bod-

hisattva path for countless kalpas.
11.  Most of these numerical descriptors: “countless” (perhaps equals an 

“innumerable” [agaṇeya = 112th level]), “measureless” (aparimāṇa = 106th 
level), “boundless” (aparyanta = 108th level), “unequalable” (asamanta = 
110th level), “innumerable” (agaṇeya = 112th level), “indescribable” (atu-
lya = 114th level), “inconceivable” (acintya = 116th level) “immeasurable” 
(ameya = 118th level), and “ineffable” (anabhilāpya = 120th level) repre-
sent a specific nearly unimaginably large number described in Chapter 
Thirty, “Asaṃkhyeyas,” of the Flower Adornment Sutra wherein each 
of those numbers is defined as being the square of the immediately 
previous number the first of which is a lakṣa (100,000).

12.  Although the Sanskrit refers here to this samādhi as “the bodhisattva 
samādhi known as ‘the light of the Great Vehicle’ (mahāyānaprabhāsaṃ 
nāma bodhisattvasamādhiṃ),” this may be a later textual modification 
of the text, for both SA and KB refer to it as “the great wisdom light 
samādhi.”
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13.  A koṭi is a number that is defined in the Flower Adornment Sutra 
Chapter 30 as the product of multiplying a lakṣa (100,000) by a lakṣa. 
Hence it equals 10,000,000, i.e. ten million.

14.  The text refers here to the first three of the ten standard names for a 
buddha.

15.  “Contaminants” here translates the slightly ambiguous pre-Buddhist 
Jain term āsrava, translated into Chinese as “flows” (漏). The allusion 
is to the defiling influence (read “influents”) of either three or four 
factors, as follows: 1) sensual desire (kāma); 2) [craving for] becoming 
(bhāva), i.e. the craving for continued existence; 3) ignorance (avidyā), 
i.e. delusion; 4) views (dṛṣṭi) This fourth type is not included in some 
listings. Often-encountered alternate translations include “taints,” 
“outflows,” “influxes,” and “fluxes.”

16.  The Sanskrit references “mahāprajñā” here.
17.  “suviniścitamatikauśalyatāṃ.”
18.  “tathāgatavaiśāradyānavalīnatāṃ.”
19.  The DSBC Sanskrit (pratisaṃvid) makes it clear that “knowledges” 

is intended to refer to the four types of unimpeded knowledge dis-
cussed at great length later in the text in the explanation of the ninth 
ground which SA renders as “Ground of Excellent Intelligence” 
(sādhumatī-bhūmi). Briefly, they are unimpeded knowledge of 
Dharma, meaning, language, and eloquence.

20.  DSBC specifies: “supariśodhitādhyāśayatayā ca,” i.e. “has well purified 
his higher resolute intentions (or ‘higher aspirations’).”

21.  “svavadātajñānamaṇḍalatayā ca.”
22.  “susaṃbhṛtasaṃbhāratayā ca.”
23.  “apramāṇasmṛtibhājanatayā.”
24.  “Resolute faith” (adhimukti) is a term that generally refers to confi-

dently held, rationally based inclinations toward wholesome objec-
tive conditions or path-associated endeavors. That said, this term is 
also used to refer to sentient beings’ strongly held habitual interests 
or predilections toward the whole range of wholesome, unwhole-
some, or karmically neutral objective conditions or endeavors, hence 
it is incumbent on the teaching bodhisattva to be comprehensively 
cognizant of all of these different types of “resolute dispositions” 
along with the most skillful teaching stratagems to adopt in teaching 
the beings who possess them.

25.  Zongchi (總持), “comprehensive retention,” is the Chinese translation 
of the Sanskrit dhāraṇī. I sometimes redundantly translate the term 
as “comprehensive-retention dhāraṇī” to clarify what the Chinese 
text means by “comprehensive retention,” especially when the term 
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is not simply referring to mantras. “Dhāraṇīs” refers primarily to for-
mulae that constitute a kind of pronunciation-dependent Sanskrit code 
language consisting of Sanskrit syllables which may or may not have 
a translatable meaning but which can never be translated into another 
language without destroying their primary functions which are of 
primarily two types: a) to facilitate the remembrance of teachings and 
their meanings even for many lifetimes; and b) when more-or-less 
equivalent to mantras, to protect the practitioner or other vulnerable 
beings from danger, the manifestation of karmic obstacles, or demonic 
influences.

Dhāraṇīs may also facilitate the bodhisattva’s unproduced-dharmas 
patience through which he can remain in saṃsāra for countless kalpas 
as he continues to work for the spiritual liberation of all other beings. 
They also may be used to invoke the manifestation of beneficial super-
normal powers either in conjunction with or independent of mudras 
(hand postures) and/or visualizations.

26.  “dharmadhātujñānamudrāsumudritatayā ca.”
27.  Per DSBC, the names of the bhūmis are: pramuditā; vimalā; prabhākarī; 

arciṣmatī; sudurjayā; abhimukhī; dūraṃgamā; acalā; sādhumatī; dharmameghā.
28.  SA, SD, and Prajñā all translate the name of this bhūmi as “the Ground 

of Blazing Intelligence” (焰慧地). This appears to be the result of an 
error arising from misinterpreting the Sanskrit name (arciṣmatī) by 
mistaking a suffix indicating possession (-mat modified to agree with 
the feminine noun bhūmi to become -matī) for a completely unrelated 
word that means “intelligence,” “intellect,” “mind” (mati). (BB, BR, KB, 
and the Tibetan all recognize –matī as a possessive suffix and hence 
accord with the Sanskrit meaning.) I have chosen to “bridge” the prob-
lem by translating the name of this ground as “the Ground of Blazing 
Brilliance” in order to allow both meanings the be reflected in the 
word “blazing” and thus more or less accurately translate both the 
(seemingly erroneous) SA translation and the correct meaning of the 
Sanskrit.

29.  There seem to be two distinctly different understandings of the mean-
ing of this ground:

1) DR, SA, BB, BR, SD, and Prajñā all translate the name of this bhūmi 
as “the Ground of Excellent Intelligence” (善慧地). DR translates 
that same meaning slightly differently: (善哉意). The Tibetan 
translation also corresponds to this with “the Ground of Excellent 
Insight“ (legs pa’i blo gros). Strictly speaking, one could infer that 
these renderings all appear to be the result of an error arising from 
misinterpreting the Sanskrit name (sādhumatī) by mistaking a suf-
fix indicating possession (-mat modified to agree with the femi-
nine noun bhūmi to become -matī) for a completely unrelated word 
that means “intelligence,” “intellect,” or “mind” (mati).
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2) Of all of the Chinese and Tibetan translators, it appears that the 
Kumārajīva-Buddhayaśas translation team may have been the 
only one to render the name of this bhūmi more or less in accor-
dance with the above-referenced “strictly correct” interpreta-
tion of the Sanskrit term as “the Ground of Sublime Goodness” 
(妙善地). The KB edition only employs the possibly erroneous 
Chinese and Tibetan default rendering once (in its initial listing 
of the ten bodhisattva grounds), but otherwise accords with 
the strictly grammatically correct interpretation of the term 
throughout its detailed discussion of the ninth bhūmi itself.

30.  For the most part, throughout the text, in the introductory and reiter-
ative verses for each of the chapters, SA’s Chinese translation uses six 
or eight verse lines to translate the ideas contained in each four-line 
Sanskrit gatha when he is producing five-character Chinese verse 
lines. However, when he produces seven-character verse lines, he 
seems to more often follow the Sanskrit on a line-by-line basis. Even 
so, it is still not always possible to precisely map the Chinese onto 
the much later and somewhat “evolved” gathas found in the extant 
Sanskrit editions. Although the ideas are mostly all present in both 
editions, the exact content and sequencing often differ somewhat. To 
aid correlation with the Sanskrit edition, I have appended the verse 
number of the DSBC Sanskrit edition (in reduced font bold curly 
braces) to the last line of each equivalent SA verse.

31.  Although the Chinese specifies “wisdom” here (zhihui / 智慧),“ DSBC 
records the word more commonly rendered as “knowledge” (jñāna): 
“guṇajñānasamanvitā.”

32.  “Resolute intentions” translates the Chinese shenxin (深心), one of 
SA’s translations of the Sanskrit āśaya.

33.  The “provisions for the realization of the Path” (bodhisaṃbhāra) are the 
requisites for realization of buddhahood. These are often explained 
as consisting of karmic merit on the one hand (puṇya) and “knowl-
edge” (jñāna) or “wisdom” on the other.

34.  “mātṛkā.”
35.  An asaṃkhyeya is an exceedingly large number the definition for 

which varies so widely in Buddhist texts that I have seen definitions 
ranging between 10 to the fifty-first power and 10 to a power the 
exponent for which is transcribed with 35 placeholders (i.e. exponent 
= 74,436,000,000,000,000,000,000,000,000,000,000).

36.  Vasubandhu explains the comparison of the Buddha to empty space 
thus: “Again, as for ‘like empty space,’ [just as empty space cannot 
be stained by anything at all, so too, the Buddha] cannot be stained 
by worldly dharmas, this because all habitual karmic propensities 

Kalavinka.Org & Kalavinkapress.Org / Copyright (c) 2022 by Bhikshu Dharmamitra. 
All Rights Reserved. Please do not alter files or post elsewhere on the Internet. 



1594  The Flower Adornment Sutra

associated with ignorance and afflictions have been extinguished.” (復
如虛空世間法不能染。無明煩惱習氣滅故。[131c05-06])

37.  Because the Chinese text as passed down to us only titled the sec-
tions of this text with section numbers (“Chapter 26: The Ten Grounds: 
Part One,” “…Part Two,” etc., I have elected to provide more specific 
titling for each part of the text as in “The Joyfulness Ground,” “The 
Stainlessness Ground,” etc.

38.  This is another reference to the provisions required for the realization 
of bodhi (bodhisaṃbhāra) usually explained as consistinig primarily of 
merit and knowledge or wisdom. “susaṃbhṛtasaṃbhārāṇāṃ.”

39.  DSBC: “svayaṃbhūjñānānukūlaṃ.”
40.  “pramuditāyāṃ bodhisattvabhūmau sthito bodhisattvaḥ prāmodyabahulo bha-

vati prasādabahulaḥ prītibahula utplāvanābahula udagrībahula utsībahula 
utsāhabahulo ‘saṃrambhabahulo ‘vihiṃsābahulo ‘krodhabahulo bhavati.”

41.  Although the Chinese references “wisdom” here (zhihui / 智慧),“ DSBC 
references the word more commonly rendered as “knowledge” (jñāna): 
“jñānabhūmeḥ.”

42.  Bhikkhu Bodhi points out that this same list appears in the Pali (albeit 
in slightly different order and with mild differences in the interpreta-
tion of two of the five points). See his translation of Numerical Discourses 
9:5, p. 1255. The most exhaustive of all treatments of this list appears to 
be Nāgārjuna’s discussion of it in his Ten Grounds Sutra commentary, 
for which see my complete translation of that entire text under separate 
cover.

43.  “prasādabahulatayā.” BHSD lists “faith” as the primary definition, 
although MW doesn’t mention it at all and prefers definitions along the 
lines of “purity” and “tranquility” reflected here, hence the apparent 
discrepancy between KB and SA translations. BB follows KB precisely 
here, while SD similarly prefers “abundant realization of purity” (多證
淨) and Bodhiruci falls somewhat farther afield with “abundant rever-
ence” (多恭敬). 

44.  “adhimuktiviśuddhyā.”
45.  DSBC: “ratnopamacittotpādātṛptābhinirhāratayā.” 
46.  In his Treatise on the Ten Grounds Sutra, (Daśabhūmika-vibhāṣā / 十住毘

婆沙論 [T no. 1521]), Nāgārjuna devotes all of Chapter Five (T26n1521_
p30b10-35a21) to an extensive explanation of the following ten vows. 
For an English translation of this, see my translation of this entire trea-
tise.

47.  DSBC = “sarvajñajñānapratiṣṭhāpanāya.”
48.  I opt for the first of Qingliang’s two interpretations for the reading of this 

extremely ambiguous line not found at all in Bodhiruci, Śīladharma, 
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Buddhabhadra, or the Sanskrit and only obliquely alluded to in 
Kumarajiva. (QL’s other approved interpretation of “若入若行若去” 
refers to these worlds subsuming or being subsumed by each other 
in an interpenetrating fashion wherein this bodhisattva freely trav-
els to and returns from these many different sorts of worlds.)

49.  DSBC doesn’t specify “’wise’ beings” so much as “beings possessed 
of knowledge”: “apramāṇajñānākarasattva.”

50.  DSBC doesn’t specify “wisdom,” but rather “knowledge”: “tathāgatap
rabhāvajñānānugamāya.”

51.  DSBC does not specify “wisdom,” but rather “knowledge”: “sahaghoṣ
odāhārajñānānugamāya.”

52.  Again, DSBC specifies “knowledge” rather than “wisdom”: “mahābu
ddhaviṣayaprabhāvajñānānugamāya.”

53.  Again, DSBC specifies “knowledge” rather than “wisdom”: 
“mahājñānabhūmi.”

54.  The following list of ten mental qualities is present with minor varia-
tions in BB, SA, and KB, but is missing seven of these mental qualities 
in SD and eight of these mental qualities in BR and the (very late) 
surviving Sanskrit editions of the Ten Grounds Sutra.

55.  DSBC lists these expressions of faith as follows: “tathāgatānām 
arhatāṃ samyaksaṃbuddhānāṃ pūrvāntacaryābhinirhārapraveśaṃ 
pāramitāsamudāgamaṃ bhūmipariniṣpattiṃ vaiśeṣikatāṃ balapariniṣpattiṃ 
vaiśāradyaparipūrim āveṇikabuddhadharmāsaṃhāryatām acintyāṃ 
buddhadharmatām anantamadhyaṃ tathāgataviṣayābhinirhāram 
aparimāṇajñānānugataṃ tathāgatagocarānupraveśaṃ phalapariniṣpattim 
abhiśraddadhāti.”

56.  One could insert in brackets a tenth member of this list as “[and such 
insurmountability]” following both BB and KB (如是難壞), that is 
also found with mild permutations in most other editions. Bodhiruci 
(如是上。此諸佛法如是難得。) follows very closely the extant DSBC 
Sanskrit: “evamudārāḥ evaṃ durāsadāśceme buddhadharmāḥ,” i.e. “Such 
loftiness and so hard to approach.”

57.  This is a reference to the four inverted views (viparyāsa):
1) Viewing as pleasurable what is in fact conducive to suffering;
2) Viewing as permanent what is in fact impermanent;
3) Viewing as lovely what is in fact unlovely by virtue of its impu-

rity; and
4) Viewing as “self” what is in fact devoid of anything constitut-

ing an inherently and enduringly existent self.
58.  These are collectively referred to as “the four floods” (ogha).
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59.  “Name-and-form” is a reference to the five aggregates of mentality 
and physicality that are generally falsely construed by unenlightened 
beings to constitute an inherently existent “self.”

60.  “The six sense bases” is a reference to the six sense faculties: eye, ear, 
nose, tongue, body, and intellectual mind faculty. They are commonly 
metaphorically referred to as a village wherein beings falsely impute 
the existence of an inherently existent self.

61.  DSBC specifies “knowledge” (jñāna) rather than “wisdom.”
62.  For “Diligently cultivates irreversible renunciaton” (勤修出離。不退不

轉。), the DSBC Sanskrit has “naiṣkramyacārī avivartya” for which BHSD 
foregrounds as definitions for “naiṣkramya”: “departure from the world, 
renunciation of worldly things,” and “renunciation as regards desires 
(lusts)” while Conze’s MDPL has: “leaving home.”

63.  DSBC gives this entire list as: “tadyathā - śraddhā karuṇā maitrī tyāgaḥ 
khedasahiṣṇutā śāstrajñatā lokajñatā hryapatrāpyaṃ dhṛtibalādhānaṃ 
tathāgatapūjopasthānamiti.”

64.  Although the phrasing of the Chinese text might lead one to think 
these are two separate dharmas, I follow QLSC in combining these 
two subcomponents as a single grounds-purifying dharma. The 
surviving Sanskrit for this tenth member of the list (per DSBC) is: 
“tathāgatapūjopasthānamiti.”

65.  “The remaining two means of attraction” are “beneficial actions” and 
“joint endeavors.”

66.  “yathābalaṃ yathābhajamānam.”
67.  DSBC specifies “knowledge” (jñāna) rather than “wisdom.”
68.  DSBC specifies “knowledge” (jñāna) rather than “wisdom.”
69.  DSBC specifies “knowledge” (jñāna) rather than “wisdom.”
70.  DSBC specifies “knowledge” (jñāna) rather than “wisdom.”
71.  DSBC specifies “knowledge” (jñāna) rather than “wisdom.”
72.  For “… should bring forth ten types of resolute intentions,” DSBC has: 

“tasya daśa cittāśayāḥ pravartante.” 
73.  For these ten “resolute intentions” (cittāśaya), DSBC has: ṛjvāśaya (= 

ārjava?), mṛdvāśaya, karmaṇyāśaya, damāśaya, śamāśaya, kalyāṇāśaya, 
asaṃsṛṣṭāśaya, anapekṣāśaya, udārāśaya, māhātmyāśaya.

74.  For these ten kinds of minds, DSBC gives: “…hitacittatām utpādayati / 
sukhacittatāṃ maitracittatāṃ kṛpācittatāṃ dayācittatām anugrahacittatām 
ārakṣācittatāṃ samacittatām acāryacittatāṃ śāstṛcittatām utpādayati.”

75.  “The view imputing the existence of a true self in association with one’s 
body” corresponds to the Sanskrit satkāya-dṛṣṭi.
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76.  The SA Chinese gives “礬石,” the modern translation of which is 
“aluminite.” This does not correspond to the DSBC Sanskrit which 
specifies “kāsīsa,” a type of iron oxide. Hence I am compelled to pre-
fer the Sanskrit antecedent term.

77.  One may notice the seeming absence in this verse of two of the ten 
resolute intentions: “the unmixed resolute intention” (asaṃsṛṣṭāśaya) 
and “the unattached resolute intention” (anapekṣāśaya). It would 
appear then that they have somehow been replaced here by the 
phrase: “the swift exits from saṃsāra.” (The BB and SD verses specify 
all ten mental dispositions and do not refer to anything correspond-
ing to this phrase.) That neither BB, SD, DR, nor the Sanskrit say 
anything at all about “saṃsāra” here suggests that perhaps this verse 
line was corrupted in the SA edition by a scribal error or transla-
tor misreading that ended up producing a substitution of “saṃsāra” 
for “saṃsarga,” for the corresponding part of same line in the extant 
Sanskrit edition, per DSBC reads: ”saṃsargapekṣavigatāśca,” which 
clearly refers to the two missing list elements and does not refer to 
“swift exits from saṃsāra” at all.

78.  As with the previous bhūmi, DSBC shows “cittāśaya” (“mental inten-
tions”) as the Sanskrit antecedent for “resolute intentions” (深心).

79.  For these ten “resolute intentions” (cittāśaya), DSBC gives: śuddha-
cittāśaya, sthira-cittāśaya, nirvic-cittāśaya, avirāga-cittāśaya, avinivarta-
cittāśaya, dṛḍha-cittāśaya, uttapta-cittāśaya, atṛpta-cittāśaya, udāra-
cittāśaya, and māhātmya-cittāśaya. (The last two correspond precisely 
to the last two listed for the second bhūmi.)

80.  DSBC gives this tenfold list as: acintya, atulya, aprameya, durāsada, 
asaṃspṛṣṭa, nirupadrava, nirupāyāsa, abhayapuragamanīya, apunarāvṛtti, 
bahujanaparitrāṇa.

81.  Again, DSBC has “cittāśaya” for these ten.
82.  DSBC lists these as:

anāthātrāṇāpratiśaraṇacittāśaya;
nityadaridrapratiśaraṇacittāśaya;
rāgadveṣamohāgnisaṃpradīptapratiśaraṇacittāśaya;
bhavacārakāvaruddhapratiśaraṇacittāśaya;
satatasamitaklaśagahenāvṛtaprasuptapratiśaraṇacittāśaya;
vilokanasamarthapratiśaraṇacittāśaya;
kuśaladharmacchandarahitapratiśaraṇacittāśaya;
buddhadharmapramuṣitapratiśaraṇacittāśaya;
saṃsārasrotonuvāhipratiśaraṇacittāśaya;
mokṣopāyapraṇaṣṭapratiśaraṇacittāśaya.

83.  DSBC seems to leave out part of this list, but it is complete in Rahder 
(herein bracketed): “…paritrātavyāḥ parimocayitavyāḥ [pariśodhayitavyā 
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uttārayitavyā niveśayitavyāḥ pratiṣṭhāpayitavyāḥ] paritoṣayitavyāḥ 
saṃropayitavyā vinetavyāḥ parinirvāpayitavyā….”

84.  Both the BB and KB editions appear to dispense with “non-produc-
tion” here. (It is retained in SA, BR, SD, and the Sanskrit.) DSBC: “sa 
ca sarvadharmayathāvadavabodho nānyatra apracārānutpādacāriṇyāḥ 
prajñāyāḥ.”

85.  DSBC lists these ten as: “…dharmārāmo dharmarato dharmapratiśaraṇo 
dharmanimno dharmapravaṇo dharmaprāgbhāro dharmaparāyaṇo dharma-
layano dharmatrāṇo dharmānudharmacārī.”

86.  The DSBC Sanskrit text clarifies that xin (心), otherwise legitimately 
translated as “minds,” in fact refers more specifically to “dispositions,” 
“mental intentions,” or “inclinations” (āśaya).

87.  The DSBC Sanskrit, SA, BR, and SD all speak here of only one means of 
attraction (beneficial action) and only one pāramitā (patience). However, 
BB and KB both speak here of two means of attraction (pleasing words 
and beneficial actions) and two pāramitās (patience and vigor).

88.  The “nonharming mind” in this verse section corresponds to and is at 
variance with the initial prose section’s “nonretreating mind.”

89.  This is a reference to the four immeasurable minds (apramāṇa-citta), 
all of which require identifying with all beings everywhere as equally 
deserving of kindness, compassion, sympathetic joy, and equanimity.

90.  “dharmālokapraveśa.”
91.  Just as he did in the previous ground’s introductory section, SA used 

xin (心) here in these last two members of this list as an abbreviation 
for shenxin (深心), his usually rather standard rendering of “resolute 
intentions” (āśaya). DSBC = “udāra-āśaya-adhimukti-dhātu-vicaraṇāloka-
praveśena.”)

92.  “māhātmya-āśaya-adhimukti-dhātu-vicaraṇāloka-praveśena.”
93.  “jñānaparipācakairdharma.”
94.  “tadātmakadharma.”
95.  “saṃprajāna.”
96.  These contemplations are anchored to the four stations of mindfulness 

focusing on the body, feelings, thought / mind, and dharmas (catuḥ-
smṛty-upasthāna).

97.  This is a summation of the bodhisattva’s exercise of the four right 
efforts (samyak-pradhāna).

98.  “vivekaniśritaṃ virāganiśritaṃ nirodhaniśritaṃ vyavasargapariṇataṃ.”
99.  This is a summation of the bodhisattva’s practice of the four founda-

tions of psychic power.
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100.  This is a summation of the bodhisattva’s practice of the five root fac-
ulties.

101.  This is a summation of the bodhisattva’s practice of the five powers.
102.  This is a summation of the bodhisattva’s practice of the seven limbs 

of enlightenment.
103.  This is a summation of the bodhisattva’s practice of the eightfold 

right path, hereby concluding the narration of the bodhisattva’s prac-
tice of the thirty-seven enlightenment factors.

104.  “In order to further his quest to acquire the most especially supreme 
path” (uttarottara-vaiśeṣika-dharma-parimārgaṇatayā) is found here in 
SA as well as in BR, SD, and the DSBC Sanskrit, but it is not found in 
the three earliest extant editions of this scripture: DR, KB, and BB.

105.  This short section of the text regarding aligning practice with what-
soever the Tathāgata censures or praises is not found in KB and BB. 
The corresponding DSBC text is: “sa yānīmāni karmāṇyakaraṇīyāni 
samyaksaṃbuddhavivarṇitāni saṃkleśopasaṃhitāni, tāni sarveṇa sarvaṃ 
prajahāti / yāni cemāni karmāṇi karaṇīyāni samyaksaṃbuddhapraśastāni 
bodhimārgasaṃbhārānukūlāni, tāni samādāya vartate /.”

106.  “bodhimārgasaṃbhāra.”
107.  In this tenfold list, SA, BR, SD, and the Sanskrit are very close, whereas 

KB and BB’s lists are ninefold and slightly variant. DSBC’s tenfold 
list gives us: “snigdhacittaśca bhavati, maducittaśca karmaṇyacittaśca 
hitasukhāvahacittaśca aparikliṣṭacittaśca uttarottaraviśeṣaparimārga
ṇacittaśca jñānaviśeṣaṇābhilāṣacittaśca sarvajagatparitrāṇacittaśca 
gurugauravānukūlacittaśca yathāśrutadharmapratipatticittaśca.”

108.  SA, BR, SD, and the Sanskrit are all quite mutually consistent 
as reflected here in DSBC’s tenfold list: “… sa kṛtajñaśca bhavati, 
kṛtavedī ca sūrataśca sukhasaṃvāsaśca ṛjuśca mṛduśca agahanacārī ca 
nirmāyanirmāṇaśca suvacāśca pradakṣiṇagrāhī ca.” KB and BB include 
“implementation of the practice of right concentration.”

109.  The lists of ten types of vigor are generally quite consistent in all six 
extant editions with the sole exception of BB’s noninclusion of the final 
member of all other lists: “The vigor that distinguishes what is and is 
not the Path.” DSBC gives us: “aprasrabdhavīryaśca bhavati aparikliṣṭaḥ 
/ apratyudāvartyavīryaśca vipulavīryaśca anantavīryaśca uttaptavīryaśca 
asamavīryaśca asaṃhāryavīryaśca sarvasattvaparipācanavīryaśca 
nayānayavibhaktavīryaśca bhavati.”

110.  It is clear from comparing all the editions and the Sanskrit that the 
first three elements referenced here, although differing somewhat in 
order from the Sanskrit, are higher aspirations (adhyāśaya), resolute 
intentions (āśaya), and resolute convictions (adhimukti).
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111.  “apramāṇacittāśayatā ca samudāgacchāti.”
112.  “āśayādhyāśayādhimuktisamatā viśudhyati” Most of the other editions (BB, 

KB, SD, DSBC) have not only SA’s “resolute intentions” (āśaya) and “res-
olute faith” (adhimukti) but also include “higher aspirations” (adhyāśaya) 
and “impartiality” (samatā), thus producing a list of four elements. BR 
is slightly ambiguous and appears to include all but “higher aspira-
tions.”

113.  DSBC: “satkāyadṛṣṭi.”
114.  This first quatrain condenses the first tenfold list (“the ten gateways to 

Dharma illumination”) that opens the initial discussion of this ground.
115.  This quatrain along with the quatrain immediately preceding it are a 

condensation of the second tenfold list set forth earlier in the discus-
sion of this bhūmi, “the ten kinds of knowledge-maturing dharmas.”

116.  This quatrain together with the one immediately preceding it summa-
rize the earlier discussion of the bodhisattva’s cultivation of the thirty-
seven enlightenment factors.

117.  This quatrain together with the immediately preceding quatrain sum-
marize the ten aims behind cultivation of the thirty-seven enlight-
enment factors that were brought up earlier in the discussion of this 
fourth ground. 

118.  Beginning here, these introductory verses to the fifth ground do not 
track well with the Sanskrit which itself is missing the ninth verse 
(which does survive in the Tibetan or the other Chinese editions). It 
appears from the Sanskrit that SA is missing the first line (“After such a 
long time, the Great Muni is now met.”) and the fourth line (“The Great 
Śrāmaṇa, worthy of reverence, is revered.”) of the sixth verse, which 
according to DSBC is:

sucireṇa saṃgamu mahāmuninā
saṃprāpta sarvagūṇapāramitaḥ |
mada māna darpa prajahitva tamaṃ
pūjārhu pūjima mahāśramaṇam || 6 ||
What’s more, SA seems to present verses seven and eight in reverse 

order.
119.  “āśayaviśuddhisamatā.”
120.  HH explains this equally regarding pure mental disposition “toward 

the mind” as primarily meaning “toward the minds of beings.”
121.  Although DSBC gives us “adhyāśaya” here (“higher aspirations”), this 

is not supported by any other of the Chinese editions except the very 
latest one done by Śīladharma in 790 ce who renders this as “especially 
supreme dispositions / aspirations” (增上意樂). BB, KB, BR, and SA are 
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all clearly translating simply “āśaya,” (“resolute intentions” or “inten-
tions”).

122.  “saṃvṛtisatya.”
123.  “paramārthasatya.”
124.  “lakṣaṇasatya.”
125.  “vibhāgasatya.”
126.  “nistīraṇasatya.”
127.  vastusatya.
128.  prabhavasatya.
129.  kṣayānutpādasatya.
130.  mārgajñānāvatārasatya.
131.  sarvabodhisattvabhūmikramānusaṃdhiniṣpādanatayā yāvat tathāgatajñāna-

samudayasatya.
132.  “sa parasattvānāṃ yathāśayasaṃtoṣaṇātsaṃvṛtisatyaṃ prajānāti.”
133.  “ekanayasamavasaraṇātparamārthasatyaṃ prajānāti.”
134.  “svasāmanyalakṣaṇānubodhāllakṣaṇasatyaṃ prajānāti.”
135.  “dharmavibhāgavyavasthānānubodhādvibhāgasatyaṃ prajānāti.”
136.  “skandhadhātvāyatanavyavasthānānubodhānnistīraṇasatyaṃ prajānāti.”
137.  “cittaśarīraprapīḍanopanipātitatvādvastusatyam.”
138.  “gatisaṃdhisaṃbandhanatvātprabhavasatyam.”
139.  “sarvajvaraparidāhātyantopaśamātkṣayānutpādasatyam.”
140.  For this passage, DSBC gives us the following: “advayānutpādasatyam, 

advayābhinirhāranmārgajñānāvatārasatyam.”
141.  DSBC: “sarvākārābhisaṃbodhitsarvabodhisattvabhūmikramānusaṃdhiniṣp

ādanatayā yāvattathāgatajñānasamudayasatyaṃ prajānāti.”
142.  “adhimukti.”
143.  “mārāśayagahana.”
144.  Although the extant Sanskrit refers here only to akuśalavitarka (“bad 

initial ideation”), the Chinese text of most editions (BB, KB, SA, and 
SD) uses the translation for both vitarka and vicāra (“ideation and 
mental discursion”).

145.  Most editions seem to vary somewhat, but only slightly. 
DSBC has: tatsarvasattvaparitrāṇāyārabhate, sarvasattvahitāya, 
sarvasattvasukhāya, sarvasattvānukampāyai, sarvasattvānupadravāya, 
sarvasattvaparimocanāya, sarvasattvānukarṣāya, sarvasattvaprasādanāya, 
sarvasattvavinayāya, sarvasattvaparinirvāṇāyārabhate.

146.  “buddhi.”
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147.  “jñāna.”
148.  “prajñā.”
149.  “puṇyasaṃbhāra.”
150.  “jñānasaṃbhāra.”
151.  “mahāmaitrīkṛpāsaṃbhāra.”
152.  MW defines musāragalva as “a kind of coral.” Other definitions state 

that it is a kind of shell or mother-of-pearl.
153.  As is often the case with these radically and tersely condensed verse 

lines, this one can only be made fully sensible by referring back to 
information solely available in the main text of this bhūmi. For com-
parison here, we have the following:

DSBC and KB are equally terse, both literally translated more or less 
as: “… on up to the truth associated with what is unimpeded,” 
(yāvantanāvaraṇasatya samosaranti [Rahder footnotes a variant ending 
the line as “samāsaranti”]).

SD: “… on up to truth associated with the unimpeded knowledge of the 
Buddha,” (乃至無礙佛智諦). SD is the only truly clear edition here, for 
only it can stand on its own without reference to information found in 
the main fifth ground text.

BB is a complete outlier barely relating in these verse lines to most of the 
other editions. And of course BR has no verses at all, only the main text 
of the Sutra itself.

154.  As in the main text, the Sanskrit verse refers again to “musāragalva.”
155.  “Knowing dharmas as by nature transcendent” (知法性離) corresponds 

to DSBC’s “sarvadharmāviviktāḥ” which infers that all dharmas “are 
beyond distinctions or discriminations,” hence my translation of the 
Chinese as “transcendent.”

156.  “dharmasamatā.”
157.  Most extant editions are quite similar but slightly variant in a few list 

components. The DSBC Sanskrit gives us: animitta; alakṣaṇa; anutpāda; 
ajāta; vivikta; adiviśuddhi; niṣprapañca; anāvyūhānirvyūha; māyāsvapnaprati-
bhāsapratiśrutkodakacandrapratibimbanirmāṇa; bhāvābhāvādvaya.

158.  Nāgārjuna provides an extensive discussion of these similes in his 
Mppu (T25.1509.101c6-105c18 [fasc. 6]).

159.  DSBC: “tīkṣṇayā ānulomikyā kṣāntyā.” (In MDPL, Conze suggests “adapt-
able patience” for ānulomikī kṣānti.)

160.  In the following discussion of origination through causes and condi-
tions (pratitya-samutpāda), each of the characteristic features associated 
with the twelve links is italicized to enhance the reader’s ease of under-
standing.
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161.  DSBC: “puṇyāpuṇyāneñjyānabhisaṃskāra.” Regarding the third of 
these three types of actions, QL interprets “actions leading to imper-
turbable states” as referring to the pure karma of the eight levels of 
dhyāna (which, of course would refer not only to abiding in those 
levels of meditative absorption, but also would refer to taking rebirth 
in the corresponding heavens). He also notes that this “pure karma 
of the eight dhyānas also qualifies as being a function of delusion,” 
the rationale for that statement being that, rarified as these modes 
of existence are, as an end in themselves, they still do not constitute 
or conduce to liberation from cyclic existence and hence function as 
erroneous karmic paths.

162.  The SA Chinese is mildly ambiguous here. Compare Buddhabhadra, 
Kumārajīva, and Bodhiruci, as below:

BB: “Because of prior and subsequent continuity, these three paths are not 
severed. These three paths occur apart from a self or possessions of 
a self, and yet production and extinction [continue to] occur.” (No 
mention in BB of the “reeds” analogy.)

KB: “On account of past and future continuity, these three paths are not 
cut off. These three paths exist apart from any self or possessions 
of a self and yet there exists this production and extinction. This is 
analogous to [the mutual dependence occurring in] two stalks of 
bamboo that, through leaning on each other, are thus able to stand 
up. Although they are not solidly established, it still appears as if 
they are solidly established.”

BR: “On account of the ceaseless continuity of past and future, these three 
paths are not cut off. These three paths exist apart from any self or 
possessions of a self. Because they only occur as a process of pro-
duction and extinction, their existence is analogous to a bundle of 
bamboo stalks.”

163.  Shulu (束蘆) here translates the Sanskrit naḍa-kalāpa, standing sheaves 
of reeds (as, for instance, Phragmites karka india), wherein, whether as 
they grow in naturally occurring stands, or as they may be delib-
erately bundled together in the construction of shelters and such 
in order to remain upright, each reed serves to support the others 
while simultaneously relying entirely upon the support of the oth-
ers to keep from collapsing. Hence we have in this phenomenon an 
analogy for the utter codependence of these three subsets of “links” 
comprising the twelvefold chain of serially unfolding conditioned 
coproduction. This is of course equally true of the mutually support-
ing and sustaining nature of all twelve of the links individually as 
well.
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Bhikkhu Bodhi points out a scriptural citation for the “sheaves of 
reeds” causality analogy as Saṃyutta Nikāya 12-67: “The Sheaves of 
Reeds.”

164.  “Suffering associated with the karmic formative factors” = xingku (行苦) 
= saṃskāraduḥkhatā.

165.  Suffering of suffering = kuku (苦苦) = duḥkhaduḥkhatā.
166.  Suffering associated with deterioration = huaiku (壞苦) = pariṇāmaduḥkhatā.
167.  “sa evaṃ dvādaśākāraṃ pratītyasamutpādaṃ pratyavekṣate ‘nulomaprati-

lomaṃ.”
168.  All editions are fairly consistent throughout this list of ten contempla-

tions with the exception of a possible textual corruption in the second 
contemplation in the KB edition wherein “body” is included as a fun-
damental basis for the twelve causal links.

DSBC gives the list as follows:
bhavāṅgānusaṃdhitaśca;
ekacittasamavasaraṇataśca;
svakarmāsaṃbhedataśca;
avinirbhāgataśca;
trivartmānuvartanataśca;
pūrvāntapratyutpannāparāntāvekṣaṇataśca;
triduḥkhatāsamudayataśca;
hetupratyayaprabhavataśca;
utpādavyayavinibandhanataśca;
abhāvākṣayatāpratyavekṣaṇataśca.

169.  HH identifies these as the three paths discussed earlier in this passage 
on conditioned origination: the path of afflictions, the path of karmic 
actions, and the path of suffering.

170.  “śūnyatāvimokṣamukha.”
171.  “ānimittavimokṣamukha.”
172.  “apraṇihitavimokṣamukha.”
173.  These ten emptiness samādhis, per DSBC: avatāraśūnyatā; 

svabhāvaśūnyatā; paramārthaśūnyatā; paramaśūnyatā; mahāśūnyatā; 
saṃprayogaśūnyatā; abhinirhāraśūnyatā; yathāvadavikalpaśūnyatā; 
sāpekṣaśūnyatā; vinirbhāgāvinirbhāgaśūnyatā.

174.  These ten types of resolute intentions per DSBC: abhedyāśaya; niyatāśaya; 
kalyāṇāśaya; gambhīrāśaya; apratyudāvartyāśaya; apratiprasrabdhāśaya; 
vimalāśaya; anantāśaya; jñānābhilāṣāśaya; upāyaprajñāsaṃprayogāśaya.

175.  Context often requires a somewhat adaptive translation of āśaya 
that otherwise may mean “mental intention,” “mental disposition,” 
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“intent,” “resolution,” or “mentality.” Here I prefer Conze’s (MDPL) 
“resolute intention.”

176.  “Acquiescent patience” = ānulomikī kṣānti. In his XHYJL, LTX points 
out that this “acquiescent patience” is the third of “the five types 
of patience” and the second of “the ten types of patience” and that 
in both cases, it is the level of patience acquired just before realiz-
ing “the unproduced-dharmas patience” (anutpattika-dharma-kṣānti). 
(T36n1739_p0899b7-12)

177.  “King of the Fine Transformations Heaven” (善化天王) = sunirmita-
deva-rāja. Bodhiruci translates this as “King of the Delight in 
Transformations Heaven” (化樂天王). This is a clear reference to 
the Nirmāṇa-rati Heaven, the heaven just above the Tuṣita Heaven 
within the six desire-realm heavens.

178.  None of the Chinese editions (DR, BB, BR, KB, SA, SD) agree with 
the Sanskrit’s inclusion of three instead of two factors here: skillful 
means, wisdom, and knowledge (upāyaprajñājñāna).

179.  All other editions (BB, KB, BR, SD, and the Sanskrit) refer instead 
to the penetrating comprehension of dharmas’ differences. DSBC: 
“apramāṇaṃ ca dharmanānātvamavatarati.” 

180.  “apramāṇaṃ ca buddhānāṃ bhagavatāṃ jñānābhisaṃbodhimavatarati.”
181.  SA, BR, and SD all specify “name-and-form bodies,” whereas BB, KB, 

and the Sanskrit all refer only to “form bodies” (rūpakāya).
182.  The four types of retention: dharmas, meanings, mantras, and 

patience.
183.  “bodhyaṅga.”
184.  All other editions specify entry into both knowledge / wisdom and 

spiritual superknowledges (jñānābhijñānacaryākramaṇī).
185.  All editions are fairly consistent here with the exception that BB 

and KB list eleven samādhis here, whereas most of the other edi-
tions collapse the final two list members in BB and KB into a sin-
gle samādhi. DSBC provides the following list: suvicitavicayaṃ; 
suvicintitārthaṃ; viśeṣamatiṃ; prabhedārthakośaṃ; sarvārthavicayaṃ; 
supratiṣṭhitadṛḍhamūlaṃ; jñānābhijñāmukhaṃ; dharmadhātu(pari)
karmaṃ; tathāgatānuśaṃsaṃ; vicitrārthakośasaṃsāranirvāṇamukhaṃ.

186.  “prajñājñānavicāraṇābhūmeḥ” (“The ground of contemplating wisdom 
and knowledge.”)

187.  DSBC: “na punaḥ svabuddhivicāreṇa.”
188.  The Sanskrit text makes it clear that SA’s “ultimate reality” (實際) 

apparently refers here not to its usual Sanskrit antecedent (bhūta-
koṭi), but rather to nirodha, i.e. to a state of quiescent cessation syn-
onymous with nirvāṇa.
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189.  DSBC: “buddhajñānaviṣayakośa.”
190.  There are four types of māras (catur-māra) that are often translated else-

where as “demons” when not directly referencing the celestial māras. 
Those four types of māras are: affliction māras (kleśa-māra), the māras of 
the aggregates (skandha-māra), the māras of death (mṛtya-māra), celestial 
māras (deva-putra-māra).

191.  HH clarifies that these “adorning phenomena” refer to the bodhisat-
tva’s cultivation and accumulation of many different sorts of roots of 
goodness and meritorious qualities with which he, figuratively speak-
ing, “adorns” buddha lands: “菩薩以他修積的種種善 根功德，莊嚴佛的
國土，無不超過天、龍，及八部神祇、帝釋、梵王、 四大天王等所有的莊嚴
之事。”

192.  Although huo (惑) is often legitimately translated as “delusion” in these 
sorts of texts, it is also very often a translation of “afflictions” (kleśa), 
for which the Chinese translation is more ordinarily fannao (煩惱). The 
preceding text (at the end of Section F) and the DSBC Sanskrit both 
make it clear that SA is actually translating kleśa (“afflictions”) here 
even though he switches to the more standard Chinese translation (煩
惱) in the very next verse line. One obvious reason has to do with the 
need for economy in composing seven-character verse lines in sino-
Buddhist Classical Chinese.

193.  Vasubandhu correlates this with the bodhisattva’s first ground prac-
tice.

194.  Vasubandhu correlates this with the bodhisattva’s second ground prac-
tice.

195.  Vasubandhu correlates this with the bodhisattva’s third ground prac-
tice.

196.  Vasubandhu correlates this with the bodhisattva’s fourth ground prac-
tice.

197.  Vasubandhu correlates this with the bodhisattva’s fifth ground prac-
tice. DSBC: “supariśodhitādhyāśayasaṃkalpa.”

198.  Vasubandhu correlates this with the bodhisattva’s sixth ground prac-
tice.

199.  Vasubandhu correlates this with the bodhisattva’s seventh ground 
practice and also mentions that it is on account of his encounters with 
measurelessly many realms of beings that the bodhisattva “enters the 
path of measureless knowledge.” 

200.  All editions’ lists vary somewhat. DSBC has: ajātatāṃ ca; alakṣaṇatāṃ 
ca; asaṃbhūtatāṃ ca; avināśitāṃ ca; aniṣṭhitatāṃ ca; apravṛttitāṃ ca; 
anabhinivṛttitāṃ ca; abhāvasvabhāvatāṃ ca; ādimadhyaparyavasānasamatāṃ 
ca; tathatāvikalpasarvajñajñānapraveśatāṃ ca.
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201.  Vasubandhu notes that this refers to “skillful abiding in the 
ālayavijñāna’s dharma of true suchness” (善住阿梨耶識真如法中). 

202.  The four floods (四流) refer to beings’ submersion in the floods of: 
views (見流), desire (欲流), becoming (有流), ignorance (無明流).

203.  “sarvadharmāṇāṃ dharmatā.”
204.  BB (圓光), BR (光輪), KB (圓光), SD (光輪), and the Sanskrit 

(prabhāmaṇḍala) all specify “aura.”
205.  “dharmāloka.”
206.  “sarvadharmanirvikalpālokaḥ.”
207.  It is apparent from the Sanskrit (adhimukti) as well as from DR, BB, 

KB, SD, and QLSC that SA’s jie (解) is abbreviating xinjie (信解), “reso-
lute faith.”

208.  “āśayabala.”
209.  “kumārabhūmi.”
210.  At this point in the text BB (566a10), KB (522b28), Bodhiruci (184c28), 

SD (561c08), and the Sanskrit all state that “He is able to receive mea-
surelessly many predictions.”

211.  Neither the preceding prose text nor the Sanskrit support “meritori-
ous qualities” here, but rather “merit and knowledge” (punyajñāna). 
Perhaps “meritorious qualities” here was the result of a scribal or SA 
translation error.

212.  “āśaya.”
213.  KB and BB (both have: 能得於十種 / 妙大自在智) as well as the Sanskrit 

(vaśitā daśo vimala-jñāna-vicāra-prāptā) clarify that this “ten ārya 
knowledges” refers to the ten types of “sovereign mastery” (vaśitā) 
listed earlier in the description of this eighth ground (sovereign mas-
tery with regard to life span, mind, wealth, karmic deeds, rebirths, 
vows, understanding, utilization of psychic power, knowledge, and 
the Dharma).

214.  “praśamita.”
215.  Although, due to the need for economy in composing 7-character 

lines, the Chinese does not specify “vehicle,” the Sanskrit does spec-
ify “yāna”: “yatra sattva tīkṣṇacitta pratyayānaniratā.”

216.  “Effects of practicing” (lit. “actions”) = Skt. abhisaṃskāra. (BHSD fore-
grounds “performance,” “accomplishment,” and “accumulation.”) 
The intended reference here is to this bodhisattva’s knowing in 
accordance with reality the karmic effects of implementing the vari-
ous categories of dharmas arrayed in this list.
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1608  The Flower Adornment Sutra

217.  “Entangling thicket” = Skt. gahana. SA, BR, and SD all translate this as 
choulin (稠林) which means “thicket,” whereas KB and BB translate it as 
“difficulty” (難).

218.  Each of these “entangling thickets” (gahana) is explored in greater detail 
below in the subsections corresponding to the Sanskrit text’s sections 
“E” through “K.”

219.  It is apparent from the Sanskrit (adhimukti) that SA’s jie (解) is abbreviat-
ing xinjie (信解), “resolute beliefs.”

220.  “Sense realms” = Skt. dhātu. This refers to the eighteen sense realms: the 
six sense faculties, the six sense objects, and the six sense conscious-
nesses.

221.  “Resolute intentions” = “āśaya.”
222.  “Latent tendencies” = “anuśaya.”
223.  “upapatti.”
224.  ”vāsana-anusaṃdhi.”
225.  These “three groups” (三聚) refer to: 1) those fixed in their adherence 

to what is wrong; 2) those fixed in their adherence to what is right; 3) 
those who are “unfixed” as to their adherence to either what is wrong 
or what is right.

226.  “Devoid of physical form” = Rahder Skt. aśarīratāṁ. (There is an error in 
DSBC which has śarīratāṁ.)

227.  Bhikkhu Bodhi points out that this is a reference to the Buddha’s state-
ments on the boundlessness of consciousness found in DN 11 and 
MN 49 wherein “consciousness” there may be equated with “mind” 
as intended here. See Long Discourses, Walshe, p. 179 and The Middle 
Length Discourses, Bhikkhus Ñāṇamoli & Bodhi, p. 428.

228.  Bhikkhu Bodhi points out that this is an allusion to a fourfold classifica-
tion of karma at AN 4:232-233 for which see The Numerical Discourses of 
the Buddha, Bhikkhu Bodhi, p.601. KB, Bodhiruci, BB, and SD all break 
these out as four clearly stated items, for instance KB, as follows:

“Their characteristic of rewarding black actions with black retribu-
tions; their characteristic of rewarding white actions with white retri-
butions; their characteristic of rewarding a combination of black and 
white actions with a combination of black and white retributions; 
their characteristic of being amenable to ending through actions that 
are neither black nor white….”

229.  SA is very close to the Sanskit (karmakṣetrāpramāṇatāṃ ca).
DR has “[The characteristic of having] farm fields of karmic offense 

and merit that are measureless” (罪福田地，則無有量).
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Both KB and BB have: “He knows karmic actions’ characteristic of 
involving countless causes and conditions in their arising” (知無量因
緣起業相).

BR has “karmic actions’ characteristic of involving measureless 
causes” (業因無量相).

SD has: “the field of karmic actions’ nature of measurelessness” (
業田無量性).

Hence we see that four editions (including the Sanskrit) involve 
a metaphor, whereas KB, BB, and BR all skip the metaphor entirely, 
preferring a brief explanation of the concept. For instance BR (very 
similar to KB and BB whose translations here are identical) has: “kar-
mic actions’ characteristic of involving measureless causes” (業因無
量相).

230.  “resolute beliefs” = “adhimukti.”
231.  “Sense realms” = “dhātu.”
232.  “Resolute intentions” = “āśaya.”
233.  “Latent tendencies” = “anuśaya
234.  It is apparent from the Sanskrit that SA switched here to a different 

Chinese rendering for āśaya (深心 [shenxin]), a binome that literally 
means “resolute intentions.”

235.  “Habitual karmic propensities” = “vāsanā.”
236.  Again, this listing refers to the “three groups” of beings mentioned 

above as the last of the “entangling thickets” in Sanskrit section C 
above.

237.  “Five heinous karmic offenses” refers to patricide, matricide, kill-
ing an arhat, spilling the blood of a buddha, and causing a sectarian 
schism in the monastic community.

238.  As in the last of the “entangling thickets” in Sanskrit section C and 
as in the immediately preceding discussion that refers back to that 
particular “entangling thicket,” “groups” here most likely refers to: 
1) those fixed in their adherence to what is wrong; 2) those fixed in 
their adherence to what is right; 3) those who are “unfixed” as to 
their adherence to either what is wrong or what is right.

239.  “adhimukti.”
240.  “Expounder” = “dharmabhāṇaka.”
241.  “Four unimpeded knowledges” = “catuḥpratisaṃvid.” These are: 

dharma-pratisaṃvid, artha-pratisaṃvid, nirukti-pratisaṃvid, and 
pratibhāna-pratisaṃvid.

242.  “sarvadharmaprajñaptyacchedanadharmaṁ deśayati.” DSBC, BB, 
Bodhiruci, KB, and SD all specify what I insert in brackets here and 
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hereafter: “conventional designations” (prajñapti). (SA only implies it 
obliquely.)

243.  “pratibhānapratisaṃvidā ekaikaṃ yānamaparyantadharmābhāsena deśayati.” 
BB, Bodhiruci, KB, and SD also corroborate this bracketed insertion of 
“light.”

244.  “āśaya.”
245.  “adhimukti.”
246.  “adhimukti.”
247.  “āśaya.”
248.  “The realm in which the Buddha courses” = Skt. buddhagocara.
249.  “Mental dispositions” = “āśaya”
250.  These three categorical types (三聚) refer to: 1) those fixed in their 

adherence to what is wrong; 2) those fixed in their adherence to what 
is right; 3) those who are “unfixed” as to their adherence to either what 
is wrong or what is right.

251.  Neither BB nor KB include this first list component found in SA, BR, SD, 
and the Sanskrit (suvicitavicayaḥ).

252.  This is clearly a reference to the ten types of “entangling thickets” (gah-
ana) discussed at some length in relation to the ninth ground in a sec-
tion beginning with their listing at 202a23–26.

253.  Both BB and KB make the acquisition of the “stainless samādhi” a pre-
liminary step before entering the ten samādhis listed immediately 
thereafter.

254.  The Sanskrit samādhi designation per the DSBC text: “sarvajñajñānaviś
eṣābhiṣekavatannāma bodhisattvasamādhirāmukhībhavati.”

255.  In this case, “the beings residing in them” refers to the hungry ghosts 
(pretas).

256.  I emend the reading of the Taisho text at 206a18 to correct a graphic-
similarity scribal error that erroneously recorded ge (各) instead of 
ming (名). The emendation is supported by BB, QLSC, KB, BR, SD, the 
Sanskrit, one other edition of the SA text, and the requirements of sen-
sibility.

257.  Although the entire ensuing section of the Chinese text employs the 
Chinese character most commonly associated in Buddhist doctrinal 
discussions with the second of the four truths, i.e. “accumulation” 
or “origination” of suffering (集 [ji] = Skt. samudaya), as context dem-
onstrates and the Sanskrit text corroborates, that is not the concept 
intended here. In this instance, the Sanskrit antecedent term is not 
samudaya but rather samudāgama which refers instead to “attainment.” 
(MW = “Full or complete knowledge.” BHSD = “approach [to], arrival 
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[of], attainment [of], a religious goal, esp. enlightenment, which is to 
be understood when no goal is specifically named.”) This being the 
case, I translate this character in this context as “attainment.”

258.  “Sustaining Bases” (持) = adhiṣṭhāna. Although this technical term is 
often translated as “empowerment,” that would not be an appropri-
ate rendering here as many of the members of this list may or may 
not be sustained through empowerments as they are for the most 
part causally sustained by past karmic actions.

259.  Bhikkhu Bodhi points out that one example of this may be the bod-
hisattva’s power to consciously pass away in the Tuṣita Heaven 
before taking his last birth in the human realm.

260.  “Penetrating knowledge” = “avatārajñāna.”
261.  “Ordinary common people,” on the face of it, might appear to be a 

mistranslation of the Chinese term recorded here as 毛道, i.e. “hair 
path.” But, as it turns out, this in fact is Śikṣānanda’s very literal 
translation of the Sanskrit vāla-patha, lit. “hair path,” apparently a 
traditional Sanskrit corruption of bāla that is in turn an abbreviation 
for bāla-pṛthagjana, literally “foolish common person.”

262.  “buddhakṣetrakāyābhisaṃbodhyavatārajñānaṃ.”
263.  “mahāvijayo bhikṣu.”
264.  “vajrapadmottarasya tathāgata.”
265.  An “ineffable” (anabhilāpya) is the name of one of a long series of 

extremely large numbers described in this scripture’s “Asaṃkhyeya” 
chapter.

266.  This samādhi per DSBC: “sarvabuddhakṣetrakāyasvabhāvasaṃdarśanaṃ 
nāma bodhisattvasamādhiṃ.”

267.  “sarvābhijñāmatirājaṃ nāma tathāgataṃ.”
268.  “vaśavartino devarāja.”
269.  “maheśvarasya devarājasya.”
270.  Bhikkhu Bodhi points out that eight of these comparisons are found 

in Anguttara Nikāya 8:19 (The Simile of the Ocean).
271.  From this point on, the verses in the very late Sanskrit edition diverge 

entirely from those found in any of the Chinese texts. Because their 
composition must be of relatively recent origin, there appears to be 
no clear way to correlate these Sanskrit verses with those of any of 
the Chinese texts, whether it be DR, BB, SA, KB, or SD, all of which 
date from a millennium or more earlier than the surviving Sanskrit 
edition.

272.  The Chinese name of this bodhisattva is identical to that of the thirty-
ninth bodhisattva in this list. To differentiate it, I translate the name 
here as “King of Resolve Bodhisattva.”
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